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Auf der Saywelle einer neuen Welt. 


Von H. KRamphauten. 


Wm 11. November 1918, mitten in der Ytacht, brachte das Rabel 
Die Ytachricht, dDaB die deutfchen Bevollmachtiqten die von Marjchall 
och geforderten militarifchen Garantieen angenommen Hatten, und der 
Waffenftilftand um 11 Whr desfelben Tages in Kraft trete. Kein 
Wunder, dak man Prafident Wiljon morgens zwifden 2 und 3 Uhr 
aus feinem Gchlummer aufrief. Wabhrlich, die Runde war e3 wert, 
dag man ihr ein paar Stunden Schlaf opferte. Der Krieg, der iiber 
bier Sahre und drei Pionate getvittet, mar 3u Ende. Wenn jemals 
feit den Tagen des Homer ein Krieg ein ,, Manner mordender” getve- 
fen ift, fo war eS diefer; hat er doch ein Blutopfer pon 10 Mtillionen 
Menfchen gefoftet! Cin Strom freudiger Beget{terung ergo fich durch 
aller Herzen. Nicht nur war der Krieg voriiber mit all fetnem namen- 
lofen Veid, feinen Opfern, fetnen Gefahren und Entbehrungen, fondern 
er thar auch getvonnen, und gar entfdhteden, getwonnen durch das Gin- 
treten unjeres Landes in die Rethe der Kampfenden. Bet Chateau 
Thierry hatte jich die Flut der fieqreicy vordringenden Deutfchen an 
Der heldenbhaften Verteidigung der amerifanifchen Hilfstruppen qebro- 
chen. Und was dort gefchehen, toar vorbildlic) und prophettfch fiir das 
getvefen, tas in Bufunft gefchehen follte: Hier fant Deutfdlands 
Stern, um nie wieder in Die Hohe 3u fteigen! Bu Chateau Thierry 
fourde der Grund geleqt zu dem, was am 11. November vollendet 
iourde. Dort wurde der Stegeslauf zum Stillftand gebracht und hier 
Die Miederlage bon Deut{chland felbjt anerfannt und der Kampf auf- 
~ gegeben. 
Die Waffenftillftandsbedingungen tvaren febr 
fdmer, und ihre Ausfiihrung gewahrietftete einen Brieden auf der 
- Grundlage der beriihmten vierzehn Grundbedingungen, die bon Prafi- 
dent Wilfon am 8. Fanuar 1918 ausgefproden und bon Deutfchland 
por dem Waffenftillftand im Prinzip angenommen tyorden fwaren. 
Eljap-Lothringen wird Franfreid guriicgegeben, im Often twerden 
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Ybftriche gugunften der Polen gemacht, Deutfdland ent] Hhadigt Belgien 
und Frantreidh fiir die Berftdrung von Biviletgentum. Der Brejt- 
Litowst-Vertrag und der FFriede pon Bufareft werden Hinfallig. 
Deutfhland fest eine Boltsregierung ein. Dies und noch manches an- 
bere macht beutlich, wie vollftinbdig die Ntederlage Deutjdhlands war. 

Der Traum eines von Deutfchland und Defterreid beherr|cten 
Mittel-Curopas ift fiir immer dahin. Oefterreich, der Bundesgenoffe, 
um de8 twillen Deutfchland in ben Krieg gegogen, tft noch fchiwerer ge- 
troffen: 8 twird in feine Beftandteile aufgelojt. Die verjdiedenen 
Nationalititen errichten felbjtandige Staaten. Dejterreidh felbjt wird 
in Zutunft nur nod ein deutfder Staat fein mit 8—LO Milltonen 
Cinwohnern. Das Pringip der Nattonalttat foll bet der Griindung 
pon Staaten mafgebend fein. Das ergibt eine Wnzahl bon verhalt- 
nipmapig fleinen politifchen Gemeintwefen, denen e3 an Sicherheit des 
Beftandes gu fehlen jcheint. Dod hier tritt die Ydee einer Volterliqa 
in Kraft. Wile Nationen. der Welt treten in einen Bund etn zum gegen- 
feitigen Gchub. 


Bei diefem Puntte wird eS lar, marum wir in der Ueberfchrift — 


bon einer neuen Welt reden. Damit, dak ein Krieq getwwonnen oder 
perloren mird, wird nicht ohne Weiteres die Welt eine anvere. Aber 
diefer Krieq ijt verfchieden bon anderen Rrteqgen. Bisher wurden 
Kriege gefiihrt aus dynaftifchen oder Handelsintereffen. Sn den erften 
Sahren war auch der jet gu Ende gefommene Krieg wefentlid von 
Macht- und Jntereffenfragen beftimmt. Der Cintritt Wmerifas bil- 
dete einen Wendepunft. Unfer Land fonnte nicht fiir die jelbftjichtigen 
SSnterelfen de8 etmen oder deS anderen Volfes in einen europaijchen 
Streit eintreten. Prafident Wilfon hat e8 verjtanden, den qanzen RKonz 
flitt auf eine hohere Stufe gu ftellen, indem er die Qofung ausqab, dak 
Dies ein Krieg fet zur Sicherftelung der Demotratie in der Welt. Da 
mubten die impertaltitifden Biele der Wltterten mobdifigiert werden 
oder gang fallen. Sekt wurde e8 ein Kampf fiir Voltsfretheit gegen 


Autofratie. Die auf Militarmadt gegriindete Wutofratie hatte ur 


Ausfihrung ihrer Swede einen UAngrtff auf einen fleinen Gtaat ge- 
macht, der tm Wege ftand, und denfelben zettweilig abforbiert. Diejer 
Umftand war e8, der die Frage der fleinen Staaten aufrollte: Wer 
{ohiibt fie bor den Angriffen machtiger Nadbarn? Die Wntwort, die 
Wilfon gab, war: Das Volferrecht, wie folches gefdiigt und garan- 
tert wird oder werden foll burch einen 3u fchaffenden Bund der Bolter, 


8 gab tmmer ein internationales Recht, aber e8 fehlte un8 an einem 


Xribunal, das die Macht hatte, dte Wusfiihrung deg Volkerrechts im 
gegebenen Fall 3u ergmingen. 

So haben wir alfo alS Refultat des Nrieqes ginet Dinge: 1) Die 
Uutofratie, welche flets etne Rnechtung des eigenen Voltes ijt, und 
eine Bedrohung anderer Bolter werden fann, mup der Vol tsbherre- 


Toaft Blab machen; und 2) Cin VBSlterbund mu gefdhaffen 
perben, der orqanifierte Machtmittel hat, um das Recht fohimacherer 
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Staaten auch gegen die ftarkfte Macht gu verteidigen. Cine folde Liga, 
wenn der Blan erfolqreich ift, miifte allen Rrieq fiir die Bufunft et- 
gentlic&h unmodalic) machen. ©8 gehort ein groper Sdealismus dazu, 
um einen folchen Plan nicht nur gu faffen, fondern ihm auch praf- 
tijd den Weg gu bahnen, denn e8 fann fic niemand verheblen, dak naz 
tionale Gelbjtjucht bisher den Gchwadheren jtets ausgebeutet hat, und 
Dag der Gedante an eine qroge Volferfamilie, too jeder eingelne glei- 
chen Unjprud) auf Beriidfictigung feiner Grifteng und Rechte hat, bis 
jebt tmmer al8 eine Utopie angefehen worden tft. 

Vejonders finden fich fetne Feinde auf bem Gebiet be mirtfcdhaft- 
licen Vebens. RKriege jind in vielen Fallen aus sfonomifcen Fragen, 
aus HandelSnetd, aus bem Streben nach neuen Marften, dem Trachten 
nad) Handelsporredten, Sntereffenfpharen und Wonopolen entftanden. 
Soll eS damit anders werden, fo mus offenbar nicht nur mit der po- 
litifchen Wutofratie, fondern auch mit der wirtfchaftlichen aufgeraumt 
werden. Wenn wir das alles im Auge behalten, fo werden wir feben, 
fie grop die Veranderungen noch fein mbgen, die ber beendigte Krieg 
bringt. Gie werben fic) nicht auf die Bentralmachte befchranten, fon- 
dern fich in allen Landern fiihlbar machen und durchfeben miiffen. 

Da aber gang befonders in Deutfdmland Die Welt eine durch- 
aug neue fein wird, fo twollen tir gunachft 3u 3etgen verfuchen, tie 
dort die Entwidelung in Staat, Kirche und Gefellfchaft mahr{cheinlid 
por fich gehen wird. Wir beanfpruchen natiirlich feine prophettichen 
Gaben. Die Creigniffe modgen auch unferen Bemerfungen bald den 
Boden entziehen. Dennoch lapt fich manches fchon jebt (12. Ytov.) mit 
gtemlicher Sicherheit borausfehen. 

Das Ereignis, welches mehr alS alles andere den volliqen Um- 
{hioung der Dinge charafterifiert, ijt die WhHdantung des Kat- 
fers. Gr, der bisher den alten Kurs, fetne Politif und feine Macht- 
mittel in feiner Perfon verforperte, hat abgedanft und an feine Stelle 
tritt als Regent Chert, ein Mitglied der fozialiftijdhen Partet. Wo bis- 
her das beinahe unumfdhrantte Haupt des Yahrhunderte alten Hohen- 
zollern-Haufes aeftanden, fteht nun ein friiherer Gattler, den bisher 
im Ausland faum irgend jemand gefannt! Das hetht nicht nur, ” 
Deutf[hland wird aus einer Monarchie eine Republif, fondern es wird 
eine fozialtftijche Republif. Ohne Smeifel Hatten fcon vorher die Go- 
jtaliften fich im Stillen fiir eine folche Wendung der Dinge berett ge- 
halten. Wher e8 toaren die fich an ber{chtedenen Orten btldenden r= 
beiter- und Golbdatenrate, twelche das Rad zum Rollen brachten. Gie 
nahmen Befig pon der Flotte und anderen wichtiqen Punften an der 
RKiifte. Sie waren e3, die in den Hauptitadten die Revolution in Szene 
fegten und lofale Republifen errichteten. 

Die Ginridtung der revolutiondren Goldaten= und %rbeiter- 
rate (Gobiet8) tft ruffifd, genauer bolfchewififch, und e3 lag die Ge- 
fahr nabe, dab die Bewegung auch in Deutfchland das Heft in die Hand 
nehme, und eine Rnechtung der anderen Parteten, wie in Rupland, er- 
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ftrebe. Sn revolutionaren Zeiten reifen gemobhntich die extremften Cle- — 


mente eine Zeit lang die Macht an ji. Das Veifpiel Ruplands geigt, 
mas pag fiir eine unbeilpolle Wirfung auf die dfonomijdhe Lage in 
Deutfhland, fiir Leben und Frethett haben riirde. Gliiclicherwetfe 
hat die Mebrhettspartet der Gogtaltften den Wntrag des extremen 
Fliigels, alle Gewalt ganglich in die Hande der Goldaten und WArbeiter 
au legen, abgewiefen und befdbloffen, die Mtttelflajfen mit zu beritc= 
fichtiqen. Doch e8 bletbt noch abgurwarten, ob fie die Macht haben, dieje 
olitif der Gerechtigteit und des Maphaltens durchgufiihren. Die 
Gefahr bes Umfidhgreifens de3 Bolfchevifismus liegt in allen europa- 
if{hen Vindern mehr oder weniger nahe, und aus diefem Grunde wer- 
ben die berbiindeten Regterungen alles tun, ihr entgegenzuarbeiten, 
nit nur durch militarifde Befebung und Bewachung der betreffen- 
den Lander, fondern auch ebtl. dur Linderung der gropten Harten 
der Waffenftillftandsbedingungen und durch Nahrungszufibrung. 

Wenn e8 gelingt des Fanati8mus defer Ertremen Herr gu twerden, 
fo wird Deutfdhland jedenfalls bald eine einheitlimhe Repu- 
bLit werden, denn wir fonnen nicht glauben, dag partifularijtifde 
Beltrebungen jet im 20. Sahrhundert nocd imftande fein werden, 
eingelne LanbdeSteile, eta Giiddeutfdland, bon dem grofen Ganzen 
De3 Staat8wefens ferngubalten oder ab3zutrennen. Sn Ddtefer neuen 
Republif wird eS nattirlich, ahnlich wie in Frantreich nach 1870, ver- 
{chiedene Parteien geben. Die foztaliftifce wird durch die Gunjt der 
Bett und auch fonjt dte wett{tartite fein. Das tatholijche Zentrum 
wird twetter beftehen. Die Biirger, das find die befikenden Klaffen, 
terden ihre Parteten haben, und auch folche mit monarchiftifder Ten- 
Deng twerden moh! mit der Zeit ich hervortwagen, tie man ja in Franf- 
reich Bonapartiften und Royaliften bis in die neuefte Beit qehabt hat. 
Doh ift an etne Riickfehr der Hohengzollern, belaftet wie fie find mit dite- 
fem Krieg und dem Hak der Welt, nicht 3u denen. 

Was vas mirt{dhaftlthe Leben anbetrifft, fo wird ohne 
Biweifel das Programm des Sozialismus in wettem Mae zur tatfad- 
lichen Wusfiihrung fommen. Cijenbahnen, Telegraphen etc., Waffer- 
werfe, Veleucdtung waren fchon bisher im Befik des Staates oder der 
Stadte. Die Aupengebtete wachfender Stadte maren fdjon feit Yah- 
ten der Spefulation entzogen und bon den Kommunen fiuflic) er- 
worben. Die Bodenfchike, infonderheit Nohlen- und Cifengruben, 
ierden dem Privathefih entnommen und derftaatlidt werden. Sm 
Singelnen aber ift e3 unmiglich gu fagen, wie weit die Xusfiihrung 
Des fogialiftifden Wirt}chaftsfyftems gehen wird. Dem Kapitalismus 
itd jedenfalls bas Meffer an die Nehle gejekt werden. Wie meit 
jolche Unternehmungen auf dem twirtfdhaftlicjen Gebiet von Erfolg ge- 
front fein werden, d. . fic) finangiell rentieren, wahrend die iibrige 
Welt noc) in der alten Weife wirt{daftet, ijt fahwer zu fagen. uch 
merden die Friedenshedingungen, infonderbeit die Kriegsentfdadiqun- 
gen, Hter mefentlic) mitfprecjen. Gollten diefelben unertraigliche Biir- 
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Den auflegen, fo wird das Land dem Bolfchevittsmus, der nur raubt 
und gentept, as gu haben ift und fic) um dte Zufunft nicht fiimmert, 
in Die UWrme getrieben. Doch hier wird Prafident Wilfon, der weiter 
faut al irgend ein anbderer und mehr bon Pringipien al von Lei- 
Denfchaften gelettet wird, einen entfdeidbenden Ginflug augiiben. 

Nicht ohne qrokes Bangen gedenfen wir der firdlidhen Ent- 
twidlung, wie-fie ettoa unter folden Umftinden bor fic gehen mag. 
©8 berfteht fich von felbjt, bap die Ginrichtung der ,,Landestirde” 
(oder Staatstirde) Dem Untergang gewetht ijt. Bisher wurden die 
Cinfiinfte der Kirche durch Kirchenfteuern aufgebracht. Die ivilge- 
metnbde erhob dieje Steuern auf dem getwdhnlichen Wege und iibermit- 
telte fie Dem jetvetligen Rirchenrat. Bu diefen Steuern trug alfo jeder 
bet, ob er zur Kirche gehirte oder nicht. Wenn er nicht auspdriidlid 
feinen Wustritt aus der Landesttrche ertlart hatte, fo mufte er Ddiefe 
Kirchenfteuer entrichten. Die oberfte Behirde der Kirche, der Ober- 
firchenrat, tar eine ftaatliche Behirde, bom Konig auf dem gewshnlicen 
Wege (auf Vorfchlag des Minifters der geiftlicjen Angeleqenheiten) er- 
nannt. @eneralfuperintendenten, Guperintendenten und Pfarrer be- 
Durften der Beftatiqung feitenS des Konjiftoriums oder des Obertir- 
chenrat8, alfo ftaatlicher oder unter jtaatlichem Cinflug ftehender Be- 
horden. 8 faq alfo eine Verquidung bon Staat und Kirche vor, und 
3ipar jo, dag der Staat die Kirche beherrfchte. Dafiir reichte er ihr 
die Criftengmittel Dar und garantierte ihr Schuk. Das wird nun aufz 
horen. Gtaat und Rirche werden getrennt werden. (8 ijt mabr, in 
Cngland gibt e8, tro demofratifdher Regierung, eine Staatstirche. 
Sn Deutfehland unter foztaliftifchem Regime wird e3 feine Gtaats- 
firche mehr geben. (8 wird ftatt deffen eine Fretfirche eintreten. Man 
wird von fozialijftijcher Geite verfuchen, ihre Rechte jovtel al8 mbdg- 
lich 3u befchneiden und ihre freie Bewegung einzubemmen. Dagegen 
wird das Zentrum Front machen, denn auch die fatholifche Kirche 
titrde bon folchem Rnechtungsverfuch (fiehe Frantretch) betroffen rwer- 
Den. 

Nun twerden tir Hier in Amerifa qewik iber eine folche Fortent- 
wiclung fein Webgefchret erheben. Wir haben eine Frettirche und 
balten bas fiir viel beffer als etne Staatstirde. ZTrennung von Staat 
und Rirche ift eines der Grundfake unjferes politt{dhen Syftems. Ym- 
merhin twird der Uebergang mit vielen Schinierigteiten und {chmer3- 
lichen Grfahrungen verbunden fein. Die Gehalter werden wohl ftart 
befchnitten werden, denn unter dem bishertgen Ghftem mit den gropen 
Gemeinden hatte der Gingelne nur twenig beizutragen. Nun aber mer- 
den. Gemeinden aus folchen zu bilden fein, die ftch perfonlich als Mit- 
qlieder eintragen laffen. Dtejentgen aber, die Hisher zwar nicht zur 
Kirche famen, aber dod mit befteuert murden, merden tn Bufunft 
fortfallen. Gewig werden alfo Daufende von der Lifte der Glteder 
und Zahler gefirichen twerden. Diejenigen, die dann fehlteplich noch 
brig bleiben, merden biel tiefer in die Tafche qretfen miiffen, menn 
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ihre Pfarrer nit Mange! letden jollen. Wnderwarts hat die Cin- 


fiihrung de freifirdlichen Spyftems aud) finangiell fic) munderbar be- ~ 


wabrt (3. B. in Sehottland), aber die Untirdlicfeit der Matjen ft in 
Deutfehland fo qrob, dak wir in diefer VBegiehung Sdlimmes befiirch= 
ten. 

Auch ift zu heriidfictigen, bah der Gogialismus in Deut{chland 
Trumpf fein wird, und jedermann wmeif, da® die Bubhrer des deut- 
{den Sogialigmus meift athetftifd find, und da8 Gros der Arbetter= 
bebslterung firchenfeindlic) oder twenigftens vollig indifferent ift. 
Bwar gibt e3 evangelifdhe Urbeiterbereine (Or. Weber lange der 
Fiihrer), dte an 800.000 Mitglieder haben follen, wenn wir nicht irren, 
fodaf alfo nicht iiberall die Lage fo hoffnungslos tft. Wher im allge- 
meinen ift der WXusblid Hochft dunfel, und die Erfahrungen Frant- 
reichs in den febten 20 Jahren miigen fich auf deutfchem Boden mieder- 
holen. Man hat gwar von Beichen religtdfer Cintehr infolge des 
Krieges gehort und Hoffnung qefapt, dak vielleicht Mot gelehrt hat und 
lehren wird, 3u beten und Anfechtung aufs Wort merfen. Doc} die 
meijten, die qroke Wtaffe wird fich an dem Gedanten der neugetwonne- 
nen Republif und Freiheit beraufchen und dort die Quelle fiir eine 


allgemeine Grneuerung des Volfes und Entfeffelung fener Kraft jue - 


chen und nicht im religidfen Glauben. C8 tft auch 3u hoffen, dag der 
Uebergang bon der Monarchie zur Voltsbefretung und Voltsherrfcaft 
dem Volf in ettoa einen Erfag gibt fiir die ungeheuren BVerlujte und 
eine Quelle auftut, wo e3 fic) Kraft und Mtut holt zum Tragen der 
Lajften, die ihm auferlegt werden, und zur UXusfiihrung der ungeheuren 
Aufgaben, die der Lofung harren. Wiirde fic) dazu eine allgemeine 
Ginfehr zu dem Born geiftlicer Kraft und Erneuerung gefellen, fo 
folirde Das ein unermeplicer Segen fiir baS Land fein, doch menfehlidh 
ee erfcheint diefe Moglichfeit recht ungemik wid untwahrfdein- 
ich. 

Bet Cinrichtung der Frettirche wird es nicht ohne vermehrte GS e f- 
tenbildung abgehen. Methodijten, Baptiften, Darbiften und an- 
dere find fehon lange im Felbe. C8 follte un8 nicht wundern, wenn 
auf, diefem Gebtete mandherlet Wunbderliches 3u Tage gefdrdert wiirde. 
Wir hiergulande find nach langer Beit nahin gefommen, dah wit auf 
SujammenfaGlupg verwmandter Kirchenfdrper hinarbeiten, dritben aber 
wird der Retz der Neuheit wohl in entgegengefebter Ridtung die Ent- 
widelung beftimmen, Die Freireligidfen, die Mobdernen, die Moniften,. 
twetben Gelegenheit haben, gu zeigen, ob fie imftande find, lebensfabige 
Gemeinden gu grunbden und fiir diefelben Opfer 3u bringen. Die theo- 
logifcen Fatultiten auf den Univerfitéten merden modglicheriweife ab= 
gefchafft, und an Stelle deren werden theol. Lehrer neu 3u bildender 
Seminare treten. 

Wes tit im Flup driiben. Wahrend das Land dem geinde feine 
Lore offnet, fluten die Wogen des politifden Lebens Hover und hiober. 
Man meiR noch nicht, was fie verfehlingen werden. Man hotft, dag. 


Auf der Schvelle einer neuen Welt. 7 


nur untergeht, teas untergugehen bverdient, body man ftann nicht pore 
ausfagen, ob fchdpferifde und iiberleqene Nopfe Herren der Situa- 
tion bleiben, oder ob ,rohe Rrafte finnlos walten” und thr Werk der 
Serftorung tun werden. 

Die Ginfliiffe, die ber Krieg auch auf unfer eiqenes Land 
haben twird, find unberedenbar. 8 mag nicht jede frohe und hochge- 
fpannte Hoffnung, die jebt geheqt wird, in Erfiillung gehen. Nicht 
alle die qropen Plane, die {chon jeit Mtonaten in der Preffe ventiliert 
wmorden find, toerden veriwirflicht werden, dDagu fehlt e8 thnen fchon an 
hinretchender BVeftimmtheit. Wuch lapt fich unfer Volk nicht leicht auf 
tiefqreifende Jeuerungen im jftaatlichen Leben ein. Go fehr der gort- 
fehritt auf technifchem Gebtete und im Gefchaftsleben die Fiihrung hat, 
fo fehr bier das Beffere des Guten Feind tft, auf dem politifden Ge- 
biet tft der Wmertfaner fonferbativ. Wafchinen, die noch ganz gut 
find, toerden 3um alten Cifen getworfen und durch foldje erfebt, die ver- 
fprechen, mehr let{tungsfabhiq zu fein. Wher der politijche Apparat — 
mitfamt dem GerichtSwefen — bleibt mefentlich derfelbe. Neuerun- 
gen auf diefem Gebiete miiffen erjt durch ein flanges Feuer der Distufz 
fion gehen und twerden fchlieplich, wenn qut befunden, auf dem lang- 
jamen Wege, den Tradition und Konftitution vorfdhretben, in das Lee 
ben de Volfes eingefiihrt. Politifche Berwegungen, die andertwarts 3u 
getnaltiger Macht emporgewachfen find, find hier erft in den WAnfan- 
gen, man denfe an den Gozialt8mus. Crtreme Richtungen aber, tte 
3. B. der Bolfchevifismus, finden hier gar feinen Boden. 

Doch wenn auch auf dem direft polttifden Gebtet feine Neu- 
fcopfungen zu erwarten find, fo mird dennoch die getitige Welt nad) 
dem Krieg eine wefentlich andere fein Dte Teilnahme an dem qropen 
Weltringen hat tief auf die Seele des Volts eingemirtt. Gite hat thm 
einen erhihten Begriff von feinen ungeheuren Kraften qeqeben und 
Dadurd feinen Optimismus und fein Selbftgefibhl ftarf qehoben. Gie 
hat einen glangenden Betweis des Yoealismus gegeben, der Hin- 
ter allem feinem materiellen Gtreben doch in der Diefe rubi. Denn 
man bebdenfe, toaS e8 heift, ein Volf zu einem Kampf, der foviel Gut und 
Blut erfordern mufte, aufzurufen mit der gewiffen Wusficht, dap an 
Geld und Gebiet nichts 3u gewinnen fet. Btwar fpielte aud) Sympathte 
fiir die Wltierten, fotwie die WAbneigung geqen Geift und Methode der 

eutfchen Rriegfiihrung mit, aber fehr viel trug zur Ent{chetdung der 
Glaube bei, dak Recht und Freiheit auf Seiten der Geqner der Sentral- 
madte gu finden fet. Brafident Wilfon hat e8 verftanden, dtefen fttt- 
licen Fattor bon vornherein in den Vorderqrund gu ftellen und thn 
ftet3 wieder machtpoll und mafgebend 3u betonen. 

Daran Iteqt e auch, Daf fich die Bentralmachte, als der Gieg ihnen 
aug den Handen fchwand, an Amerifa wandten mit der Bitte, die Ver- 
mittler-Rolle 3u iibernehmen. Goll e3 in der Zufunft zu einer Verfoh- 
nung mit ben bisherigen Feinbden fommen, fo fiele unferem Lande in 
diefem fdinen Werk die Fithrung zu. Yn der offentlicjen Meinung, 
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fomeit dtefelbe fic) in der Preffe fptegelt, ijt bon einem folchen Um- 
fciwung bis jebt noch wenig 3u.bemerfen. Doch dem Prafidenten tft 
eS 3ugutrauen, daR er auch hierin als mettblidender Staatsmann und 
Mann edler Chriftlichteit Mittel und Wege gu finden meif, fetnem 
Bolt poran 3u geben. 

WS ber Mrieqsruf ergangen war, erhob fich die Nation wie e in 
Mann. G8 wurde erft gedacht und gefiirdtet, dah fic) die Raffen- 
genoffen der Zentralnilfer nur twidermillig oder gar nicht an Dem 
Krieqswert beteiligen wiirden. Bald aber fand fich, Dag das ein Sr" 
tum war. Der deutfche Teil infonderheit tat feine volle Pflicht. Das 
war um fo mehr anguerfennen, al e8 gum gropen Zeil bon den driiben 
Geborenen nur mit blutendem Herzen gefchehen fonnte. Aller Partitu- 
lari8mus twat verfdhiounden: Nord und Giid, Oft und Weft mettet- 
ferten mit einander an Gelbjftverleugnung und Opferiwilligteit. Behn, 
zinanzig Sabre gewsbhnlicher Entwicelung hatten die ver[chiedenen Cle- 
mente de8 amerifantifchen Volfes nicht fo fchnell und vdlliqg gu etnem 
Gangzen verfdmelzen fonnen, al8 diefe 1144 Jahre des Krieges. Bn 
Qufunft mird der WmerifanifierungsprozepR der Frembdgeborenen viel 
fchneller vor fic) gehen al8 friiher. SnStejondere wird man den Teil, 
det in Deutfdhland geboren tit, unter fcharfer Beobachtung halten. 8 
liegt alfo auf der Hand, Daf die Tage der Deutf{ hen Kirchen Hier 
gezahlt find. Swar denfen wir nicht, dak nach Dem Kriege man Hier 
mit fchroffen Forderungen fommen wird. Wher der deutfche Name ijt 
fo unbeliebt, ja berhaft getorden, Dak unjere Kirche eine Erjchiwerung 
ihres Werfes wird mit in den Rauf zu nehmen haben. Die Politif, 
Die Deutjdland an den Rand des Whgrundes gebracht hat, wird auch 
auf uns noch lange al ein lp lieqen. Das Cinzige, mas neben un- 
feret ja ungiwetfelhaften Loyalitat die Erleichterung jchaffen fann, ift 
der Gieg des demofratifden Gedantens auch driiben, und dafiir tt 
qliiclichermetfe auch beqriindete Hoffnung vorhanden. 

Der Sieg gegen Uutofratie ijt wefentlich ein Gieg des arz- 
bettenden BVolfes. GSelbft driiben, 3umal in Rupland und in 
den Bentralmachten, hat e8 3u einer Gmangipation der arbeitenden 
Kiaffe gefithrt. C8 tann nicht ausbleiben, dak die Xrbeitermelt daraus 
Konjequengen auf dem politifchen und wirtfchaftlichen Gebiet sieht. Bee 
fonders auf dem wirtfchaftlichen, denn mit dem Stimmrecht allein ift 
dem Urbeiter nicht geholfen. Cr ift fic) fetnes Rechtes und feiner 
Macht nolfiandig bewupt. Das zeigt fic) bejonders in dem Programm 
der britt}dhen WArkeiterparter. Dte Wrbeiterwelt alg folde wird aud 
auf dem Friedenstongrep vertreten fein und ihre orbderungen jtellen. 
Gie wird auf dem internationalen Gebiet fiir Abriiftung, allqemeine 
Saftedsgerichte, Volterliga und gegen Handel8triege eintreten. Ym 
Wirtidhaftsleben dev eigenen Nation wird fie berjuchen, fic) bon der 
Umflammerung des Kapitalismus fret zu machen. Wie weit fie fo- 
ataliftticen Gedanten Geltung und Durchfebung verfehafft, tft nod 
nicht gu fagen. Dodh ficher tft die Hoffnung iiber die Welt verbreitet, 
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Dap eS der arbettenden Kaffe gelinge, die volterbeherrfchenden ,Trufts” 
aus ihren jtrategifchen Pofitionen gu vertretben. C8 ift wabhr, dap 
ihnen diefe Pojitionen hauptfaclich durd die Macht de3 Rapitals zu- 
gefallen find, und dap e8 fchtwer abgufehen ift, wie fte ihnen entrifjen 
twerden fonnen, folange thnen das Kapital qehirt. Doch e& ijt eine 
folche Widalichfett porhanden, wenn politifce Parteien die Sntereffen 
Des arbeitenden Volfes gu den ihren machen. Goviel mir fehen, wird 
Dies, neben der fozialiftt{den, befonder3 die demofratifche Partet tun. 
YUuf diefer Linte wird der Sieg fliegen. 

Die KirgGe wird und will ftch am wentaften bon allen Lebens- 
fretfen, Dte Durch Den Krieg betroffen tourden, der Hebung und Erneu- 
erung entziehen. Ste hat ihre volle Bflicht qetan. Gite hat dem Staat 
willig thre Dienfte zur Verfiigung gejtellt und durd Belehrung und 
Crmunterung die fittlichen Letftungs- und Widerjtandstrafte des Hee- 
reg und deS Volfes geftahlt. Y%. M. ©. W. und rotes Kreuz haben aus 
Den Kreifen der Kirche haupt{achlich ihre YUrbeiter gezogen. 8 fann 
nidt ‘ausbletben, da fie aus diefen Ueuferungen und Tatigfeiten 
chrijtlicher Liebe reiche Friichte erntet. Bunach{t werden diefe darin be- 
ftehen, DaB tm Krtege fo recht deutlich geworden ijt, Dag das praftifche 
Whrijtentum des guten Gamariters und de3 Dienftes an den aus Wun- 
den aller Art Blutenden machtiger ijt, als da8 Pochen auf irqend wel- 
chen Puntt toter Orthodorie oder auperer Beremonien. (8 ift fret- 
lich nicht gu leugnen, dag man in diefer Beziehung auch 3u meit gehen 
fann.  ©8 ift viel behauptet worden, DaR nach Dem Krieg alle Dogz 
men itiber den Haufen qgeworfen werden twiirden, und 
man fich in einer Seligton der tahren Menfchenliebe und der praftt- 
{chen Srecte vereinigen twerde; jo 3. B. von dem jungen Rockefeller. 
GSelbft von firchlicher Gette find Diefe heute fo tweniq beliebten , Dogz 
men” in legter Zeit oft gar geting eingefchabt worden. Wndererfeits 
hat e3 auch nicht an Yeuperungen gegentetliger Art gefehlt. Wan hat 
gerade in Der Entwidlung Deutfchlands eine Art Gottesgericht iiber 
Die rationaliftijche Stromung in Kirche und Volf gefehen, und es als 
Die Forderung der Stunde erflart, 3u dem alten Gott, dem alten Br- 
belaqfauben und den alten ,Doqgmen” reuig und ernjtlich guriiczutehren. 

Die richtige Mitte in diefen widerftrettenden Anfichten wird dte 
fein, baB man allerding3 anerfennt, bah dte Welt heute, wenn je, des 
Ehoangeliums. oon Chrifto, dem Erlofer, bedarf. Da- 
mit, Daf fund getworden ift, Daf Vaterlandsltebe noch lebt und zur 
hoch{ten Wufopferung bereit macht, ift noch nicht betviefen, DaR der 
Menfch nicht der Wredergeburt bedarf. Auch Griechen und Romer ga- 
ben thr Wes fiirs Vaterland dahin. Ym Felde” fterben ift nicht das- 
felbe al8 ,,im Herrn” fterben, und Patriot und Chrijt find nicht toen- 
tijd. Ferner: ein wiffensftolges Gefchlecht hat e8 berlernt, an eine 
Offenbarung von oben 3u qlauben und darauf 3u offen. Ciner ma- 
terialifti{ch gerichteten Beit ijt ber Ernft und bie Ttefe biblifchen Chri- 
ftentum$ verloren gegangen. Da bilft weder Kraut noch Pflafter weder 
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Ymitat noch Subftitut, fondern allein det auferftandene Chrijius und 
ber Geift der Pfingften. Wher das ift ficher, der Herr hat wieder, tote 
einft auf bem Berge gu Galilda gerufen: Sun ift wichtiger alg Horen. 
Aber bas Tun muf auch aufs Groke und Ganze gehen. Gonntag- 
fdhulen organifteren, Rirchen errichten, Denominationen pervielfaltigen, 
um Glaubenspuntte ftreiten, innere und dubere Miffton tretben ift gut 
und [dblich, fo weit e3 geht. Wher folange ihr das Handel und 
Politiftretben nit unter die Herrfmaft des Geiftes 
Chriftt ftellt, wird der Ha in vier Jahren mehr zerjtoren als thr 
in bielen Sahr3zehnten aufbauen finnt. Getb nicht damit gufrteden, 
bah ihr innerhalb eurer Rirchenwande euch de3 Wachstums und Ge- 
deihens erfreut, fonder feht, dah euer Chriftentum das Galz des Vol- 
fe8 und da8 Licht des Erdenlebens werde, auf dah das Reich Chrifti 
mabhrhaft qebaut twerbde. ; 

G8 fteht mit diefem Betonen des Wefentlicjen in engttem Zujam- 
menhang, dak die Strimung auf Rowfolidation tm firdlicen 
Leben, die aud auf das Hauptfachliche fieht, noch mehr fich durchfegen 
wird. Der Krieg ift das gropte Unternehmen internationaler Ro- 
operation gewefen, da8 die Welt je gefehen und joll in der zu griin- 
denden Volferliga zu einer permanenten Organifierung aller 3ivilt- 
fierten Wolter fiihren. Dem geqeniiber fieht alles, twas die Rirche Hi8- 
her unternommen, geting aus. Wenn Rajfen- und VBolfergeqenfabe 
fein Hindernts fcheinen, toie fonnten Dann Die oft fo geringen Glau- 
benSunterfchiede der firchlichen Benennungen e8 fein? Die Rirchen- 
federation wird aus diefer Situation Forderung und Vortetl giehen. 
Die Lutheraner werden noch mehr ,,Merger“S zu berichten haben, alB 
den fiirzlic) vollzogenen. Die Methodiften und Baptijten werden ihnen 
nacheifern. Ob aud) die Denominationen calvinifcher und lutherifder 
Obferdang fic) mit der Zeit einander nahern, bleibt abguiarten, ift je- 
denfalls nicht untoahrfdeinlich. C8 wird dariiber im fommenden Jahre 
in diefem Magazin von berufener Geite nod) mandes gefagt merden; 
mit enthalten ung alfo, jebt dariiber Vermutungen anguftellen. 

Go harren unfer aljo der Xufgaben genug, und die geiftige t= 
mo{phare wird eine folche fein, Daf e3 leichter fein twird, diefe Wufgaben 
au-lofen. WUWugenbliclich natiirlid) tun mir die Arbeit, die die Stunde 
fordert; und menn die grifere Stunde fchlagt, fo werden die Hiihrer 
nicht fehlen, fo hoffen wir, die uns den Weg zetgen. Gollte dann durch 
Gottes Gnade die neue Welt, in die mir eintreten, fo viel beffer fein 


alg bie alte, jo merden wir dantbar ertennen, bah all die furchtbaren — 


Blutopfer doch nicht umfonft qebracht find. 
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Praktifdje Winke yur Arbeit der Suneren Miffion. 


Von Chas. Cnder3, Detroit, Mid., Organifator. 


Unter Ynnerer Miffion verftehen wir in der Coangelifcen Synode 
bon Nord-Wmerita die Evangelijation des Heimatlandes. Sn mei- 
terem Ginne umfapt der Xusdrud Ynnere Miffion alle Rettungs- und 
Heilstatigkeit, die auf Eriwedung und Befehrung der firdhlic) Verwahr- 
loften gerichtet ijt. Snnere Miffion in dtefem Ginne befaft fich mit 
Stadtmiffton, mit ber Diafoniefacde, mit Gefangenenfiirforge, mit Wr- 
menpflege, mit Berforgung verwahrlofter Kinder, mit WAfylen fiir ge- 
fallene Frauen und mit Herbergen fiir Wrbeiter und dergl. Dies ift, 
pas man in Deutfdhland unter Ynnerer Ptiffion verfteht. Wir aber 
faffen den %usdruc enger und paffen uns der Bedeutung des englifden 
Ausprudes , Home Mtiffions” an. Wieles, das man in Deutfdland 
sunere MWiffion nennt, findet man Hierzulande unter dem Mamen 
,Soctal Gerbice.” Sn lutherifchen Rreifen allerdings hat man an- 
gefangen, den Wusdrud ,Snnere Miffion” fiir diefe Wrbett zu gebrau- 
chen. Die eigentliche Gbangelifationsarbeit aber, die fich mit der Pre- 
digt de3 Ehangeltums unter den firchlich Unverforgten und mit ihrer 
Sammlung 3u organifierter Gemeindetatigtett befapt, nennt man 
,oome Miffions.” Dies ijt auch, was wir unter Snnerer Miffion in 
unjerer Kirche verjtehen. Ynnere Miffion in diefem engeren Ginne it 
der Gegenjtand, mit bem fich diefeS Referat befapt. C8 foll dtes eine 
Darlequng de Swedes, des Gegenjtandes und der ArbeitSweije der 
Snneren Ptiffion, mie fie bon unferer evangeltfchen Kirche betrieben 
twerden follte, fein. 

1, 


Sivee der Yuneren Mijjion. 


Hauptamect der Snneren Mifjion. ijt Geelenrettung. VWerlorene 
Geelen zu fuchen und zu Chrifto zu fihren, daf fte in thm thren Grlo- 
fer und Heiland finden; den aus dem Rreife ihrer Hetmatgemetnden 
UAusgemanderten mit dem Worte des Hetls nachgugehen, fodaf fte vor 
bem alle berwahrt, in der Erfennints des Hetls gefordert und in der 
Gemeinfdaft mit Chrifto geftarft und gefirdert merden, died tft Haupt- 
ame der Snneren Wtiffion. Werlangen wir Schriftgriinde fiir diefe 
Qrwecangabe, fo finden tvir biele, von denen die iichtigiten fein diixrf- 
ten: Der MiffionSbefeh! de3 Herrn, ,Gebhet hin und machet zu Yiingern 
alle Bolfer,” meldher Befehl fich nicht nur auf die Heiden, jondern auch 
auf die eigenen BolfSqenoffen begieht; ferner die Worte ,,des Menfaen 
Gohn ift gefommen, gu fucjen und feliqg gu machen, was verloren ift” 
und ,Xhr merdet meine Beugen fein gu Serufalem und in gang Yudaa 
und Gamatien und bi8 an da8 Ende der Erde” und endlid das Wpo- 
ftelwort ,,lind ift in feinem anderen Heil, tft auch fein anderer Jame 
unter dem Himmel den Menfcjen geqeben, darinnen vir follen felig 
- fwerden.” Die in diefen Schriftbelegen deutlich ausgefprochene YXufgabe 
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de3 Chriften, fic) um da Geelenheil feiner Mitmenfdjen gu befummern, 
perfucht bie Ynnere Miffion gu erfiillen. Diefem Bmwede, Giinder gu 
Jucjen und felig 3u machen, muf fich alles, mit dem fic) Ynnere Mif- 
fion befakt, unterordnen. 

Mit diefem Hauptamecte ftehen giwet anderé in enger Verbindung, 
ndmlic) Wusbreitung der Denomination und Befsrderung des natio- 
nalen Wobhles. Die BVerfolgung diefer Nebengzwede tut dem Haupt- 
sive nicht nur fetnen Gintrag, fondern tragt wefentlic&h zur Beforde- 
rung deSfelben bet. 

Xnnere Miffion dient zur Ausbreitunq der Denomination oder 
zum Wach3tum des eigenen Kirchentorpers. WLS etn befonderer Kir- 
chentirper treten wir ein fiir befondere Pringipten, durch welche wir 
un3 bon den anderen Kirchenforpern unterfdjetden. Wenn dies nicht 
der Fall ware, dann hatte e3 feinen Swed, einen bejonderen Rirden- 
forper al3 Cyangelifde Kirche 3u bilden, dann Hatten wir alg Rirchen- 
fOrper iiberhaupt feine Criftengberechtiqung. Wenn wir auch die 
Gleichberechtigung anbderer KRirchenforper anerfennen, fo halten wir doc 
Dafiir, Daf uns eine befondere Aufqabe gegeben ijt. Dtefe Aufgabe 
ift, Die evangelifchen Pringipien, wie fie in unferen BSefenntntspara- 
grapben niedergelegt find, zur Geltung 3u bringen. Wenn wir mirtlich 
qlauben, toa8 wir befennen, dann fonnen tir nicht anders, als alle 
Krafte daran 3u feken, unferer Gonbderftellung modaglich}t mette Wner- 
fennung 3u verfchaffen. SObroobhl mir fiir die Cinbhett der chriftlicden 
Rirche eintreten und dite Beforderung derfelben als unfere befondere 
Aufgabe anjehen, fo miiffen wir felber erjt etn ftarfer, einflupretcher 
RKirdhentdrper merden, ehe die firchliche Welt uns beachten und uns 
alz Bertreter de8 ebangelifden Pringips firchlicher Cinheit Gehsr 
fchenten wird. Dies mug ein Boe der Ynneren Miffion fein, dah 
Mittelpuntte ebangelifcen Cinflupfes gefdaffen, und dak wir al8 Kirche 
gro und ftart werden, um das ebangelifche Sdeal firchlider Cinbheit 
gur Geltung 3u bringen. 

Srnere Miffton mug aber auch zur Forderung des nationalen 
Wohles hettragen. Kirche und Staat miiffen pon einander getrennt 
fein, aber Religion und Nation diirfen nidt von einander getrennt 
fein; denn ohne die Stiike der moralifcen Kraft des Chriftentums 
fann fein Bolt bejtehen und fich in qedethlicer Weife entwiceln. ,,Ge- 
rechtigtett erhohet ein Bolt, aber die Giinde ift der Geute BVerderben.” 
Wie tann aber ein Volt in der Gerechtigteit jtart fein, wenn e8 nicht 
bon der Kraft des Chriftentums durchdrungen ift? Unfere Nation bil- 
det Hierinnen feine Ausnahme. Ya, wir diirfen mobhl fagen, Dap un- 
fet Volk befonders des Chriftentums gu feinem Wobhlergehen bedarf. 
Nach ben Worten unferes Mirtyrerprafidenten Lincoln haben wir eine 
Regierung bon dem Volk, durch das Bolt und fiir bag Bolt, oder in ande- 
ten Worten, eine Volfsregterung, in welcher das Bolt feine Gefekgeber 
und Regterungsbeamten felber evwahlt. Wollen wir nun geredhte Gefege 
und eine das allgemeine Woh! fordernde Verwaltung des Landes haben, 
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Dann mup unfer Vol€ etn gerechtes Volk fein. Cs fann fitch nur dann 
ein Urteil tiber Gerechtigteit im Gtaat8leben bilben und qute Beam- 
ten mablen, wenn eS jelber Gerechtigteit8finn hat. Unfer Bolt wird 
aber nur in dem Mage bom Geifte der Gerechtigkeit geleitet werden, in 
dem die Cingelnen im Volfe vom Geifte Jefu Chrifti ourchdrungen 
terden. 

Ohne Ynnere Miffton fann nun aber die qroke Mtaffe des Boltes 
bon dem Evangelium Jefu Chrifti nicht beeinflubt werden. Cin qro- 
fet Teil unferes Voltes ift nicht febhaft, fondern zieht pon Ort 3u Ort, 
je nachbem die WUWrbeitsperhaltnijje find. Die qrohen Snbdujtrieftadte 
mit thren furzen %Wrbeitsjtunden und grofen Lohnen verlocen die 
Leute bom Lande und ziehen auch viele an von fleinen Gtadten, in 
Denen die Urbeitsgeleqenhetten nicht fo qut find. Die Befrudtung qro- 
per Landjtreden tm Weften durch das BVeriefelungsfyftem tragt aud 
dazu bet, dap viele thren Wohnfig andern. Wus dem einen oder dem 
anderen Grubde findet fortwahrend eine Volferwwanderung in unferem 
Lande ftatt. Dazu fommt nod, daR AWmerifa das Biel einer gropen 
AWusmanderung von faft allen anderen YWelttetlen ijt. Wollen tir. nun 
bet all diefem Wechfel den Gegen einer quten Regierung geniehen, dann 
miiffen auch diefe Volferelemente, die eintandern, und die im Lande 
herumgiehen, ebangelijiert werden. Ym Hinblic auf dte internatto- 
nalen Stele, die wir al8 Jtatton uns durch unferen Cintritt in den 
Weltirieq gejtect haben, ijt die Coangeltfierung unjeres Volfes defto 
notimendiger getoorden; denn wir fonnen feinen heilfamen Ginflup auf 
den Gang der Weltentwidelung augsiiben, und fonnen die Pringipten 
per Demofratie und internationaler Gerechtigtett nicht in feqenbringender 
MWeife unter Den anderen Bolfern zur Geltung bringen, wenn wir nicht 
felber ein gerechtes Bolf im Jnnern und nach Aupen hin find. Die 
Snnere Miffion mup darum auch dies al Bmwec im Wuge behalten, dah 
Durch ihre Arbeit das Volt von Gerechtigtett Durchdrungen und fomit in 
Stand gefebt werbde, feine nationalen und internationalen Probleme 
3u lofen und Wufqaben gu erfiillen. 


hs 
Gegenftand der Yuneren Miffion, 


Wer unter unferem Volfe ift nun im befonderen Gegenftand un- 
ferer Ynneren Miffion? Die Vater unferer Kirche haben es als ihre 
Wufgabe angefehen, unter den Cinwanderern aus Deutfdland und 
deren Machfommen hier im Lande gu arbeiten. Dtes mar in den erften 
Sahrzehnten bas nachftliegende Bediirfnis, da} denen, die der englt- 
fchen Sprache nicht machtig waren, und die an deutfches firdltches We- 
fen gewohnt waren, mit dem Worte Gottes in deutjder Sprache und 
nach deutfcher Art gedient wiirde. Fiir diefen Dtenft der Vater wollen 
wit denfelben ein danftbares Gedachtnis betwahren. 
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Solange die Einwanderung aus Deutfchland ftart war, und {o- 
{ange die Kinder hier in deutfden Gemeindefdhulen ergogen tnurbden, 
ar man berechtigt, nach WXrt ber Vater weiter gu arbetten. Die firche 
lide Berforgung der Cinwanderer und ihrer Kinder hatte Arbeit ge- 
nug gegeben. G3 tam aber die Zeit, bak die Cinanderung fehr ge- 
ring tourbve, und bab dte Gemeindefdulen gum grofen Zeil eingin- 
gen, und felbjt two fie fic) noch halten fonnten, fohictten viele Eltern 
ihre Kinder in dte Sffentltche Schule. Diefer Veranderung der Ver- 
Hhaltniffe hatte auch eine Wenderung in unferem ArbeitSplan inbegzug 
auf den Gegenftand unferes Wirtens folgen follen. Wir hatten bor- 
ausfehen follen, daR die Zeit fommen twiirde, in welder das Vedirfnis 
fiir firchliche WUrbeit in der deutfden Sprache faft ganglic) aufhoren 
wiirde, und twir Hatten Demgemah unferen Urbeitsplan andern follen. 

Leider haben wir aber, nadbdem die deutfche Sinmanderung an- 
fing abzunehmen, und nachbem die Gemeindefdhule ihre Bltitezeit hin- 
ter fich hatte, noch lange fortgefahren, nach der alten Weije zu arbet- 
ten und haben un3 nur um die Deutfdhfprechenden gefiimmert. Wenn 
einer e8 twagte, englifche Bredigt ober englifchen Unterricht eingufiih- 
ren, fo murbde er faft al8 ein Verrater oder Haretifer angefehen. Wtanche 
Paftoren, die darauf aufmerfjfam gemacht wurden, dak fie ihre Sugend- 
an englifche Rirchen verlteren, fagten: Wenn fie Das Deutfche nicht ver= 
ftehen fonnen oder twollen, Dann wollen wir fie auch nicht. Sch fenne 
Gemeinden, die friiher in ihrer Gemeindefonftitution die Verordnung 
Hatten, bak folange dret Mitglieder dagegen feien, fein Englifch einge-. 
fiihrt merden finnte. och vor fiinfzehn und gmangzig Yahren hatte 
man fo ettoas in Gemeindeordnungen eingefiigt. Sd) tweth bon einer 
Gemeinde, die vor etwwa zehn Yahren den Befchlubk fate, Dak nur ein- 
gewanderte Deutfche oder Machfommen dent{cher Eltern als Mitglieder 
in die Gemeinde aufgenommen werden diirften. Daf dieje Befdran- 
fung unferer WUrbett auf den deutfchfpredenden Teil der Bevdlferung 
nicht eine Verirrung einzelner Paftoren oder Gemeinden, fondern Wr- 
betisinetfe der Kirche alS Ganges bis por furzem war, ergibt fteh da- 
taus, daB noch bor 11 Jahren feine englifde Cramen8predigt im Prez 
Digerfeminar berlangt wurde. Go meit teh mich erinnere, ift iiberhaupt 
nidt im Lehrplan eine englifche Predigt bon un8 verlarigt worden, 
fondern e8 tar einem jeden iiberlaffen, ob er eine englifchhe Predigt 
ausarbeiten wollte ober nicht. Sn meiner Kaffe von giwanziq, die 
bor elf Sahren in3 mt entlaffen wurde, haben nur fechS eine engliz 
fhe Sramenspredigt gehalten. 

YUus diefem allen ergibt fich, da mir bisher im allgemeinen da- 
tan feftgehalten haben, die Deutfchfpredenden als Gegenjtand unfez 
reg Wirtens angufehen. Was ift die Folge davon? Sn faft allen 
Stadten, im denen wir Gemeinden haben, befinden fich englifche Ge- 
meinden andeter Denominationen, die, wenn auch nicht ganz, Jo doch 
zum gtopen Teil aus Kindern evangelifcher Gemeinden beftehen. Nicht 
nur dies, man findet auch in anderen Denominationen Prediger und 
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Herborragende Laienarbeiter, deren Eltern Glieder in evangelifden Gez 
meinden toaten und nod) gum Teil e3 find. Durch die Verfolgung 
Diefer turgfichtigen Rictung haben wir night nur Taufende pon Mite 
gliedern, fonderm auch biele mertbolle WrbeitStrafte verloren. Wiirden 
_ wit auf diefer Bahn wettergehen, fo miirden wir in abfehbarer Beit alg 
Kirche aufhdren 3u eriftieren, denn wir wiirden dann nur Totengra- 
berarbeit verricdten. 

Gott fet Dant, daf dtefes tragifche Ende unferer Kirche night mehr 
gu befiirchten ijt; denn in den lebten Yahren bricht fic) allmahlich die 
Ertennints etnes Vefferen Bahn. Die Cinfiihrung des Englifden in 
den meiften Gemetnden, ja die Ueberhandnahme des CEnglifden in 
manden Gemeinden, die Griindung ganz englifcher Gemeinden, die 
Bermehrung der Herausgabe englifder Literatur, die erhohten An- 
foderungen tm CEnglifcen im Profeminar, und die Ginrichtung einer 
ameiten englt{dhen Profeffur im Predigerfeminar deuten auf Beran- 
Detung mit Bezug auf den Gegenjtand des Wirkens in unferer Kirche. 

Was nun pon der Kirche im allgemeinen gilt, das gilt tm befon- 
Deren fiir Die Ynnere Neiffion. Um unferer Crifteng willen diirfen wir 
ung nicht auf dite Deutfcdh{prechenden hefdranten, jondern miiffen auch 
per Gnalifdfprechenden gedenfen. Wenn wir nun auch als Kirche 
Deut}chen Urfprungs vornehmlich eine Pflicht qeqen den Veil unjferes 
Voltes, der deutfcher Herfunft ift, haben, fo miiffen tir aber, al8 etne 
amerifantfche Kirche, nicht nur die Unfirchlichen deutfder Wbjtammung, 
fondern alle Untirchlichen, melcherlei Herfunft fie auch fein mogen, fo- 
fern fie in unferem Wirfungstreife find, al8 Gegenftand unferer Mij- 
fionstatiqfeit anfehen. Das Changelium, das uns .anbertraut tft, 
ijt nicht nur fiir Giinder deut{cher Herfunft, fondern fiir alle Hetls- 
bebiirftige ohne Unterfchied der Raffe oder der Ytationalitat. Wuch 
haben wir alS amerifanijche Kirche iiberhaupt nicht darnach zu fragen, 
welcher Jtationalitat die Leute, mit denen twir in unferen WArbeitsfel- 
bern in Beriihrung fommen, ent]pringen, fondern einziq und allein 
Dies 3u beriicjichtigen, Daf fie in Wmerifa find und entweder zur Bef- 
ferung oder zum Gchaden amerifantjden Bolfslebens ihr Wefen Hier 
treiben werden. 28 amerifanifche Kirche fonnen tir nur dann er- 
marten, unferen Sted gu erfiillen, menn mir bereit find, allen ftrch- 
lich unvertforgten UAmerifanern in unferem Wirfungsfreis gu dienen. 
Sn jedem Fall follten aber, wie er ehriw. Herr Synodalprajes Balber — 
in feinem Sahresbericht pon 1917 fagt, die aus der ,, Hetmatgemeinde 
perzogenen Vater, Briider und Kinder . . . den Wnfaw gu einer Ge- 
meindebilbung abgeben.” Wir miiffen einen Grundjftod evangelifder 
Geute haben, damit der evangelifde Sharatter unferer Arbeit be- 
wahrt bletbt. Wm diefen Grundftoc follten dann aber die firchlic Un- 
berforgten in ber Nachbarjdaft, welderlet nationaler oder denomi- 
nationeller Herfunft fie fein mbgen, gefammelt werden, 
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Zur Verwaltung der Miffionsarbeit haben tir eine Bentralbe- 
horde fiir die ganze Rirdhe und Diftriftsbehorden fiir jeden Diftrift. 
Die Bentralbehsrde verwaltet die Mitffionsgelder und hat die endgil- 
tige Entfchetdung betreffs Snangriffnahme neuer Felder und der An- 
ftelfung bon Urbeitern 3u treffen Die Diftrittsbehorden halten Um- 
fchau in threm Diftritt nach Miffionsangelegenhetten, unterfuchen Fel- 
ber, berfuchen Wrbeiter zu qetwinnen und beaufjichtigen dte Weifftongs- 
arbeit in ihrem Dijtrift. Die bisherige WArbeitsweife hat aber nicht all- 
gemein befriedigt und nicht die ermiinfchten Refultate gehabt. Die 
Ungufriedenhett mit der bt8heriqgen- UArbettSmwetfe ijt auf den beiden leb- 
ten Genetalfonferenzen 3um Wusdruc gebracht worden. Schon auf der 
porlebten Generalfonferen3 wurde befchloffen, Organijatoren fingzu- 
fteflen, und auf der fegten Generalfonfereng murde etn Plan zur felb= 
jtandigen BVerwaltung der MijfionSarbeitt bon feiten der Diftriftsbe- 
Horden innerhalb der Grengen ihres Diftrifts angenommen. Diejfe 
pon der Gynode befchloffenen Berbefferungen der Mitffionsarbeit fon- 
nen aber nur dann ettoa8 niigen, wenn die Befchlitije ausqefiihrt 
terden. : 

Wenn fiir die Mifionsarbeit geeignete Manner dem Dienft der 
Snneren Miffion erhalten tvoerden jollen, dann mus ibnen ein den Wn- 
forderungen der WtifjionSarbett entfprechendes Gehalt bezahlt werden. 
Um 3u derbiiten, dap tiichtiqe Mifftonsarbeiter bet Dem Gelbjtandiq- 
werden der Mtiffionsgemeinde aus der Ynneren Ptiffion treten, und um 
fte twetter tn der Mii}ftonsarbeit vermerten zu fonnen, follte Ntifjions- 
arbeitern ein Yahresgehalt bon $1200.00 nebft freter Wohnung be- 
gahlt merden. Hierin fann aber erft dann Wandel gefchaffen werden, 
enn die Gaben fiir Ynnere Miffion um ein Bedeutendes erhsht mwer= 
Den. 

Wie bald die bon der Generalfynode befchlojfene felbftandige Ber- 
waltung der DHtjtriftsmtffion verwtrtlicht werden wird, hangt bon den 
einigelnen Dtjtriften ab. Seder Htjtrift follte fich deftreben, miglichft 
bald die Bedingungen zur felbftindigen Bertwaltung feiner eigenen 
Miffionsarbett 3u erfiillen. Jn dem Mae, in dem die eingelnen Di- 
ftritte Die Vertwaltung ihrer eigenen Miffionsarbett iibernehmen, wird 
die Bentralbehirde von WArbeiten, welche die Diftrittsbehirden gerade 
fo qut, wenn nicht beffer, tun finnen, entlaftet und ihr mehr Bett qeqe- 
ben werden, fic) mit den allgemeinen Problemen der Ynneren Miffion 
eingehender gu befaffen und mehr Xufmertfameteit der Mifftonsarbeit 
in den fchiwdcheren Diftritten, die thre Miffionsgelder felber pertoal- 


ten, ein gropered Yntereffe fiir die Miffionsarbeit besivedt twerden fone - 


nen. Die bermehrte Verantwortlichfeit wiirde die Diftrittsbehirden gu 
qroperer Gorgfalt etmahnen, und gu griferem Gifer in der Unterfu- 
chung und Bearbeitung neuer Felder anfpornen. 


ee ee 
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Doch auper dtefen fejon befehloffenen Gerneuerungen ift noch 
Raum zur UAufbefferung. Bisher hat die Miffionsarbeit viel darun- 
ter gelitten, dag oftmals fein paffende3 Gofal fiir Gottesdienftzwece 
eriporben merden fonnte. Dies hat 3. B. in Highland Park den An- 
fang jehr erjchmert und ijt auch jebt nod) etn Hindernts. %ch meif 
auc) bon anderen MttfionSqemeinden, aus denen langere Beit nichts 
tourbe, tweil fie fein paffendes Verjammlungslotal befommen fonnten. - 
Diefem Uebelftand fonnte abgeholfen werden zum Teil Durd) Den Ge- 
brauch bon ,, Portable Chapel3” und zum Neil durch ein befferes Bue 
jammenarbetten ber Kirdbaufaffe mit der Bentralbehorde fiir Ynnere 
Miffion. 

Wenn die Bentralbehorde fiir Snnere Mtjfion eine Anzahl 
» portable Chapels” anjchaffen wmiirde, fo fonnte fie diefelbe neuen 
Miffionsgemeinden zur Verfiiqung ftellen. Die Rapellen wiirden Gi- 
gentum der Bentralbehorde bleiben. Gobald dite Gemeinde imftande 
ware, einen Kirchbau ausgzufiihren, wiirde die Rapelle der Bentralbe- 
horde Zur anbderimettigen Verwendung wieder zuriicdgeqeben tmerbden. 
Durch den Gebrauch diefer , Portable Chapel” wiirde viel Geld, das 
jebt fiir WMtete und fiir temporare Gebaulichfetten auSqeqeben mird, 
qefpart und fiir den eigentlicen Rirchbau verwendet merden fonnen. 
Was aber noch wichtiger tft, tit, bah etne Gemeinde mit Hilfe einer fol- 
chen Sapelle viel fchneller twachfen und felbjtindiq merbden tinnte; 
Denn eine Rapelle, und tit fie nod) jo einfach, zieht die Leute mehr an, 
alg etne $rivatwohnung oder ein Gefchaftslofal, oder eine Logen- 
oper Vergniigungshalle, die gar oftmals jegt in der Mtiffionsarbeit 
gebraucht merden miiffen. 

Portable Chapels” twiirden den Anfang der MeiffionSarbeit er- 
letchtern, aber auf die Dauer fonnte die Arbeit in einer folchen Kapelle 
nicht tweitergefiihrt werden. Wtdglichft bald mu eine Kirche gebaut 
werden. Yn den allermeiften Fallen mu etne Gemeinde Geld borgen, 
um bauen 3u fonnen. Um in folchen Fallen 3u helfen, haben wir dte 
Rirchbaufaffe eingerichtet. Wenn nun auch die Kirchbaufaffe {con 
pielen Gemeinden geholfen hat, fo hort man doch oft und viel flagen, 
dagR die Rirchbaufafje fein Geld habe, wenn dte Meifftonsqemetnde 
bauen will. Gs find darum fchon Stimmen laut gemorden, daB man 
“die Rirdhbaufaffe abfcaffen, oder doch weniaftens nicht mehr unter- 
ftiigen follte. Dies mare aber der gropte Fehler, den man begehen 
fonnte. Dem Uebelftand fann abgeholfen merden, nicht durch Abfchaf- 
fung det Kaffe oder durch Verweiqerung der Unterjtiigung, fondern 
burch eine Zenderung in der Veriwaltung. 

Yuf unferer legten Diftriftstonfereng wurde eine Veranderung vor- 
gefdjlagen dabingehend, daf die Rirchbautaffe mit ber Yentralbehorde 
fiir Snnere Miffion verfdmolzen werden follte. Dtes mare ja praf- 
tif durchfiibrbar, wenn man der Bentralbehorde eta gmei meitere 
Glieder Leifiigen wiirde und in der Behdrde ein befonderes Komitee 
aur Verwaltung der Gelder der Kirchbautaffe ernennen twiirde, [8 ift 
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aber 3u befiirdten, da} beide Kaffen unter einer folcen Cinridtung 
finangiell leiben wiirden. Biele Geute miirden nur an die etne Behorde 
benfen und bergeffen, da die eine Behorde get Kajfen veriwaltet. 
Das Yntereffe fiir dte betden Raffen wiirde ein viel regeres fein, wenn 
betde feparat blieben. : 

Wenn nun auch eine etnbheitliche Verwaltung nicht ratjam tft, fo 
ift boc) ein befferes Sufammenarbetten der beidben Behorden micht nur 
miglid, fondern aud) hochft notwendig gum gefunden Gedeihen Der 
Miffionsarbeit. Die Yujammenarbetten finnte dadurdh ergielt twer- 
‘den, dah die Kirchbautaffe nur auf Empfehlung der Bentralbehorde fiir 
Snnere Miffion WAnleihen machen wiirde. Dte Dtjtritts-Miffionsbe- 
orden follten dann gehalten fein, jahrlic) an die Rirchbautaffe gu be- 
richten, ob im Laufe de3 fommenden Jahres irgend eine Miffton Gelder 
fiir Rirchbau bendtigen wird. Wenn der Voranfdlag des Cintom- 
men8 der Kirchbautaffe fiir das fommenbde Jahr fiir dte gewiin{dten 
Anleihen nicht ausreicht, dann follte die. Sentralbehirde, die infolge 
ihrer Kenntnis der allgemeinen Mijftonslage am bejten urtetlen fann, 
fo das Geld am notwendigiten ijt, Dement{prechend Empfehlungen maz 
chen, jodagR Anleithen gemacht werden, mie fie am metften Gegen ftif- 


ten. Daf damit allen AWnforderungen geniigt werden fonnte, ift nicht 


gejagt; eS twiirde aber Dadurd) eine mehr gerechte und fiir die Mtifftons- 
arbeit porteilhaftere Vertetlung der Gelder der Kirchbautajfe erzielt 
werden. 

Doch auch die befte Organifjation der Behdrden und Gifer, Gerwif- 
fenhaftigteit und Tiichtiqfett der MifjionSarbeiter werden an und fiir 
fich nicht geniigen, die beften Refultate und die modglichft qrogten Cr- 
folge 3u ergielen. Um unjere Wufgabe auf dem Gebiete der Snneren 
Miffion in befriedigender, unferen Gelegenhetten und unfjerem Vermi- 
gen entfpechender Weife gu erfiillen, diirfen wir die Nifjionsarbeit 
nicht nur Gace beftimmter Sehirden und befonderer Miffionsarbeiter 
fein lajfen, fondern miiffen die ganze Kirche zur Mitarbeit an der Wuf- 
gabe ber Ynneren Miffion herangiehen Unter Mitarbeit mill id hier 
nicht Unterftiigung der Miffionsarbeit durd) Opfer an Geld und Gez 
bet berjtanden haben, fondern die Beteiligung an der etgentlidhen Mif- 
fionSarbeit. Un dtefem feblt e8 vielfad) in unferer Kirche. 

Dies betrifft gunachft die Paftoren. Wir tiimmern uns 3u wenig 
um die Leute, die aus unferen Gemeinden nad) anderen Orten giehen. 
AWS ich tm vorigen Jahre nad Highland Park tam, verdffentltchte teh 
im Friedensboten und im Herald einen Wufruf, mir die Namen und 
Adreffen ebangelifder Leute, die nach Detroit gegogen waren, 3u fchicten, 
Ctwa vier Paftoren haben mir Namen gefchict. Yeh habe aber mehr 
ebangelifce Leute aus anderen Stadten gefunden, die mir nicht an- 
gemelbdet murden, al8 foldye, die angemeldet wurden. Andere Mifft- 
ongarbeiter machen ahnlide Erfahrungen. Sagte mir einer, dah eban- 
gelifde Leute im nachite Nahe feiner Miffion gezoqen wiiren und fid 
einer KRongreqationaliften-Gemeinde angejchloffen hatten. Gie muf- 


Prattijdhe Winke gur Wrbeit der Ynneren Miffion. 19 


ten nicht, Dak eine ebangelifde Gemeinde in der Nahe war. Trogdem 
‘Thr fritherer Paftor wupte, dag fie umpieher tiirden, hatte er fie weder 
auf die Miffion, noch den Miffionsarbeiter auf dte Veute aufmertfam 
gemacht. Leider ift die’ fein bereingelter Fall. — Hierin miiffen 
wir uns beffern, wenn unfere Ynnere Miffion mit Erfolg betrieben 
werden fol. 


Sine tvettere Art der Mitarbeit in der Ynneren Miffion, die bis 
jebt twenig in unjerer Gynode beriicfichtigt morden tft, befteht darin, 
Dap einzelne Gemeinden oder Gruppen von Gemeinden in Gropftad- 
ten MWiffionsgemeinden anfangen. Andere Denominationen feijten in 
Diefer Veziehung Groges. Sn Baltimore 3. B. wurde vor zwet Sahren 
eine lutherijde Gemeinde mit mehr al8 150 Ginzelaliedern gegriindet 
infolge bes Sufammenarbeiten3 verfdtedener Gemeinden. Die Gez 
meinden, twelche Mitglieder in der Nadbarfdaft Hatten, traten diefe an | 
Die Mifftion ab. Ferner ftellten diefe Gemeinden die Wrbeiter fiir einen 
Hausbhejuch in jener Nachbarfchaft und Lehrer aus ihren Gonntag- 
fchulen der Miiffion 3um Anfang der Gonntagfchularbeit zur Verfii- 
gung. tach dem, twas ich in Netw Yorf, in Baltimore und in Detroit 
habe beobachten fonnen, arbeiten die meiften der anderen Denominati- 
onen in diefer Weife. Dies erflart auch das fehnelle WadhsStum vieler 
Diefer Denominationen. Wir haben leider in Ddiefer Begiehung bis 
jegt noch mentg geleiftet. Wereingelte Halle findet man wohl. Yn St. 
Louis, in Eoansville, Ynd., in Louisville, Ry., in Net Orleans, La., 
in Chicago, in Baltimore und, fovief ich web, hat man aud) legthin 
in Buffalo angefangen, auf diefe Weife zu arbeiten. Yn allen Grof- 
ftabten, in Denen wir Gemeinden haben, follte ein aus Paftoren und 
Laien gebildetes Miffionsfomitee ins Leben gerufen werden, um die 
Miffionsgeleqenheiten in der Umgebung mahrzunehmen Gchon damit 
ware der Miffionsarbeit viel Vorfchub geletitet, wenn Gemeinden bon 
fich aus unter eitung ihrer Paftoren oder eines lofalen Mtffion3fom*- 
tee die UnfangSarbeiten in Mifjionsfeldern tun mwiirden. 


Wir follten dann aber auch dahin fommen, dak etnzelne Gemein- 
den nicht nur die UnfangSarbeiten tun, fondern eine Miffionsgemeinde 
bi3 3u threm Gelbftindigwerden unterftiiben. Yoh meth nicht, ob dies 
fchon irgendiwo in unferer Gynode gefdhehen tit, aber ich meik, Daf dies 
pielfac) in anderen SKirchenfirpern gefchieht. Die Highland Part 
Presbyterian Churd) hat por zwet Jahren etiva eine Meile weit von - 
der WMutterfirche entfernt eine Miffion angefangen, dte jegt etne felb- 
ftandige Gemeinde ijt. Die betden Methodijten-Gemeinden in High- 
land Part unterhalten je eine Miffion, von denen die eine etma 114 
Metlen und die andere nur eta 34 Meilenm von der Mutterfirche ent- 
fernt ift. Die Hauptgemeinden haben gum Anfang die Miete fiir ein 
Berfammliungstofal bezgahlt und bezahlen das Gehalt des Urbeiters, 
per 3ugleid als Wffiftent in der Hauptgemeinde aushilft. Dies fim 
Beifpiele folcher Wrbeit in meiner nacften Umgebung. Wo man hin- 
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fommt, findet man andere Denominationen auf Diefe Weife arbet- 
ten, Warum finnen mir dies nicht auc) tun? 
Solche Mitarbeit in der Snneren Miffion fann nicht durch Syno- 

pale oder Diftrittsbefdliiffe erwirtt werden, fondern nur purd etn le- 
hendiges Yntereffe an der Mifftonsarbeit. Bft es nicht Latfade, dap 
wit im allgemeinen unfere Urbeit bon etnem falfden Gefichtspuntt aus 
betrieben haben? Haben mir nicht bisher gu viel darnach getrachtet, 
pie eigene Gemeinde aufzubauen und nicht genug Darauf gejeben, See 
fen zu getwinnen und das Reich Gottes zu bauen? Haben wir nicht 
gat oftmals Gemeindeintereffen auf Rojten der Wuspdehnung der Kirche 
und der Forderung des Reiches Gottes betont? Haben wir uns nidjt 
gar oftmal3 bon dem engen Geficjtsfret8 der eigenen Gemeindeglie- 
per beeinfluffen laffen, anftatt diefe zu dem Hobheren Geftchtspuntt der 
Reidhsqottesarbeit zu fiihren? Goll e§ mit unferer Ptifftonsarbeit 
anders twerden, fodah mir als Rirche nach Magabe unferer Nrafte 
und unferer Verantwortlichfeit gur Wusbrettung des Retches Gottes, 
zur Crfiillung unferer befonderen Denominattionellen Wufgabe und Zur 
orderung de3 Wohles unferes Volkes beitragen fonnen, dann miifjen 
oir jelber anderS werden, dann miiffen wir jelber bom Ptiffionsgerite 
befeelt merden, dak mir die Miffionsaufgabe unferer Kirche recht er- 
fennen und mit frtjchem Mute unfere Gemeinden anleiten, 3ur Chre 
Gottes und zum Hetle unferer Mttmenfdjen die Cbangelifation unferes 
Bolfes zu betretben. 


Evangelifdje Rirdjenpolitik. 
Bajtor G. Fr. Schiibe. 


(Diefer Auffag Halt fich an die Ridtlinien, die der ebro. Spno- 
Dalprafes, Herr Pajtor Balber, D. D., einem Bortrag vor der Waufau 
PB. C. in Athens, Wis., am 11. Sulit 1918 gugrunde feqte.) 


Motto: Geid tlug wie die Sehlangen und obne 
Half) wie bie Tauben. Matth. 10, 16. 


So befruchtend unjfer Land, die U. S., in fo vielen humanitairen 
UND 3idilijatorifden Hinjidhten gewirtt hat, fo unfruchtbar ift e8 in 
der Ergeugung und Begriindung von Kirden gemefen. Tatfachlic, 
Inenn twit die gange lange Rethe der 150 Rirdhentdrper anfehen, die un- 
“ferem Vande in religidfer Beziehung den Wnblid pon Sofefs Roc ge- 
ben, dann, fage ich, finden wir unter diefen (e8 migen mehr oder te- 
niger fein; Die Sahl 150 tebe fiir eine qrofe, runde Bahl) nur eine 
engige Umerifanifde Kirde. Um diefe anfdeinend tiihne 
Behauptung zu betweifen, wollen wir erft feftftellen, toa8 wir unter 
einer Kirche verftehen. Das ift doch fehr einfach,” wird uns Rom in 
Die Rede fallen, ,wir find Die Kirde.” weit nicten,” antwortet 
| Miffourt, ,-Wir find dte Kirche, und nur bet uns fann man felig 7 
werden.” Und dann erhebt fid) eine Stimmenfymphonie (oder fagen 
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wit lieber Kafophonie?), in der fo und fo viele Rirchenforper mit 
,mentg Wis und viel Behagen” ihre Anjpriiche geltend machen, die allein 
richtige Kirche gu fein. Um diefem Streite ein Ende 3u madjen, twol- 
fen ir die ,Rirche im Gegenfak zur GSefte” deftnieren al8 die , auf 
dem Boden de$ Changeliums jftehende GlaubenSgemeinfdaft, mwelde 
Die Cinheit der Kirche betont,” wabhrend die Gefte das Trennende, 
Partifulariftifche in den Vordergrud drangt. Nun ift e3 auf etnmal 
im der gangen larmenden Berjammlung von Rirchentsrpern grabes- 
ftill getworden. Die noch iibriq bleibende Bahl pon RKultgemeinfdaf- 
ten ift auf etnmal fo gering geworden, dag wir fie an ben Fingern un- 
ferer Hande abgabhlen fonnen. Wer ijt nod) da? Die Presbyterianer, 
die Kongregationaliften, der beffere Teil der Methodijten, die Refor- 
mierten und die Ghangelifde Gynode von N.-W. Alle anderen, Rom 
boran und thm 3ur Geite Miffouri, par nobile fratrum, find trob all 
ihres , Kirche, Kirche“-Sehreiens weiter nichts als aufgefdwollene Sek- 
ten, Die eben nur wegen ihres Umfangs den Namen RKirdhe fiir fic in 
Anfpruch nehmen. Won den twenigen Kirden aber nun, dte tvirtlich 
RKirchen find, wie viele find amerfant{che Rirchen? 

Moigen da nun die anderen RKirchen jich eretfern, foviel fie wollen, 
auf ihre Lonalitat Hintweifen, ihre groken Bablen auffiihren, dad 
Hilft alles nichts. Alle groken Hauptfirden und auch die bedeutend= 
jten Geften find nicht uramerifani{dhe Gemwachfe, fondern nur Ymporz 
tationen. Wo hat die Wiege der Cpis8topalen Anglifaner gejtanden? 
Sn London. Gerade die ,Englijh High Church” tann und will aud 
gat nicht ihren frembden Charafter verleugnen. Woher fommt der 
Kongegrationalismus? aus England; der Presbyterianigmus? aus 
Schottland; die Reformierte Kirche? aus Genf; die verfchtedenen Lu- 
theraner? aus Wittenberg; Methodijten, Baptiften e tutti quanti, to- 
her fommen fie? Gicherlich nicht aus den U. ©. 

Tatfadhligh gibt e8 nur etne etngtge, et ame- 
rifantf{dhe Rirdhe in unferem Lande: Die Cvangelijde 
Synovdc. 

Nun erhebt fich gang gewif von linfs und rechts, bon unferen 
Feinden ringgum, twie auc) bon mandhen Briidern in unferem Kreife, 
ein Sturm bon Proteften und Widerfpriiden. Wir werden alfo unfere 
Behauptung zu betweifen haben. Wenden wir uns dabher guer|t gu den 
RKretfen innerhalb unferer Kirche; denn fen Reich fanm bejtehen, tenn 
e8 unter jich uneing ift (Matth. 12, 25.). 

Briider, wir find eine amerifanifde Kirche; das diirfen twir nie 
pergeffen. Gemif, jeder eingige Mtenfch in unferer Ghnode hat mehr 
pbder wweniger deutfches Blut im fetnen Adern. CEntmweder er felbjt oder 
feine Boreltern famen heriiber und fuchtem das Land der Fretheit, ent- 
eder um ihnen unertraglicy erfdeinenden Verhaltniffen zu entgehen, 
oder foeil ihnen hier ein leichteres, ficyereves und getwinnreicheres Ver- 
Dienen miglid) mar. Go lebten mir hier in diefem Lande ungeftort 
nach unferen alten Gitten, Gebrauchen und Getvohnheiten. Go manche 
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pon ung blieben deutfd in ihren Gedanfen, Anfdjauungen und Ghm- 
pathien. Siir fo mandjen unter un mar Wmerita nicht dev Sdymelg- 
topf det Nationen, fondern nur der Schmalgtopf, an dem e8 fich fo {eon 
gemiitlichy leben lieg. Und al nun der Welttrteg ausbrad), da tar 
e8 ganz natiirlicy, dab unfere Gympathien auf der Deutfcen Seite 
ftanden, Daf wir uns freuten iiber jeden Gieg, den die deutfden Waf- 
fen errangen, und dag wir trauerten iiber jeden Verluft, Dem fie er- 
litten. 

Briider, das war einmal. Das ift jebt nicht mehr, fann nicht 
mehr fein, barf nicht mehr fein. Sch mill nicht den alten Vergleich) 
givifcen der Mutter und dev Gattin aufiwarmen, aber bedentt, wir ha- 
ben diefem Lande die Treue gefchworen. Se harter die PFlicht ijt, defto 
gewiffenhafter miiffen mir fie erfiillen. Cin Cid ijt fein Rinderjpiel. 
Wer fetnes Cides vergeffen und fic) unpatriott/d erwiefen hat, dem tt 
nur nad gbttlidem und menfdjlichkem Rechte gejchehen, mas er ver- 
dient hat, wenn Uncle Gam ihn fcharf angefapt hat. Wir haben eine 
Regierung de3 Volfes, fiir das Volf und durch das Volt. Wir haben 
unfere Bertreter felbjt in den Rongrep gefandt. Nach deren Abftim- 
mung und nicht nach) Shmpathten von etnigen 100.000 Mann mird 
da8 Land regiert und muf regiert werden, fo ehrenhaft und erflarlich 
Diefe Sympathten auch fein mogen. Wer mit der Whftimmung feiner 
Vol*spertreter nicht gufrieden ijt, der muff fic) dennoch darein fiigen. 
Wem e3 aber nicht mit qutem Gewiffen moaglich ijt, fidy 3u fiigen unter 
fein Bolt, wem die Fleifdtopfe Aeqyptens als das eingige Gute in 
Amerifa erfchienen, der foll nur diefem Lande wieder den Riicen teh- 
ten, je {chneller, dejto beffer. Unfer Land und unfere Kirche werden 
Den Verluft ertragen fonnen. 

— Wher einjtrweilen tft jet Krieg. Da miiffen wir in einem gang bez 
fonbderen, bi8her nie geahnten Mae lernen: Yedermann fet untertan 
der Obrigfeit, dte Getwalt itber ihn hat (Rim. 18, 1). Dte alte Ent- 
fehuldigung, dte alle Rebellen aus der Bibel genommen haben: Man 
muB Gott mehr gehorcen, denn den Menfchen (pq. 5, 29) diitfen 
wir hier nicht gebrauchen, mie der Dertzujammenhang e& beweijt. Pe- 
trus fprad) diefe Worte, als er mahlen follte amifchen zwei Wegen, 
Das Evangelium 3u verfiindigqen, dem alten Weg, den 
Die Hohenpriefter und der Hohe Rat ihm befablen, den Weg der Moja- 
ifchen Gefebeserfiillung, und dem neuen, bon Sefu felbjt befohlenen 
Wege, der Predigt der Gerechtigkeit aus dem Glauben allein, Ge ift 
flat, Daf} fic) diefes Wort nur auf geiftliche Gachen begieht. Wenn un- 
~ fete Regierung un8 gwingen wollte, das Evangelium in einer Weife 
gu verfiindigen, Die gegen unfer Gewiffen ginge, dann, aber nur dann, 
iwiirden wit durch diefes Wort gerechtfertigt fein, uns gu widerfegen. 
Wie die Dinge jest ftehen, miiffen wir pon unferen Pajtoren und Gez 
meindegliedern ertwarten, bah fie in feiner Weife den U. GS, 
in diefem Kriegeaud nur die geringften Sdhmie 
tigfetten bereiten, fonbdern, da fie tren der Regierung hel= 
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fen, fo viel an ihnen ift. Befonder3 mir Pajtoren follen in diefen 
{chiweren Seiten wahrhafte Leiter unferes Bolted fein. 

Briider, feid nicht blind gegen euern eigenen Bortetl. Gerade die-. 
fer Krieg bietet uns die Geleqenheit, Ginfluk auf unfere Herde 3u ge- 
finnen, tote e8 vielleicht in abfehbarer Beit feine atveite folche Gelegen- 
Heit gibt. Unfere Jugend ift nicht pro-deutfd und nicht pro-alltiert, 
fondern pro-amerifanifd, und unfere Manner, die aus dem RKriege 
heimfehren mwerbden, jind e8 erft recht. Der Paftor felbjt grabt das 
Grab fiir alle Gelegenheit, die jiingere oder die nachfte Generation zum 
Guten 3u beeinfluffen, dem unjere Yugend eS abfiihlt, bak er nicht mit 
Leib und GSeele fiir unfer Land ift. Diefe nationale Politit ijt aud 
Die im Ynterefje Der qanzen Rirche gebotene. Shr wift, daB wenn ein 
Glted letdet, fo leiden alle Glieder mit (1. Ror. 12, 26). Die Verfeh- 
fungen einer einzgelnen Perfon werden angerechnet und hetmgefucht 
herden an unjerer ganzen Kirche bon Leuten, die e8 nicht beffer miffen 
oder nicht wiffen wollen. Ob wohl oder iibel, ihr miiffet euch fiigen; 
Darum fetd flug mie die Schlangen und tut e3 freiwillig, ehe ihr dazu 
geztoungen twerdet. Wher feid auch ohne Falfch, wie die Tauben und 
tut e3 bon gangem Herzen. Unfer Land ift e8 wert, da mir fiir da8- 
jelbe Die ganze Kraft Letbes und der Seele einfegen. Darum noch ein- 
mal, Briider: Wir find Wmerifaner; aft uns gute Wmerifaner fein. 

Um ung nun auch mit unferen reltgidfen Gegnern und auch denen 
augeinanbder 3u feben, Die unfere Kirche nicht fennen und nur dem 
qropten Haufen nach{chreien, wollen mir beweijen, mie amerifanijd 
unfere Rirche ijt. Gite wurde geqriindet am 15. Oftober 1840 in 
Gravois Settlement, Mo., durch folgende 6 Paftoren: &. L. Nollau, 
G. W. Wall, Hermann Garlihs, C. L. Dauber, J. J. RieB und P. 
%. Hepner. Paftor Sof. Rieger, der fich gurzeitt der Zujammentunft 
noch auf der Reife von Curopa hierher befand, untergetchnete das Pro- 
tofoll und die Ronftitution alsbald nach feinem Cintreffen. Die Ge- 
burt3ftatte unferer Gynode war alfo amertfant{ch. Dtefe Wahrheit 
fann auch da8 Gefchret unferer Gegner, die nach Dem Pringtp zu han- 
deln fcheinen: ,Calumniare audacter semper aliquid haeret” nit aus 
per Welt fcaffen. Geitdbem unfer Land in den Weltfrieq eingetre- 
ten ift, feit Dem 6. UWpril 1917, haben wir e3 ja oft genug horen miiffen, 
und befonder3 in [utherijchen Gynodalbe(dliiffen: Wir haben mit dem 
peutfden Katfer und feiner Kirche nichts gu tun; wir find nicht die 
peutfce Landesfirde. Das find vielmehr die Unterten, dte find die 
RKaifertirdhe. Wie gedhnlich enthalt diefer Gag nur eine halbe Wahr- 
heit, aber mir find den Lutheranern auch dafiir dantbar und wollen 
fie fiir alle Seiten Hier feftnageln. Wenn nach dem Kriege wieder eine 
Ginwanderung einfeben, und die Lutheraner dann twteder ihre Gire- 
nentine erfchallen faffen: Wir haben denfelben RKatechimus ite ihr 
praufen gehabt, wir find eure Kirche; dann werden mir ifnen entge- 
genhalten fonnen: Haltet an! Yhr habt ja felbjt in 1917 und 1918 ge- 
fagt: Dte Unierten find die Kaiferfirche, die Kirche bon draupen. Die 
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halbe Wahrheit ijt alfo, dak die Lutheraner nicht die Kirche der Hei- 
mat find; die darin eingemifdjte gange dice Liige ift, Dag unjere Sp- 
node eine Raiferfircye fetn foll. Das beftretten mir gang energt}dh 
und werden e3 auch nachber gleich betweifen. Hier wollen wir nur erjt 
auf frifher Tat dte Berleugnung der Sttefbriider niedriger bangen. 
Diefe qanze BVehauptung tft weiter nichts als etne ntedrige, opportu- 
niftifche Drahtzieheret. Weil die Eoangelifche Kirche mit ihrem phano- 
menalen WachsZtum dem Konfeffionalismus etn Dorn tm VWuge war, 
follte burd) diefe Proteftationen nur die Wufmertjameett der Bundes- 
regterung auf unfere Gynode gelenft werden, um ung mit threr Hilfe 
3u bernichten oder twenigftenS moralifd) fiir eine Bett tot 3u machen. 
Mit anderen Worten: Die Bunbdesregierung follte die Ragenpfote 
foielen, mit deren Hilfe der Lutheraner-Wffe die wertvollen Kaftanien, 
die Mitglieder der Eoangelifchen Ghnode holen wollte; alfo eine Art 
Uriashrief in neuer, moderner Aufmachung. Aber Gott fei Dant, 
dap er nod) im Regiment figt. Dte Regierung mupte wohl auf uns 
aufmerffam twerden und hat unfere Kirche auf Herz und Ytieren qepriift - 
und nichts gefunden, wet! eben fetne Kirche, nicht nur nach ihrem Ur- 
fprung, fondern auch nach ihrer WrbeitSart, ihrem Charafter, ihrer 
Verfaffung fo demofratifch und amerifanifc ijt, wie die Cpvangelt- 
{che Synode. 

Wir haben mit dem Haus Hohengollern abjolut nichts au tun. | 
Unfere Gynode tit nicht entftanden auf Befeh! irqend eines Mtonarchen 
oder Kirchenreqimentes, tit auch nicht reqtert oder beeinflugt bon ir- 
gend einer anbdeten Kirche, fondern die demotratifdGjte, die man fic 
Denfen mag. 

Hier der Bemweis. Bon den erften fieben Griindern unferer Spy- 
node fwaren dite Halfte Gchmeizer, aus dem Bafeler Mtiffionshaus 
entfandt, um den Yndtanern das Changelium 3u bringen. G8 waren 
die Paftoren Wall, Rieh und Rieger. Heyer und Mollau maren Bog- 
linge des Barmer Miffionshaufes, alfo aus dem Wuppertal, wo lange 
bor ber Ginfiihrung der Unton etn prattifcer Untonismus herrfdte. 
Garlichs war pon Haus aus fein Paftor, fondern Qandmann, der auf 
Andringen feiner firchlich unverforgten Farmernachbarn ihnen predigte. 
Gr ging dann nach Deutfehland guriic, wo er ftudterte und fich die 
Ordination holte. Go tamen unfere Biter aus allen miglichen Lan- 
Dern und Berufen, wie fie fich auch tatfadlig draufen gar nicht ge- 
fannt haben, nattirlid) die Schiller derfelben Wnftalten ausgenommen. 

Hier fanden fie fich gzufammen und griindeten unfere Kirche un- 
ter dem bejcheibenen Namen: ,,Gvangelifdjer Kirchenderetn des Weftens,” 
weil fie hier in WUmerita das Vebdiirfnis fanden fiir eine Kirche, die die 
Scheutlappen des hornierten Konfeffionaltsmus nicht an fic tragt, 
Iie eine Gehnede ihr Haus. Yn der Tat mufte eS ja auch fommen, 
dah der Gedante, der politifch unfer ganzes and zufammenhalt, 
vdbhe Union” fic) auch auf reltgisfem Gebiete durchfegte. War in 
Preugen die Union etwas gum Teil tiinftlic) Gemachtes, Hier ergab 
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e8 fic) ganz bon felbjt. Giebelten fic) da auf der wetten Prarie amei 
ober Drei Pommerfae Familien an, fo wohnten vielletdht noch in dere 
felben Geftion get oder dret veformierte Lipper oder NeuendettelSauer 
Bayern. Gollte e8 denn fo merden, dag: auf jeder .Corner Lot” 
Seftion eine andere Lutherifce Kirche ftand und in der Mitte dagiwi- 
fohen vielletcht eine Reformierte? Da ergab e8 fic ganz von felbft, 
Dap man die fletneren Unterfchiede beifette liek, und dah das politifde 
Wahriort: The Union for ever“ auch auf die religidfe Fahne ge- 
{ehrieben mourde. Und giwar ift da der fundamentale Unterjcied sivi- 
{chen der urfpriinglichen, preupifden Union und der ameritani{cen, 
dag jene nur eine gegenfeitige Toleranz heabficdtiqte in Gitten und 
Gebraucen, mahrend unfere Union fortfchritt 3u einer, tie foll id) fa- 
gen, Ronfolidation der Lehre im der Liebe. Unfer Glaubensftand- 
puntt tft der der pofttiven Union, ein Gtandpuntt deffen fich nicht 
nut die preubifche Landestirche erfreut, fondern den wir aud) finden 
mit mehr oder weniger [utherifder oder reformierter Farbung in Wiirt- 
temberg, Gachjen, Heffen, Bayern. Dap der Kaifer fich deffelben Glau- 
bensftandpunttes erfreut, deffen auch wir uns getroften, ift der einzige 
Beriihrungspuntt, ben wir mit thm haben, und da wir dod) darnadh 
ftreben, Daf alle Welt etnmal dtefen Standpuntt tetle (Yoh. 10, 16), 
fonnen und twollen twit diefen Glauben auch unferem drajften Feinde 
gonnen, tharum alfo Dem Raifer nicht? 

Aud infofern ijt unfere Gynobde echt amerifant{ch, dak jie finan- 
ziell abfolut auf eigenen Fiifen fteht. Bon der preubifchen Reate- 
rung oder ihrem Rirchenregiment haben wir ntemals Unterftiigung er- 
halten, jodap wir eine Wrt Diasporafirdhe waren, tie 3. B. die Cvan- 
gelifche Kirche in Brafilien, in Rio Grande do Sul, in welcher Gynode 
bis zum RKrieqsausbruch, alle Paftoren der VBeftatiqung durch den preu- 
Bifcen Oberfirdenrat bedurften. Unfere Gynode dagegen jteht ab- 
folut unabhangig. 8 ift allerdings mahr, daB im Yahre 1854 einmal 
in Preuben eine RNollefte fiir un8 erhoben wurde, die $5.000 ergab. 
Aber das Geld ijt un ntemals ausqezahlt worden, fondern dte 
Binfen wurden bis zum Kriege aufgefammelt. Cinmal tit dann bon 
diefen Zinfen einem unferer Stubdenten ein einjahriges Gtudium an der 
Berliner Univerfitat ermiglicdjt worden. Das aber fann nicht mehr 
eine finangielle Whhangigfeit, als menn Mr. Jones, obmobhl er jich zur 
Methodiftentirdhe Halt, einmal auf einem ,Qce Cream Goctal” der 
Baptiftentirde, ber er gegeniiber wohnt, gelegentlic) eine Schiiffel 
Rahmets tht Wenn mir dagegen die Lifte unferer Wobhltater anfe- 
hen, fo nimmt die erfte Stelle ein Bollblut Yanfee ein, Mr. R. Bigelow 
aus New York, der unferer Gynode unter anderem die erfte Dructer- 
preffe ftiftete. Dabet war Mr. Bigelow fo menig deutfch, dab er 
nicht etn eingiges Wort unferer Sprache verjtand. Der Mann twiirde 
 ficher nicht fo marmes Sntereffe fiir unfere Rirche auf die Dauer ge- 
aeiqt haben, menn er nicht in derfelben etwas echt Wmerttanifdes, De- 
mofratifches gefunden hatte. 
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Diefes demotratifdhe Pringip unferer Kirche fommt auch gang 
peutlic) gu Dage in der Nonftitution unferer Gynobde, die der unjeret 
U. GS. nachgebildet ift und fie in Stiicen fogar itbertriffi. Wie wir 
48 politifae Staaten haben, fo hat unfere Kirche 19 fouverane Di- 
ftrifte. Den Territorien entf{preden ungefahr die Mifftonsgebtete, de- 
ren Vertreter auch nur beratende Stimme haben. Wie in der Polttit, 
gehen die Bertreter unferer Kirche in den AUffemblies, den Diftrifts- 
fonferenzen au allgemeiner, freier Wah! hervor. Bhre Befdchliifie jind 
bindend, und hat der (Prafe3) Governor fein Betoredht. Das fteht 
nur dem Prafidenten (Gynodalprafes) zu und auch dann nur in hodhft 
befdranttem Mae. Cr mag einen Vefchlup fiir noch fo toricht und 
{dhadlich halten, er hat fein Recht und feine Macht diefen BefdluR gu hin- 
bern, aufer er fann nachweifen, dab der Befchlup unfonjtituttonell it. 
Und dann noch, felbft dann, fteht iiber ihm das OberbundeSgeridht 
(Spnodalgeridt), das ebenfo wie die Generalfynode das Beto auper 
Kraft feben fann. Nur eine Cinrictung der U. GS. Konftitution hat 
unfere Gynode nicht, den Genat; dagegen aber Ginrichtungen, Die in 
det Politif noc auf dem Wunfchgettel ftehen, wie Referendum und Yni- 
tiative, auch in befcdhranftem Mape das Frauenftimmredt. 

Dem ent{prechend ift auch der nationale Charafter unferer UWrbeit 
ftetS burchaus patriotifch gemwefen. Das Palladium des Amerifaners 
ift ja bon jeher das offentliche Schulfyjtem gemejen, und Dem Durd)- 
_ febnittsamerifaner ift nichts argerltcher al8 die Parochtalfdulen. Ge- 
wip, wir haben auch Parochialfchulen, ich darf wohl ruhiq fjagen, ge- 
habt. Denn was wir nok an Sehulfyjtem haben, find doch nur der-= 
fiimmerte Refte. Wir muptem eine Schule haben, weil wir font die 
Kinder der deutfchen Cinmanderer nicht erreicht haben twiirden. Wher 
auch, mo wir Schule htelten, haben wir nie bergefjen, DaB e8 eine ameri- 
fanijche Gchule twar, in der gmeifpradiq gelehrt murde. Die Lieder 
des Vaterlandes, das Lied bom Sternenbanner, , My Country, *tis of 
thee” u. f. . haben unfere Kinder auch in unferen Gchulen ebenfoqut, 
enh nicht beffer als in der dffentliden Schule, lieben gelernt, weil e8 
ihnen in der Sprache qelehrt murde, die fie beffer verftanden al3 die 
Landes|prache. GSotvie die Cinwanderung aufhorte, {tegen auch wir 
unfer Schulfpftem guriidgehen; denn wir braucjen und wollen nidt dte 
Schule als die Pflangftatte unferer Vehren mifbrauchen wie die Gef- 
ten. Rom, fowmohl wie Miffouri, waren langft vergangen, wenn nicht 
in ihren Schulen e3 den Kindern al8 Haupterztehungs- und Lehrqrund- 
fag eingeblaut wiirde, dah ihre Rirdhe die bejte, ja die eingige jet. Das 
ift aber ein Mipbrauch der Schule, den wir nicht billigen tinnen. ym 
Gegenteil, mir befiirmorten und unterftiigen 
Das Offentlide Shulf{yftem, weil mir die Sdhule 
nidt fur fettlertfdhe Swede gebrauden. Diefer pa- 
triotijdhe Geift hat fic) auch in unferen hiberen Vehranftalten ftets 
qgegetgt. Yn unjerem Predigerfeminar in Marthagvitle, Mo., ftellten 
fich bet Ausbrudh des Biirgerkrieges alle unfere Studenten auf die 
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Seite der Union, und militarifcher Drill wurde fofort in dem GStunden- 
plan aufgenommen. Auch in den Pringipten, fiir die unfere U. G. im 
Biirgertriege fochten, waren mir ftet3 auf der rechten Geite. Unter 
unferen Paftoren iftnie ein Stlavenbhalter oder Gigentii- 
mer gemefen. Das tinnen aber unfere rdmifchen und miffourifden 
geinde nicht behaupten. 

Wer meine, beg. Prafes Balber8, Wusfiihrungen fo tweit mit 
unboreingenommenem Ginne gelefen hat, der wird nicht umbtn fonnen, 
der BVehauptung unferes verehrten Generalprafes ganz beizuftimmen, 
Dap unfere Kirche nichts ijt al8 amerifanifch, echt amerifanifdh, nur 
amertfantj. De facto priift diefe Tatfachen ehrlid und aufrichtig, 
‘und twit werden aud) die Behauptung nicht iibertrieben finden, daf 
unfere Rirde die eingzige ganz amerifanifde ift. 

Wher, wird man fagen, twer fich entfchuldigt, der flagt fich felber 
an. Dag ift moh! mahr, aber ich dente aud) gar nicht daran, un8 ent= 
fchuldigen zu wollen. Sm Gegenteil; mie Zola einjt fein beriihmtes 
nJ accuse” feinem Lande entgegendonnerte, jo mu ich auch unferen 
Briidern vorhalten, dap wir in verqangenen Tagen viel zu twenig unfe- 
trem ametifanifden Charafter nachgelebt haben. Wenn das Leben 
yeine RKette bon verfaumten Gelegenheiten” ift, dann hat unfere Gy- 
node ficher ihr gutes Teil bom Leben gehabt und hat e8 noch. Wir 
wollen doch eine Kirche und feine Gefte fein. (8 ift nicht die dDeut)che 
Ginwanderjchaft alfein, die das Heil ihrer Geelen finden foll. Ge- 
rabe die Wmerifaner finden in unjerer Kirche ettoas, twas ihnen feine 
anbere bietet, tenn fie un erft fennen. %ber darum haben wir uns 
biel 3u wenig gefiimmert, DaB uns unfere amerifant{chen Briider fen- 
nen lernten. Sin der amerifanifcen Landesfprache ijt ja ,,Cbangeltcal” 
foviel, oder bejjer fo menig, alS im Deutfchen ,,Protejtant,” ein allge- 
meiner, ettoas berwafdener Begriff, der nur den Gegenfak 3u Rom be- 
zeicynet. RKommen wir mit amerifanifch redenden Paftoren 3ufammen, 
da find e8 pon 100 gang ficher 99, die feine Whnung haben von der Crt- 
ften3 unferer Ghnode und ihres grundfablich verfdhtedenen Charaf- 
ters. Mit tonlicher Sicherheit fann man damit rechnen, dDaB im Laufe 
des Gefpraches der gute Bruder Ntethodijt oder Rongregationalift oder 
pas er fonft ijt, un3 fagt: , You are Lutheran; aren’t you?” Wenn 
aber die Paftoren den Unterfchied nicht wiffen, mie fonnen wir e3 bon 
Den gewodhniicen Leuten ertwwarten? Wem ijt e3 noch nicht paffiert, daf 
et gefragt ift: ,Are you the Lutheran Minister?” SObder wenn mir 
Dann geantwortet haben: ,,No sir, I am the Evangelical pastor,” fam 
Dann nicht gang ficher die Wntwort: , Well, that is what I mean, 
Evangelical-Lutheran.” 

Gin anderer Fehler den wir fo oft begangen haben ift, die allgu- 
hohe Wertfhagung des Deutfcen, namentlich deutfder Gelehrjam- 
fett, deutfcher Wusdauer, deutfchen FletRes und deragl., fodak mir daz 
riiber ganz verfdumten, auch in den Lanbdesetngeborenen die treffli- 
den Seiten, da3 Organifationstalent, die Gewandtheit u. jf. wm. angu- 
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etfennen. Nun ift e8 wohl mabhr, dak bas Sehlagwort, das diefen 
Krieg mit entziinden half, das , MADE IN GERMANY," in Der the- 
ologifchen Wiffenfchaft gleichbedeutend ijt mit » Efficiency." Gewwif, 
an Gelehrfamfeit itbervagen die deutfchen Dheologen die hiefigen turm- 
hod); aber Erfolge in der Gemeindearbett 3u ergielen, das Hatten wir 
gut und gern bon den amerifanifden Paftoren lernen fonnen. 

Yoh rede Hier Durchaus nicht einer iiberetlten und forcierten YWme-z 
ritanifierung unferer deutfchredenden Gemeinden das Wort; tm Ge- 
genteil: Wir miiffen mit aller Macht und Entfchiedenheit darauf drin- 
gen, dah wir menigften3 noch fiir die nachften 50 Jahre Pajtoren ha- 
ben, bie ba Deutfdhe flieBend wie ihre Mtutter/pracde metitern fonnen 
und nicht nur rabdebrechen, wie icy fchon Studenten unferes Geminars 
die deutfche Sprache habe abfchlachten hiren, Dag mir meine menigen 
Haare fteil gu Berge ftanden. Wher wir diirfen uns andererfetts der 
Erfenntnis nicht verfdlieBen, dah ein WmerifanifierungsprozeB auch 
in unferen deutfchen Gemeinden eingefegt hat, den wir nicht mehr ein- 
Dammen finnen, wenn tir auch wollen. Go fcmerzlich diefe Erfennt- 
nt3 bielen, mir getwif nicht zum wenig{ten, ift, fo ijt e8 doch die Wahr- 
eit. Mretlich, eS fallt jebt Dem alteren Paftor, der e3 vberfaumt hat, dte 
Landes fprache zu erlernen, fehr jchiwer, eine Stellung 3u finden; wenn 
wit aber eigenfinnig un8 den Beichen der Beit verfdlieBen wollen, fo 
find wir ficher, Dak mir in abfehbaren Yahren alle auf der Feng figen 
und 3ufehen miiffen, mie uns andere Rirden und Gynoden eine Ge- 
meinde nad) der anderen fortnehmen. Wir waren dann 3u der trauri- 
gen Rolle des Gretfes auf dem Dache verurteilt, der fich nicht gu Hel- 
fen Inet. 

Lat uns nicht fagen, wir fonnen uns nicht mehr andern. Das 
englifche Sprichwort fagt: ,,Mr. Can’t never did a thing but died in a 
poorhouse.” Rant hat etnmal gefagt: ,Du fannft, denn du folljt,” 
und, flige tc Hingu: Du follft, denn du mubt. Briider, mir miiffen 
AUmerifaner fein, wir fonnen YAmeritaner fetn, und wir wollen WAmeri- 
faner fein. 


Galatians, The Epistle of Protestantism. 
Proressor Dr. Roprnson, McCormick SEMINARY 


This splendid digest of the letter to the Galatians and Lu- 
ther’s commentary on it, written by Dr. Robinson, the beloved 
Hebrew teacher of not a few of our brethren, we are glad to sub- 
mit hereby to the kind and careful study of our readers.—Eprror. 


On October 31, 1517, Martin Luther, at the age of 34, pub- 
lished his 95 theses on the door of the ‘Castle church of Wittenberg, — 
protesting against Tetzel’s colossal scandal of hawking ‘Papal in- 
dulgences, or, as Hrasmus calls it, “the crime of false pardons.” 
That day signalized, as Guizot observes, “a great insurrection of hu- 
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man intelligence” ; and, in the estimation of James Anthony Froude, 
was “the most memorable day in modern ‘European history.” 


Two years later (1519), at Leipzig, Luther met Eck, the Pope’s 
legate, in an “intellectual tournament,” in which he unflinchingly 
maintained his attitude of protestation. Again in 1521, before the 
Diet of Worms, Luther, alone, still more courageously and boldly 
defended himself against not only the Church but also the State. 
Froude calls his appearance before the Diet “the most notable spec- 
tacle witnessed on the planet since Christ stood before Pilate.” To be 
sure Luther was condemned by the Diet, but in reality it was not Lu- 
ther but the Word of God which was condemned. For, his sole weapon 
thruout the whole controversy was the Bible; and never for one 
moment did he forget that the weapons of Christian force are spirit- 
ual. 

During these years he published his very original and now cele- 
brated Commentary on Paul’s Epistle to the Galatians, which ap- 
peared first in Latin in 1519, then in German in 1525, and again in 
Latin, revised and augmented, in 1532. In 1575 it was translated 
into English. It fills 575 closely printed octavo pages, with approx- 
imately 500 words on a page. On the ‘first chapter of the Epistle 
alone, Luther wrote 62 pages of comment; 95 on chapter 2; '164 on 
chapter 3; 100 on chapter 4; 91 on chapter 5; and 22 on chapter 6. 
As an exposition of Paul’s Epistle, it occupies a place by itself. From 
beginning to end it is one great poiemic. Tho copious and somewhat. 
prosy; no commentator ever got closer to the heart of the Great. 
Apostle. (Spurgeon, it will be remembered, wrote 398 pages in his 
Treasury of David on the 119th Psalm, alone). 


The English translator in his “Preface”, unhesitatingly claims 
that, “No greater comfort to the soul of man can be found in any 
book next to the Holy Scripture than in this Commentary of Mar- 
tin Luther.” As the then Bishop of London in his foreword to the 
Reader observes, “the author felt what he spoke and had experience 
of what he wrote.” Luther himself informs us \(p. 195), that the 
Commentary was written to satisfy his conscience and only after he 
had “preached Christ and fougth against the devil in his false teach- 
ers a great while.” Luther loved the Epistle to the Galatians as his 
Katharine von Bora. He used to say in his lectures upon it, “This 
is my epistle, I am wedded to it.” Thru it he re-discovered the gos- 
pel and gave it back to Christianity. Religion confessedly was al- 
most dead when Luther came. 


1. The Occasion of the Lpisile.—The authorship of the Epis- 
tle has never been seriously questioned. As to its origin, it grew out 
of a controversy between Paul and the Judaizers, and is stamped 
thruout with the characteristic features of the Pauline mind and 
spirit. As a picture of the great apostle, and a monument of his 
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missionary encounters, it is an invaluable trophy. Certain Phari- 
saic Judaizers were attempting, by all the crafty means they could 
devise, to deface the authority of Paul, and were strenuously con- 
tending that for a Gentile to become a Christian it was necessary for 
him first to become a Jew and be circumcised. Thus they twisted 
and perverted the gospel, and as “seducers” of the Galatians, they 
made of Christ, as Luther expresses it, “a destroyer and a murderer ; 
and of Moses a Saviour”. 

In this retrograde movement of the Galatian churches, Paul 
saw a renunciation of grace which amounted to a virtual renuncia- 
tion of Christ (Gal. 5:9). It really seemed as if ‘Christianity might 
be strangled in its cradle by the iron hand of the law. The battle 
was one between legalism and liberty. The Galatians were “falling 
from grace” (Gal. 5: 4). 

Accordingly, Paul, burning with indignation, rebukes the Gala- 
tians for yielding tc their false teachers, and with zealous vehemence 
most conclusively proves to them that the Law can add nothing to the 
glory of the Gospel. The battle raged in particular round the rite of 
circumcision, but the matter was really a question of Judaic ritual 
versus Christian liberty. Paul wrote vigorously because he felt 
keenly; and, in spite of the torrential sweep of his feelings, he pur- 
sued so logical a course and thought so deeply that, under God, he 
has made a most important contribution to the literature of religion. 

II. To whom addressed—tThe Epistle is formally addressed 
“anto the churches of Galatia” (Gal. 1:2). Whether these were the 
churches of Ancyra, Pessinus, Gordium ‘and Tavium in North Ga- 
latia, as the older authorities (Weiss, Lipsius, Sieffert, Lightfoot, 
Davidson and Goldet) assumed; or, the churches of Antioch, Icon- 
jum, Lystra and Derbe in Phrygia, Pisidia and Lycaonia, the foun- 
dations of which Paul with Barnabas had laid on his first missionary 
journey (Acts 183—14), it is difficult to decide. But modern author- 
ities (Perrot, Waizsicker, Hausrath, Zahn, |Pfleiderer, Ramsay, Ba- 
con and others) point with ever increasing confidence to the latter. 
So far as we know from the Book of Acts these southern cities were 
the only parts of the Galatian province Paul ever visited. These he 
also visited on his second missionary journey, with Silas, and again 
on his third, when he is said to have passed thru “the region of 
Phrygia and Galatia, in order, establishing all the disciples” (Acts 
16: 6; 18:23). And we know from the Epistle itself that he had 
already visited these churches twice (Gal. 4: 13). 

The name “Galatia” in Paul’s day, stood for not only a par- 
ticular district, but also an entire Roman province. By the Romans 
it was called originally Gallograecia. This was the great central 
province of Asia Minor, which was some 200 miles long by 100 miles 
broad, and from 2000 to 3000 feet in altitude above the level of the 
sea. Within this province there were large and flourishing cities 
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which, technically, were “cities of Lycaonia and Pisidia. The popu- 
lation of the district was mixed, being composed of Jews and Celts. 
The Celts had migrated, 20,000 strong, into Asia Minor in 278 B. C. 
They were by nature warm-hearted, generous and affectionate, but 
also impulsive and excitable, fickle and vain, and easily swept to and 
fro by capricious currents of religious emotion. They were also 
extremely arrogant, and addicted to vices such as the lust of the 
flesh. Consequently they ‘possessed, as one might say, a predispo- 
sition to work out their own salvation. 


Til. The Date of the Epistle-—We have usually supposed that 
the Epistles to the Thessalonians are the oldest of Paul’s letters. 
But the opinion seems to be gaining that the Epistle to the Galatians 
is the earliest of all Paul’s extant writings, and accordingly the 
oldest of all the writings in the New Testament. Rendall in the 
Expositor’s Greek Testament, 1903, (p. 147) concludes, “that the 
Epistle was written from Corinth before the arrival of Silas and 
Timothy, in which case it is the earliest Epistle of Paul now extant, 
being written before the Epistles to the Thessalonians.” Theodor 
Zahn in his Introduction to the New Testament, 1909, (pp. 198—9), 
speaks of it as “the earliest of Paul’s letters that have come down to 
us,” and dates it “after March in the year 53 A. D., not very long 
before the arrival of Silas and Timothy in Corinth and the writing 
of I. Thessalonians,” B. W. Bacon in his Commentary on Galatians, 
1909, (pp. 32, 39, 41) assigns it to essentially the same place in the 
chronological sequence of the Apostle’s career (50!A. D.), and speaks 
of it as “the first great contemporary document of the Church.” 
McGiffert in his Apostolic Age, 1897, (pp. 226—7), concludes that 
it was written “while Paul was still in Antioch and before he had 
started on his second missionary journey” ; and hence is “the earliest 
of Paul’s epistles known to us.” Michaelis and Koppe also make it 
the earliest of all Paul’s epistles; Calvin assigned it a date before 
the Council at Jerusalem ; and, it should not be forgotten, that Gala- 
tians stands first in the Canon of Marcion, tho probably Marcion 
did not intend to arrange the books of the New Testament in his 
list chronologically. With this view of its early origin the writer is 
more inclined to agree. 

IV. Analysis and Contents :—The contents of the Hpistle fall 
naturally into three divisions: 

1. Chapters 1—2, personal, a defense of ‘Paul’s apostlesship ; 

2. Chapters 3—4, doctrinal, a defense of Paul’s gospel ; 

3. Chapters '5—6, practical, an exhortation to the Galatians 
to use wisely the liberty i the gospel, and to labor together in Chris- 
tian sympathy and love. 

More minutely, the order of the Apostle’se thought is as follows: 

1. At the outset he. expresses deep astonishment at the will- 
_ingness of the Galatians to yield to the Judaizers; and he frankly 
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pronounces an emphatic anathema upon those who would teach any 
other gospel than that which he had himself already preached to 
them (1: 6—10). 

2. He then proceeds to vindicate his apostolic authority ; alleg- 
ine that his conversion from Judaism to Christianity was nothing 
less than a miracle, that his commission as an apostle was nothing 
less than supernatural, being in no Wway received from man, even 
from the so-called “pillars” of the church, but from God, direct, 
thru revelation (1: 11—2: 21). 

3. He next undertakes to defend the main thesis of his epistle, 
namely, Justification by Faith, demonstrating its validity from both 
experience and history: thus by 

GEy Appealing to their own experience (3: 1—5); 

(2) recalling the covenant of God with Abraham |(3: 6—14) ; 

(3). showing the priority of the (Abrahamic promise to the 
Mosaic Law (3: 15—29) ; 

(4) drawing an analogy between spiritual and domestic son- 
ship (4: 1—110) ; 

(5) reminding them of their former warm, personal affection 
for him (4: 12—20) ; and, 

(6) pointing to the sons of Hagar and Sarah as allegorically 
representative, respectively, of descent thru “the flesh” and thru 
“the promise” (4: 21—31). 

4, Finally, he concludes with an ethical application of the 
whole argument ; showing, 

(1) how Christians, therefore, are logically free from the law 
~ (5:1—12) ; 

(2) how love guards’ Christian liberty from becoming mere h- 
cense (5: 18—15) ; 

(3) how the Spirit guides the free man’s walk (5: 16—25; 

(4) how strong men, spiritually, ought to help restore those 
who stumble (6: 1—5) ; and 

(5) how teachers have a peculiar claim upon their pupils (6: 
6—10) ; closing, 

(6) with a brief summary of the teaching of the entire letter, 
and affixing his personal autograph, and final benediction (6: 11— 
18). The Hpistle to the Romans is but an expanded edition of it. 

V. The Protestant Doctrine Contained in it.—To all evangel- 
ical Protestants the Hpistle to the Galatians is peculiarly precious 
because it sets forth the distinctive differentiating tenet of Protes- 
tant faith, namely, the fundamental doctrine of man’s ruin thru sin 
and of salvation thru grace; or, as it is commonly called, the doc- 
trine of Justification by Faith. Paul himself regarded this doctrine 
as the indefeasible magna charta of religious democracy; while 
Luther, by re-discovering and expounding it, gave back to the 
Church its lost palladium of spiritual freedom and independence. 


oo 
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This letter, accordingly, has very appropriately been called “the 
Epistle of Protestantism.” It banishes utterly legalism and cere- 
monialism from the Christian religion ; it shows the futility of try- 
ing to win salvation by human effort; and it breaks down once and 
forever the partition wall between individuals and nations. Had 
the epistle to the Galatians been duly appreciated by the Church; 
had it really become a vital principle in life of ‘Protestants, this 
world-war, in my judgment, would never have taken lace, or, at 
least, it would have been restricted to those bearing some other name 
than Protestant. But alas! with shame we must allow that Pro- 
testantism is undergoing an awful eclipse. As Professor Stalker 
says, “I'he situation reminds us painfully of the failure of Protes- 
tantism. to be a uniting bond strong enovgh to curb the passions 
provoking war.” Quarterly Register, May 1917, p. 142). 

VI. Luther's Exposition of Galatcans.—Certain great out- 
standing theological concepts seized hold of Luther’s mind as he 
studied this Epistle; the first ef which was, 

1. Justification, or righteousness, dixarocvy, The verbal root of 
this word means “to pronounce righteous,” and corresponds to the 
Hebrew verb P°A3" to “declare righteous.” The two are closely 
synonymous. The term affirms that, in spite of past sin, an accused 
person may stand in right relations to God,—thru the sacrifice of 
Christ. It does not mean that he has become a righteous character, 
nor that he has not sinned in the past, but that now, God, his holy 
Judge, treats him as righteous. The New Testament word has a 
double aspect ; a forensic or judicial, by which the sinner is acquitted 
and pronounced guiltless; and a paternal, by which the Father for- 
gives the sinner and treats him as just. Luther does not pause to di- 
late upon this double aspect of the term, but he does emphasize with 
superlative force that justification with God is wholly an act of grace, 
that by it the sinner is delivered from the power of sin, that salva- 
tion is due entirely to Christ’s death upon the cross, that it costs the 
sinner nothing, that, in the act of Christ’s humiliation, he emptied 
himself giving all that he had, that his death was a complete undoing . 
of ail the mischief wrought by Satan, and that by means of it the 
sinner is set free from all bondage and peril, is clothed with a right- 
eousness not his own, and thru faith in Christ’s vicarious atonement 
obtains eternal life. 

Indeed, the great Protestant reformer, on nearly every page of 
his Voluminous Commentary, iterates and reiterates with tremend- 
ous and almost crescendo emphasis, that we are saved alone by the 
operation of (God, not by the cooperation of man; by God’s moner- 
gism, not by man’s synergism (as Erasmus and Melanchthon ad- 
vocated; and, that the doctrine of Justification is the key of the 
Christian faith; indeed, that it is more than a mere doctrine of 
Christianity, that it is nothing less than Christianity itself ; and he 


34 Galatians, The Epistle of Protestantism 


further claims that it presupposes not only the whole work of Christ 
for our salvation but also of the Holy Trinity: expiation being made 
to the Father, by the Son, and imputed to us by the Holy Spirit. 

2. Faith, xiore, is another great concept of the Epistle. Lu- 
ther emphasizes different phases of ‘it. 

(1) Life in'‘Christ by faith. The passage of supreme interest 
to him was Gal. 2: 20, which reads, “I have been crucified with 
Christ ; and it is no longer I that live, but Christ liveth in me: and 
that life which I now live in the flesh I live in faith, the faith which 
is in the Son of God, who loved me and gave himself up for me.” 
Luther comments on this passage at great length. He says: 

“Here the apostle plainly showeth by what means he liveth; 
and he teacheth what true |Christian righteousness is. Christ and I 
must-be entirely conjoined and united together, so that he may live 
in me and I in him. This seemeth a very strange and monstrous 
manner of speaking, thus to say: I live, I live not; I am dead, I am 
not dead; J am a sinner, I am not asmner. Yet, by faith thou art 
so entirely and nearly joined unto Christ, that he and thou art made, 
as it were, one person ; so that thou mayst boldly say, I am one with 
Christ, that is {to say, Christ’s righteousness, victory and life are 
mine. And again, Christ may say, 1 am that sinner, that is, his 
sins and his death are mine, because he is united and joined unto me, 
and I unto him. For, by faith we are so joined together, that we are 
become one flesh and one bone, members of the body of Christ.” 

(2) To Luther, faith meant assurance as well as belief and 
trust, When he says, “fides justificat” he really means, “fiducia 
sola justificat.” 

Listen to his comments on Gal. 4: 6: 

“We ought, therefore, to be surely persuaded, that not only our 
office, but our person pleaseth God. For, so long as Jesus Christ, 
that most mighty giant, is at the right hand of God, making inter- 
cession for us, we cannot doubt of the grace and favor of God towards 
us. Moreover, God hath also sent the Spirit of his Son into our 
hearts, as Paul here saith, “But Christ is most certain in his spirit 
that he pleaseth God; therefore we also, having the same Spirit of 
Christ, must be assured that we are under grace ‘for his sake, which 
is most assured.” . 

(3) Some of the outward signs of faith warranting assurance, 
as Luther gives them, are, “gladly to hear of ‘Christ, to preach and 
teach Christ, to render thanks unto him to praise him, to confess 
him, yea, with the loss of goods and life; moreover, to do-our duty, 
according to our vocation as we are able; to help our needy brother, 
and to comfort the heavy-hearted, ete.-—By these signs as by certain 
effects and consequents, we are fully assured and confirmed that we 
are in God’s favor ; so that we may be able to say, we know that we 
are accepted, and that we have the Holy Ghost. He that doubteth 
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of God’s favor towards him must needs doubt also the promises of 
God, and so consequently of the will of God, and of the benefits of 
Christ. But there can be no greater blasphemy against God than to 
deny his promises. The whole scripture teacheth us, especially and 
above all things, that we should not doubt. Let us, therefore, give 
thanks unto God that we can assure ourselves that the Holy Ghost 
bringeth forth in our hearts such unspeakable groanings as Abba, 
Father, which are our guns and artillery in time of temptation, sur- 
passing the eloquence of even a Demosthenes or a Cicero.” 

(4) Luther, also, ventured to distinguish between Faith and 
Hope. He does so in connection with Gal. 5:5, which reads, “For 
we thru the Spirit by faith wait for the hope of righteousness.” He 
concedes that they cannot really be separated, and that they are as 
closely related to each other as the two cherubims over the mercy- 
seat ; nevertheless, he claims there is a difference between them in 
their offices, working, and ends; thus, 

(a) Faith resteth in the understanding; hope in the will, 

(b) faith teaches, prescribes and directs; hope exhorts to 
courage and boldness, 

(c) Faith hath for her objects truth; hope, the goodness of 
God. 

(d) Faith is the beginning of life before tribulation; hope 
cometh after. 

(e) Faith is a judge contending against errors and heresies ; 
hope is the general in the field fighting against tribulation and des- 
peration. 

Faith and hope, he says, resemble Prudence and Fortitude, 
which, too, cannot easily be severed. Fortitude is a constancy of 
mind which is not easily discouraged in adversity ; prudence is her 
guide; otherwise fortitude is but temerity and rashness. Fortitude 
would be useless and vain without prudence. So faith without hope 
is nothing, and hope without faith is presumption. “Hope is noth- 
ing else but a spiritual fortitude; and faith is nothing else but a 
spiritual prudence.” 

3. Law, vouoc, is a third great word in Luther’s Exposition of 
this Epistle. It occurs in Galatians some 30 times, and usually in 
the sense of ritual law, tho not always; rather, the apostle thinks 
of the whole law as one, as the law of God; his chief point being 
that statutory obedience is not the way of salvation. Luther Te- 
peatedly insists that Paul is speaking of the whole law—judicial, 
ceremonial and moral, and that circumcision, the institution of the 
priesthood, and the service and ceremonies of the temple were as 
well commanded of God as the Ten ‘Commandments (Gal. 2: 16,21) ; 
that, since Christ came, even the Ten Commandments, without faith 
in Christ, kill and bring death, even as do the ceremonial command- 
ments; and that no law can be allowed to reign in the conscience, 
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except the law of the Spirit and life, not because the law is evil but 
because it is not able to justily. “The law is holy, and the com- 
mandment holy, and righteous, and good” (Roms. 7: 12). 

Nevertheless, the law is the minister of sin. For, the more we 

go about to accomplish it, the more we transgress it. It says, “Thou 
never didst accomplish all that is commanded in the law; but ac- 
cursed is he that hath not done all things contained therein.” The 
Book of Acts most explicitly teaches that the Holy Ghost is not given 
by the Law, but by the hearing of the Gospel. “Now,” argues Lu- 
ther “if the law had been able to justify and the righteousness of the 
law had been necessary to salvation then doubtless the Holy Ghost 
had not been given to the Gentiles who kept not the law. But the 
Holy Ghost was given to them without the law, therefore, the law 
does not justify, but faith only in Christ which the Gospel setteth 
forth.” 
For this reason ‘God gave “the promise” first, that it should 
not be said that rigtheousness was given thru the law. For, if God 
had wished that we be justified by the law, then he would have given 
the law 430 years before the promise, or together with it. 

But it may be asked, if the law does not justify why then was it 
given? “Wherefore then serveth the law?” (Gal. 3:19). Why do 
we work all day when one hour will do? Luther answers, “Tho it 
does not justify yet it is not unprofitable. It accuseth, terrifieth, 
and condemneth and is therefore good, if a man do rightlyuse it, that 
is, if he use the law as law. Let ius not confound and confuse things. 
Let a man do a man’s work, not a woman’s; and so let not the law 
usurp the office of grace.” 

The law was added because of transgressions (Gal. 3: 19) ; the 
civil law, to restrain sin and bridle the wicked ; the moral, to reveal 
unto man his impiety, misery, blindness, ignorance, and hatred ; that 
we may have an entrance into grace. “When the law so oppresseth 
thee that all things seem to be utterly desperate and thereby driveth 
thee to Christ for help and succor, then is the law in its true use, and 
thru the Gospel it helpeth to justify. And this is the best and most 
perfect use of the law.” But the law was added, not for ever, only 
for a time—till the time of grace, i. e., until Christ came. When he 
came, he “blotted out the bond written in ordinances that was 
against us, and nailed it to the cross” (Col. 2: 14). 

The law is a schoolmaster (Gal. 3: 24), a tutor—“to brine us 
unto Christ, not unto another lawgiver. Christ did not abolish the 
old law in order to give a new. When faith is revealed, the law and 
schoolmaster tormenteth us no more. Then, we live no more under 
tyranny, but in joy and safety under Christ, who now so sweetly 
reigneth in us by his Spirit.” 

The Law is also a prison, to restrain us from doing evil. “Who » 
ever loved him who kept him in prison? By the law we are restrained 
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not of a free will, or for righteousness’ sake, but because the prison 
restraineth him that he cannot do it.” Such restrained ones are 
only outwardly good; they are “shut up” (Gal. 3: 23, 24), and obey 
only on account of fear of punishment. ‘Such righteousness is no 
_ good,” says Luther, “it is the righteousness’ of works. We still love 
sin and hate righteousness. and we detest God’s law. The thief does 
not love his prison, neither does he hate his theft.” 


_ The Law, in fact, says Luther, is in conflict with Christ. The 
law is a plain denial of Christ. Christ is king of grace and not of 
the law. The Old Testament regarded as a code is not Christian, is 
indeed anti-Christian, as every religion based on statutes, and there- 
fore legal in. spirit, must be; but as a revelation it has the promise 
_ of Christianity in it and bears witness to the gospel.” In principle, 
there are really two religions in the Bible: law and faith, works and 
grace, wages and promise. And the two are mutually exclusive. 
“Accordingly,” says Luther, “I have nothing to do with the Law, 
because {[ have another law which strixeth this law dumb, the law of 
hberty in Christ; for by Christ 1 am utterly freed from the law. 
‘Therefore, the law, which is and remaineth a law to the wicked, is 
to me liberty, and bindeth that Jaw which would condemn me.” And 
he concludes, “Wherefore all Jaws are utterly abolished in the heart 
and conscience of a Christian; notwithstanding they remain, still, 
in the flesh. Banish, therefore, this stuttering, stammering Moses 
far from thee with his law, for it is impossible that Christ and the ~ 
law should dwell together in the heart.” 

4. Works, épye, is another characteristic word of this epistle 
and of Luther’s vocabulary. By the reformer works are regarded, 

Not as the grounds of justification, as Pagans might claim jus- 
tification on the same basis; Judas Iscariot did the self-same works 
that the other disciples did. 

Nor as the ornament of faith. The Papists say, that a god work 
before grace is able to obtain grace of congruence (meritum de con- 
gruo) because it is meet that God should reward such work; that 
works of charity are the ornament of perfection of faith; that good 
works can be heaped up as treasures of merit, sufficient for me to 
obtain eternal life for myself, and also to give or sell the others; that 
when a man doeth any good work God accepteth it, and, for that 
work poureth into him charity infused, i. e., a quality remaining 1 
the heart and called formal righteousness adorning the soul. But 
Luther, on the contrary, teaches that good works are the fruits of 
faith. 

Works are the sequence of faith. He grants repeatedly that we 
must teach also the doctrine of good works and charity ; but it must 
be done in time and place, that is to say, when it toucheth not the 
article of justification. In other words, good works must be done, 
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and the law must be observed, not, however, as the grounds of jus- 
tification, but as its sequence. 
He says:—“Now after a man is once {justified and possesseth 


Christ by faith, and knoweth that He (Christ) is his righteousness 


and life, doubtless he will not be idle; but as a good tree he wil! 
pring forth good fruits. For the believing man hath the Holy Ghost, 
and where the Holy Ghost dwelleth, he will not suffer 'a man to be 
idle, but stirreth him up to all exercises of piety and godliness, and 
of true religion, to the love of God, to the patient suffering of afflic- 
tions, to prayer, to thanksgiving, and to the exercise of charity 
towards all men.” 

And again, “the tree must be first and then fruit. For the apples 
make not the tree, but the tree maketh the appels. So faith first 
maketh the person which afterwards bringeth forth works. There- 
fore, to do the law without faith, is to make the apples of wood and 
earth, without the tree; which is not to make apples but mere fan- 
cies. Contrary-wise, if the tree be made, that is to say, the person 
or doer, who is made thru faith in Christ, works will follow. For 
the doer must needs be before the things which are done, and not the 
things which are done before the doer. The doer then is not so called 
of the things that are done, but of the things that are to be done. 
For Christians are not made righteous in doing righteous things, 
but being now righteous by faith in Christ, they do righteous 

- things.” 

The motive ws all-important. The glory of God is the only 
true motive in life. He says, “To give all glory to him is the wisdom 
of wisdoms, the righteousness of righteousness, the religion of re- 
ligions, and the sacrifice of sacrifices.” Even in philosophy we look 
not upon the bare work but the good will of the worker. And in the 
Bible, rewards are not promised to moral works, but to faithful 
works only. Faith is the divinity of works. “Reason must first be 
enlightened by faith before it can work. The true doing of the law 
is a faithful and a spiritual doing. Therefore, every perfunctory 
doer of the law and every wholly moral worker is accused. For he 
walketh in the presumption of his own righteousness against God, 
whilst he will be justified by man’s free will and reason; and so in 
doing of the law, he doeth it not. Hypocrites do the law, and yet in 
doing it, they do it not.” 


Many hindrances remain of course. The remnants of sin still 
remain even in those that are justified; which, as they are contrary 
to faith, and hinder it, so do they hinder us from doing good works. 
Wherefore, it is necessary that godly preachers should as diligently 
teach and urge the doctrine of good works as the doctrine of faith 
for Satan is a deadly enemy to both, Notwithstanding, faith mtlet 
first be planted; for without faith it is impossible to understand 
what a good work is, or what pleaseth God.” 


Galatians, The Epistle of Protestantism. 39 


And he concludes: “It is a hard and a dangerous matter to teach 
that we are made righteous by faith without works, and yet to re- 
quire works withal. Here, except the ministers of Christ be faith- 
ful and wise disposers of the mysteries of God, rightly dividing the 
word of truth, faith and works are by and by confounded. Both 
these doctrines, therefore, as well of faith as of works, must be dili- 
gently taught and urged; and ‘yet so that both may remain within 
their bounds. Otherwise, if they teach works only, as they do in 
the Pope’s kingdom, then is faith lost. If faith only be taught, then 
carnal men by and by dream that works be not needful.” 

5. Luther's Conception of the ‘Gospel, cvayyéyov. To Luther 
as to St. Paul, there was but one gospel, that which came thru revela- 
tion from God: a gospel which was supernaturally communicated 
to men, and not one which could be learned from men or gotten by 
study thru the diligence or wisdom of men. Two words, indeed, 
comprehend in them whatsoever belongeth to such a gospel, grace 
and peace: grace, signifying the remission of sins, and peace afford- 
ing a quiet and joyful conscience... These two make a man strong 
so that he can neither be cast down with adversity nor puffed up 
with prosperity. 

Jesus Christ in Martin Luther’s gospel was the Son of a Virgin, 
a precious pearl, a diamond, one drop of whose blood is more precious 
than the whole world; not a tyrant, as the Schoolmen would make 
him, but a Saviour, not a mere lawgiver but a giver of grace; very 
God and very man, the only medium, or lens, thru which we can see 
and know his will; in whom we all are one, so that there is no dif- 
ference or inequality of persons, neithér Jew nor Greek. 

And a Christian to Luther is one who has put on Christ (Gal. 
3: 27), i. e., one who has experienced a new birth and has become 
a new creature, a child of grace and of the remission of sins; yet one 
who is both righteous and a sinner, both holy and profane, an enemy 
of God, and yet a child of God, not one who hath no sin, but he to 
whom God imputeth not his sin thru faith in Christ; in brief, one 
who inwardly believes and outwardly works. 

A Christian must preach the gospel. Christians, however, in a 
sense, are madmen to endanger themselves by preaching the gospel ; 
thus raising offences and procuring unto themselves the hatred and 
enmity of the whole world. For, “it is not the Gospel, if it be 
preached in peace.” According to the world’s estimate, Christians 
of all men are the most pestilent and pernicious. Christ, however, 
in his Sermon on the Mount, comforteth his disciples who should 
be reviled and persecuted for righteousness’ sake. And as long 
as the Church teacheth the Gospel it must suffer persecution. He 
says, “Whoso will not suffer the persecution of Ishmael, let him not 
profess himself to be a Christian. There is nothing that more stir- 
reth up the devil than the preaching of the Gospel.” Nevertheless, 
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“the more the world rageth against the Gospel, the more the Gospel 
prospereth and goeth happily forwards.” “The doctrine of faith is 
the doctrine of the cross.” “So long as we breathe, says Luther, 
“we must endure the persecutions of our adversaries, until Christ 
comes from heaven ; who, we hope, will come shortly as a just Judge 
to take vengeance of all those that obey not the Gospel.” Luther 
longed for the final cataclysm. Near the time of his death he said, 
“God forbid that the world should last 50 years longer; let him cut 
matters short with his last judgment.’” Melanchthon put the “end” 
less than 200 years from his time. Calvin’s motto was, Domine 
quo usuae? “O Lord how long?” 

On the other hand, tho the Gospel involves sacrifice, it gives us 
liberty, all the liberty we really possess. “Now, Christian liberty 
is the liberty purchased by Christ. It is a very spiritual thing, 
which the carnal man doth not understand (Roms. 9: 23). Such 
liberty is not the Emperor’s liberty but Christ’s, not the devil’s, 
tho the whole world seeketh his, but the liberty of the conscience, 
now in Christ, and therefore free and quiet—an inestimable hberty, 
free from the wrath of God forever. Even death, the most mighty 
and most dreadful thing in all the world, is utterly vanquished in the 
conscience by this liberty of the Spirit. Christian hberty swalloweth 
up at once, and taketh quite away that whole heap of evils, the law, 
sin, death, and God’s wrath, and instead thereof it placeth righteous- 
ness, peace, and everlasting hfe. Wherefore the majesty of this 
liberty is highly to be esteemed and diligently to ‘be considered. 


“In the time of temptation to apply it 'to oneself, and to feel 
the excellency of this hberty and the fruit thereof is a harder matter 
than can be expressed. Let us learn, therefore, to magnify this our 
liberty purchased by Jesus Christ, the Son of God, with no other 
price than with his own blood, to deliver us, not from any bodily 
or temporal servitude, but from a spiritual and everlasting bondage 
under mighty and invincible tyrants, to wit, the law, sin, death, and 
the devil, and so to reconcile us unto God his Father. Such liberty 
is not a liberty given by the law but by Christ, a liberty not of the 
flesh, but of the Spirit.” The Gospel, in short, is the power of God 
unto salvation. 


Conclusion.—F rom this somewhat extended, yet still incom- 
plete, digest of the Epistle to the Galatians, and of Luther’s Com- 
mentary upon it, it is evident how truly and also how accurately the 
Great Reformer caught the spirit of the Great Apostle ; how vividly 
also he recognized that the circumstances prevailing in Paul’s time 
correspond to those of his own; and how effectively he adapted the 
Apostle’s teaching and doctrine to the needs of the Medieval Church ; 
and how, on the basis of the New Testament, and of this Epistle in 
particular, he was able to fulminate so prodigiously and so success- 
fully against the ecclesiastical abuses of his age. 
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‘The Epistle to the Galatians accordingly, we may conclude, is 
no ordinary letter ; it is no mere sermon; neither is it a cold, formal, 
academic treatise. It is rather, as Gloel calls it, “a® sword-cut, de- 
livered in the hour of greatest danger, by a combatant who is as- 
saulted by determined foes.” It was the result of a mighty conflict 
between ritual and life. To the Jews of Paul’s day, the discarding 
of Mosaism doubtless seemed like discarding religion itself. To 
Paul, on the other hand, the introduction of rites and ceremonies 
a Christianity meant nothing less than the overthrow of the new 
faith. 

As an expositor of the Epistle Luther achieved a noble victory. 
“The only fit commentator for Paul,” says Coleridge, “was Luther.” 
He was conversant with the original text, and was quite capable, 
despite the poor auxiliaries he possessed, to interpret the Apostle’s 
inner thought. But the preeminent and outstanding virtue of his 
Commentary lies in the fact that he caught the real Spirit of the 
Epistle and elucidated with singular clearness and force its deeper 
doctrinal and theological truth. 

Is it asked, “Does the Epistle to the ‘Galatians still live? Wil 
it continue to occupy a conspicuous place in modern thought? Or 
will it be superceded by something better? G. Stanley Hail would 
answer by submitting for the gospel as generally accepted, a psy- 
chological re-interpretation of Christianity, which he makes bold to 
call “a new Christianity”; because the new psychological type of 
Christianity will no longer require faith in miracles, or in the super- 
natural Christ (cf. Jesus ‘the Christ in the Light of Psychology.) 
The Ezpository Times for July, 1917, opens with an inquiry similar 
to our own. The editor asks, “Shall we ever again ‘be able to preach 
the Pauline theology? The \doctrine of Justification by Faith, for 
example. Has anyone preached on Justification by Faith since the 
war began?” And he answers, “We inay as well ask; Shall we ever 
again be able to preach? For we cannot preach religion without 
preaching theology. Theology is religion preached. But we 
must preach theology with adaptation. We shall never again 
preach the theology of St. Paul as our fathers preached it. We 
must adapt it to our own generation. And in adapting the preach- 
ing of the Pauline theology to our own time we must make our- 
selves acquainted with such discoveries as have been here made in 
it.” And he adds, “Justification by Faith was itself a discovery in 
Luther’s day.” 

Perhaps we shall not preach the great doctrine of Justification 
by Faith exactly “as our fathers” did, but if Bancroft is correct, 
“the principle of justification by faith alone brought with it the 
freedom of individual thought and conscience against authority.” 

Perhaps we shall not preach it “as our fathers” did, but if 
Henry Ward Beecher was right, “our civil liberty is the result of the 
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open Bible which Luther gave us.” (The first Bible in a Huropean 
language ever printed in the U. 8. was Luther’s translation, 1743). 

Perhaps we shall not preach it “as our fathers” did, but if 
Daniel Webster at Bunker Hill, on June 17, 1843, spoke the truth, 
“the Reformation of Luther introduced the principle of civil liberty 
into the wilderness of North America.” And, according to Bishop 
Thorold of Rochester, England, in 1883, “the free millions of the 
United States may well rise up and do Luther honor by cherishing — 
his example, pondering his history, and maintaining his creed.” 

Perhaps not “as our fathers” did, but, as a noted Unitarian 
clergyman, Dr. Frederic H. Hedge, a graduate of Harvard, recently 
said, “To M. Luther, above all men, we Anglo-Americans are in- 
debted for national independence and mental freedom.” 

Perhaps not “as our fathers” did, but as Charles Dudley Warner 
is quoted by Dr. Preserved Smith as saying, “Every man in Western 
Europe and in America is leading a different life today from what he 
would have led had M. iLuther not lived.” 

Perhaps not “as our fathers” did, but as a noted \Frenchman, 
Charles 'Frangois Dominique de ‘Villers says, “The Republic of 
America is a corrollary of the Reformation.” 

Perhaps we shall not preach the theology of St. Paul exactly 
“as our fathers” did, lbut as Godet long-ago fittingly observed, “This 
Epistle marks an epoch in the history of man, and is the ever pre- 
cious document of his spiritual emancipation.” 

So long, therefore, as men believe that they are justified by 
faith, so long will the Epistle to the Galatians live and its truth be ~ 
proclaimed. 


NOTE—tThe following crude sketches are by no means presented 
as fulfilling or even approximating the basic requirements of good form 
in sermonizing. They are unbalanced and uncouth, dashed off hurriedly 
amid the press of urgent duties. The sole aim of the writer has been 
to present in very simple form a bit of suggestive material, practical 
above all else, that may perhaps awaken or stimulate in the mind of a 
brother a line of thought appropriate to the beginning of a new year. 

C. J. Keppel. 


Sermon Sketches for the First Sundays of the Year. 
By Rev. C. J. Kepren 
Sermon Sketch No. 1. 

Life’s Yesterdays 


Teat—2 Cor. 6: 2b. “Behold, now is the acceptable time; 
behold, now is the day of salvation.”—Heb. 3: 7—8a. “Wherefore, 
even as the Holy Spirit saith, Today if ye shall hear his voice Harden 
not your hearts.” 


« 
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Introduction—If you had to choose someone to go with you 
thru life, everywhere, every day—to stay close by you—never leave 
you for the briefest moment,— whom would you choose? Someone 
‘genial, no doubt! Someone whose company you would like—feel 
comfortable in. Not someone who would make you blush with 
shame, prick you with instruments of torture,—bring tears to your 
eyes and anguish to your soul. But of course, you say, such a thing 
would never happen. Absurd to picture it! Troubles enough with- 
out imagining more! Yet listen! You are choosing these compan- 
ions all-the time—they are with you now! YOUR YESTERDAYS! 

I. LIFE’S YESTERDAYS ARE: 


A. COMPANIONS THRU THE Yuars.—No more intimate as- 
sociates : personal, persistent, insistent. 

1) Unchangeable—a) You cannot moijd them nor influence 
them. They are beyond your reach. 0) But they can influence you. 
‘You are within their grip. 

2) Blessing or curse—Pain or pleasure. a) [The old man nods 
and dreams. He smiles. He is all alone. Little wife laid to rest. 
Friends all gone home. But the glory of returning yesterdays sheds 
a radiance over his soul. 0) Or again you stand beside death-bed. 
No peace there. Soul anguish-—heart terror! There are presences ~ 
in the room that you do not see. But the dying one sees them—- 
“Companions of the years’—his yesterdays, pointing the accusing 
finger at his cringing soul. 

3) Impediment (burden) or Inspiration (lift). a) Many 

men who go wrong, go not because they must, thru inherent weak- 
ness, but because of the impediment of relentless yesterdays. 0) 
And the peace and ipose that make for strength of character and 
success are not infrequently the cumulative fruitage of a well or- 
dered and wisely directed past. 
. B. Usners into Ererniry. Basis of judgment because mold- 
ers of character What we are is the product of our yesterdays. They 
have produced us: thoughts we entertained, words we spoke, acts we 
performed. Aye, magnified! Not only, “Whatsoever a man soweth 
that shall he also reap”, but also, “He that soweth the wind shall 
reap the whirlwind.” 

Summary and transition. Such are our yesterdays: companions 
thru the years, ushers into eternity. Do you think it pays ‘to give 
them thought? “But we cannot change them”, you say. And yet 
it pays!. For— 

Il. OUR YESTERDAYS ARE IN OUR HANDS! - “Un- 
changeable”, you say, “and yet in our hands?” Aye,— 

A. 'TlomMorow’s YESTERDAYS ARE IN OUR Hanps. For what 
is “TODAY” now, will be “YESTERDAY” tomorrow. You are 
making today your companions of life, your ushers into eternity. 
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If your past has in it an element that you regret, guard today against 
more of the same element; if you are leading about companions 
you do not like, take heed lest you multiply such companions. 


For this reason the element of urgency is so prominent in the 
teaching and preaching of Christianity. “Today, if you shall hear 
his voice, harden not your hearts.” “Behold, now is the acceptable 
time ; behold, now is the day of salvation.” 

We are in this sense, the arbiters of our own destiny. THERE IS 
No T1mu For DeLay! BEcAUsE (Four reasons for urgency) 

1. Every day leaves its permanent, powerful record. a) 
Every day—no exception, b) permanent record—absolutely un- 
changeable, c) powerful record—binding you faster to the past, 
making it more difficult for you to change. Of how often we hear: 
“Tt is the young man we must ‘seek to influence, the old cannot be 
changed.” Why? Cf also the Preacher : “Remember now thy Creator 
in the days of thy youth ;’—because if He be forgotten in youth it 
is harder to remember Him later when the “environment of yester- 
days” tends to dominate all action. 


2. Because there is so much to do and so little time in which 
to do it—So much of love-service cf thru the agency of the Church, 
from which doors of opportunity open into every avenue of life— 
“Well done, good and faithful servant !”—This the goal of our am- 
hition, yet time to make good is slipping. 

3. Because some day all of this earth-life that you will have 
will be your yesterdays, your record. Money—you leave behind, 
Honor among men—empty of meaning, 'Friends—cannot help you 
then; you must go alone. But of the faithful it is said: “their works 
shall follow them!” Your works may be ministering angels, accom- 
panying you thru the valley of the shadow, or they may be assailing, 
torturing demons condemning you in the presence of the righteous 
Judge Eternal. 

4. Because tomorrow may never come. ‘This may be your 
last yesterday! Make this day a perfect day,—‘harden not your 
heart.” 

III. But more wonderful than all else—and this is the heart 
message of Christianity—-WHEN WE ARE READY TO MAKE TODAY 
A Perrect Day THRU THE Powrr oF THE Living CHRIST, THEN 
Gop IN HIs UNSPEAKABLE LOVE PLACES EVEN THE YESTERDAYS OF 
THE PAsT AGAIN WrrHIN Our Controu! Not indeed to alter them 
—they cannot be changed—but to enlist them for good !—For by the 
blood of Christ He is able to rob them of their sting, tie curse of 
sin, and to compel their influence toward salvation instead of con- 
demnation ; causing every impediment to become a mighty leverage 
upward, so that we may [be able to rise on the “stepping-stones of our 

dead selves”—dead in Jesus Christ—to a new life in Him. “Behold, 
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He maketh all things’ new. “cf the experience of Matthew (Levi), 
Zaccheus, Sau: of Tarsus. 
Conclusion—Our yesterdays, then, may be our menace or our 
might, our death or our life, according as we today hear or refuse to 
hear the voice of the Son of God. Our yesterdays are masters of 
our tomorrows, but thank God, by the power of Jesus Christ, today 
is the master of both. “Wherefore, even as the Holy Spirit saith, 
Today if ye shall hear jhis voice Harden not ‘your hearts. Behold, 
now is the acceptable time; behold, now is the day of salvation.” 


Sermon Sketch No. 2. 
Old Accounts 
Text—lLuke 19: 8—10 (Read Luke 19: 1—10). 


Introduction—The beginning of a new year usually recognized 
as the time to square old accounts—begin with a clean score. An 
admirable tradition that ought to be more generally observed. The 
New Year’s resolution and effect too frequently the object of ill- 
directed levity. Perhaps because of the very common failure to 
carry over the resolution into practical life. And it is undoubtedly 
true that the tasks presented—the settling of old accounts—is by nc 
means easy of performance. 


I. OLD ACCOUNTS ‘ARE DIFFICULT TO SETTUE. 


1. The old bill. No payment harder to make.—Frequently 
nothing to show for money—article purchased already consumed,— 
like old grocery bill, or coal bill sent in June.—Usually seems to 
come at most inopportune tithe. 

2. The neglected letter—difficult to write-—Postponed at 
first: press of other duties or simple carelessness ;—Links of sym- 
pathy forgotten or otherwise severed—Y ou are in new circumstances 
so hard to explain ;—yet obligation remains—Because of difficulty 
still further postponed. 

3. Old quarrel—hard to settle——Real quarrel never easy of 
settlement—involved: how much shall I coneede, how much de- 
mand ?—But if there be added to wearisome complexity the element 
of age—if stereotyped, fossilized—worse than ever. 

4. Old habit hard to break, so any habit: even mere eccentric- 
ity; or more serious and offensive, as profanity, carelessness about 
personal appearance, quick temper, harsh, cutting manner of speech 
ete. but if channel worn deep, not easy to change course of stream. 

5. Habitual weakness—destructive habit linked with physical 
predisposition; as drunkenness, immorality ete. 

6. The old attitude—mental habit—rut.—Root of meaning- 
less argument, political and religious; argument not to convince 
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or be convinced but because “at home in the channel.” cf Prejudices — 


against missionary activity, evangelism, Christianity itself. 

7. Most serious of all—the old manner of life—inbred perhaps 
—result of heredity and environment. In short, the old way is dif- 
ficult to turn from. 

Il. OLD ACCOUNTS NOT ONLY HARD TO SETTLE 
BUT A CONTINUAL SOURCE OF TROUBLE. 

1. Burden to the mind Banquo’s ghost—spectre of royal father 
of Hamlet—skeleton in the closet. As bills present themselves at 
most inopportune time, so spectres of neglected obligation appear 
when least welcome. 

2. Hindrance to program a) financial \b)friendship ¢) per- 
sonal influence in business or society d) ~intellectual and spiritual. 


III. Brsr Way TO DEAL WITH oLp Accounts Is TO AVOID 
Tuem. a) Pay cash 6) Be prompt in correspondence c) Avoid 
quarrels d) Be discreet in action, deliberate in formation of habit 
e) Be openminded of attitude f) Be perfect in manner of life. 


It is ideal to be thus—and much can be accomplished, pro- 
gressively, in this direction—but perfection is not a human at- 
tribute. 

IV. Bur rr You arE HUMAN “AND HAVE SOLD AccoUNTS” 
AT BEGINNING OF NEw /YEAR, How Dau WitH THEM ? 


1. Face them squarely. Determine to conquer them. Fleeing 
from Goliath or staying in camp does not vanquish. Get out “after 
them” like David and if you have only a sling and a stone. 

2. Do your duty—your part—as far as you can.—Bill, 
letter, quarrel, habit, attitude, manner of life.—c/ Zaccheus. 

3. Do more than your part where necessary—or be willing 
to; cf the “spirit of the second mile” (Matt. 5: 41) 

4. Trust fully in the power of the living Christ-—your 
Friend, the true Emancipator (John 8: 31—32)—Truth always 
wins—cannot be vanquished. 

Conclusion—The religion of Jesus Christ, the Gospel of Power 
alone presents the possibility of a new life basis—a new creature— 
clean, strong, happy, useful.—Christ came to settle mankind’s “old 
account’, and He can settle yours. 


Sermon Sketch No. 3. 
The Forewarned Messenger 


Text—Jeremiah 1:19. And they shall fight against thee; but 
they shall not prevail against thee; for I am with thee, saith the 


Lord, to deliver thee.” 


Introduction—A messenger of Jehovah '(cf context) sent out 
to assail and destroy evil. 
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. Lae 


Sermon Sketches for the First Sundays of the Year. 47 


I. THE MESSENGER FOREWARNED He may expect to 
fight. 

1. Lies in very nature of situation. As assailant of evil, of 
darkness, inevitably exposed to devils’ defensive onslaught. 


2. Situation ever thus. cf Jerimiah cf Jesus’ comment: “ston- 
ing prophets” cf Jesus’ own end cf our own experience: wherever 
progress there certain reaction. 


3. Note forewarning in advance of experience——You do not 
step blindly in the service of God—You are shown the best (victory) 
but also the worst (struggle)—There is no securing of ‘your alle- 
giance and service under false pretenses. 


IJ. THE MESSENGER ATTACKED. Note, absolutely 
certain. Note further, resourcefulness and grim determination of 
the Assailant. “For we wrestle not against flesh and blood etc.” 
Eph. 6: 12. Note a few types of his aggression : 

1. Scattering—Sowing discord in jranks (difference of opin- 
ion leading to schism and bitterness—cf denominationalism, fac- 
tionalism. ) 


2. Debilitating—Tearing down, weakening, sapping, under- 
mining the physical, robbing vitality and energy._-Dampening ar- 
dor and enthusiasm.—Robbing work of workers, as in Sunday school 
—teachers dropping out ete. 


3. Haxpulsive—Introducing new counter-affections of em- 
phasizing old competitive affections—Note ‘just the opposite of the 
“debilitating aggression” (Pt. 2). Expulsive aggression not im- 
mediately destructive but rather negatively constructive. Instru- 
ment ofttimes prosperity. cf material success with attendant cares 
may wean from Christ. 


4. Discouraging—by sorrow (deaths), losses (material) 
persecution (“what’s the use?”’) failures (our own used against us). 


Ill. THE MESSENGER DELIVERED. (The glorious 
side that we need to know in order to be strong) God delivers: 


1. By revealing the truth——uncovering the deception. a) 
Thru His Word of love or in sweet communion if possible }) but 
in a sterner voice when needful (sorrow, loss, affliction ) 

2. By arousing and jincensing against evil ;—not only awak- 
ening to consciousness of danger but stirring indignation against 
designs of the evil one-—When stripped of mask he stands before us 
in all his filthy meanness and blackness: we fight/—Cf the com- 
promises of Israel, the alliances,—as the God-willed integrity—and 
the resulting captivity and recognition of masked assailant. 

3. By inspiring trust—cf our text—cf living illustrations: 
Joseph, Daniel, David, Jesus ete. ete—We shall know: He does 
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fight our battles, when we let Him and when we are engaged in His. 
—Discouragements flee ; persecutions lose power. 

4. By overruling—cf in case of prophets, martyrs, Jesus 
Christ.—“The blood of martyrs is the seed of the ‘Church.”—cf 
Phil. 1: 12—14. 

Conclusion—This is the Christian life: Struggle upon struggle 
—tragedy upon tragedy—but,, thank God, victory upon victory. 
And when in just a little while the clouds are cleared away, we shall 
see the glory of it all,—for “if so be that we suffer with Him “we 
shall also be glorified together. 

Who then will be afraid to fight—cowardly slink away from the 
struggle ? 

Or who will be a fearless messenger of Jehovah? “And they 
shall fight against thee; but they shall not prevail against thee; for 
T am with thee, saith the Lord, to deliver thee.” God reveals to us 
the content of the new year that stretches out before us. God help 
us to be faithful, aggressive and unafraid. 


Sermon Skerich No. 4. 
“Let There Be Light” 

Text—Gen. 1—3 

Introduction—At the beginning of the year, from the begin- 
ning of the Bible, concerning the beginning of the world and God’s 
first activity in the world. 

The earnest prayer of your pastor for each of you. May it be- 
come our individual heart yearning today. “Let there be light!’ 


All year we have sought to influence lives for good—revealing 


evil, holding up the Christ . It is the “tragedy of Christianity” that 
in so many lives the gloom of self and sin has not been dispelled. 
Today, at the beginning of a new year, O “let there be light !” 

The creation of light is the beginning of the world’s order: be- 
fore this, chaos, confusion ; of the world’s life: before this, bleak and 
bare, sterile, barren, lifeless; of the revelation of God, and the means 
of further revelation: before this, shut off from the heavens, as if 
God did not exist. ; 

Jesus Christ is the spiritual fulfilment of this first creation. 
And the actual condition of your life at the beginning of this new 
year depends absolutely upon the relation in which you stand toward 
Him today. Jesus Christ is the Light of men and the only Light 
of men. 

I. YOUR LIFE MAY BE AN UNLIGHTED LIFE. The 
unlighted life is like the unlighted world: 

1.. Confusion—chaos—purposeless existence, confounding 
of ends and means, restlessness, lack of peace. 
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2. Sterility—Barren fields in the soul-life. Where are the — 
green meadows, flower perfumed, picture of peace and beauty ?— 
Soul-fruitage impossible. 

3. God unknown—for He can be revealed only in the light 
that He Himself gives. 


If. YOUR LIFE MAY BE A TWILIGHT LIFE—How 
many persist in remaining in the twilight! Light fails to increase— 
Christianity dwarfed. It is the gloom that 

1. makes frequent the periods of discowragement—Joy 
thrives only where the light shines full! 

2. makes the walking uncertain—vision not clear—evidence 
unreliable—lack of spiritual discernment to distinguish unmistak- 
ably between good/and evil. 

3. tends to bring about the worshipping of idols—laying 
stress on externals, skin-surface (cf Dr. Jowett: “ministry of cos- 
metics”), conventionalities, manners, sign as significance, means as 
ends in themselves ete. 

4. makes possible triumph of evil—evil not discerned, power 
not recognized—cf In spiritualistic meeting, because of twilight 
setting, deceiver, attired in phosphorescent garment, becomes “angel 
of light,” 

5. occasions poverly of  service—opportunities missed— 
larger fields ignored. 

6. results in dearth of love—True love is born only out of the 
vision of divine love revealed in Jesus Christ. “We love Him because 
He first loved us” I John 4: 19. 


IH]. OR YOUR LIFE MAY BE AN IRRADIATED AND 
IRRADIANT LIFE.—With God’s help make it so at the beginning 
of this year—God’s word, “Let there be light” must be met with 
your word: “Yes, Lord, let there be light in my life.”—There is no 
light but thru the personal presence and the inspiring, empowering 
and controlling activity of the living Christ. 

But when you are definitely dedicated to Him and the Light of 
His Love and Truth progressively penetrates and pervades province 
upon province of your life, reclaiming it from the power of darkness, 
then 1. Chaos becomes cosmos (Illustrate) 2. Sterility yields to 
fruitfulness—Death to life. 

3. Faith, conviction, knowledge supplant unbelief—God be- 
comes real, the heavens are revealed, the unseen stimulates the spir- 
itual vision and you are born into a new world, a world of beauty 
and purity and eternal reality.—cf Eph. 1: 18; 2 Cor. 4: 18. 

Conclusion—And as this new year grows into an old year will 
your old life by the power of Christ grow into anew? Do you want 
the fulness of light this year or do lyou still love the darkness better 
than the light because your deeds are evil? 
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Ju Sachen des , Magazin.” 

Am Beginn eines neuen Fahres gegiemt e8 fich, auch fiir un3 Yn- 
pentur 3u haten. Was wollten wir in dem verfloffenen Sahr erret- 
chen, mas haben wir erretcht? Gang ehrlich geftehen mir, dap, auf den 
Guperen Erfolg gefehen, wir entfchieden auf eine erfledlich hohere Bahl 
pon Wbonnenten hingearbeitet haben. Go weit der Redafteur dtefes 
VBlattes in Betradht fommt, fann gefagt werden, dag er fich alle Miihe 
3ur GErreichung diefes Brweckes gegeben hat, fein Vejtes dargureichen. 
38 hat un8 auch nicht an Anerfennung gefehlt. Bmar haben unfere 
Vefer uns nicht mit Qujttmmungserweifen ,,itberhauft,” aber gelegent= 
lid) hat doch einer ein freundliches Wort einflieBen lfaffen. Unfer 
Book Review,” auf da& tir befonders biel Miihe und Beit berwwandt 
haben, ijt lobend ertwahnt worden. Alles freund{chaftliche Wuf-die- 
Sechulter-Riopfen diefer Art tit immer fehr angenehm und ermutigend. 

Aber ein erhebliches Steiqen der Lefergzahl ijtsbisher nicht zu fon- 
ftatieren gemefen. Wir find imftande gewefen, uns auf der Hohe Zu 
erhalten, too trir am Wnfang diejfes Yahres jtanden. Das ijt angelidhts 
der fcheren Zeitumftande tmmerbhin fdon etwas. Wher e8 ift nicht, 
was toir erwartet haben. 8 will uns fcheinen, al8 menn die jiingere 
Paftorentwelt jich uns nicht mm dem Mae, wie wir qehofft und erbeten, 
gugelpandt und aufgetan habe. 8 hat uns auch an Mitarbeitern aus 
dDiefen Schichten fehr gefehlt. Cnalijde BVeitrage find verhaltnismapig 
fparlich eingelaufen. Wir haben un8 deshalb mit Hilfe der Dijtrifts- 
prajides an Grider aus den verfchiedenjten Leilen ber Gynode gez 
mandt mit der Bitte, uns fiir 1919 bejtimmte Artitel — deutfa und 
befonders englifd) — Ddarzubieten, refp. 3u verfprechen. Diefelben 
toollten wir Dann in einem Profpettus allen Paftoren der Synode mit- 
teilen, und fie Jo gum Wbonnement auf das Magazin ermuntern, Wah= - 
rend tir dies fchretben (23. Mov.), ift e3 nody 3u friih, daviiber etwas 
Definitives gu jagen. Dod) ohne Bmeifel find wir auf dem Wege, mit 
Denen in Hiihlung gu fommen, mele un im neuen Sabhre wefentlide 
Dienfte leiften fonnen. Dann wird e3 un3 nach und nacy gelingen, 
Die gange theologifdhe Welt der Synobde zu erretchen. 

8 [chtwebt uns das als herrlides Biel por. Wo die theologi- 
Ichen und wiffenfchaftlidhen Bediirfniffe unferer jiingeren Geiftlichen — 
um Die e8 ung doch befonders gu tun ift — Yiegen, ob fie mehr auf dem 
Homiletifchen Gebiete, oder auf dem foziologijden 3u fuchen find, in 
der Gefchichte, der Pfychologie, der Naturmiffenfehaft, da two fich diefe 
mit ber Theologie beriihrt, pas wifjen mir augenbliclich noch nidt. 
Wir hoffen eS aber, tm Laufe diefes Jahres reichlich und deutlich gu 
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erfehen. Wenn unfere Lefer und Freunde wiiften, wie fehr wir auf 
Winte in diefer Begiehung warten und wie fehr wir foldhe fchigen, fo 
folirden fie un3 getif} retchlider damit verfehen. Gollte e3 miglich 
fein, Das Magazin gu einem Sprechfaal unferer gefamten Geiftlic- 
feit gu madjen, two allen denen, die etwas don Belang gu fagen haben, 
das Wort ertetlt mtrd, jo wiirde das fiir und die .Crfiiflung unferes 
fchoniten Traumes fein. 

ing wollen twtr noch hervorheben, was unfer Magazin im neuen 
Sabre befonders mwertboll machen follte. Bald mird der Friede gee 
fchloffen merbden und die grofe Arbeit der Refonftruftion beqtnnen. 
©§ fann nicht augsbletben, dak alle Rrafte der Kirche dadurd aufs 
hodhfte in Wnfpruch genommen werden. Probleme von einer Traqwweite, 
foie twit fte bisher nicht qefannt haben, werden ihr zur Lofung aufgege- 
ben werden. Dte beften Krafte und Herzen der Kirche mie de3 Bolkes 
werden jtch dtejer Wufgabe widmen. Wer twollte nicht im engfter Be- 
gtehung mit dem geiftliden Leben feines Bolfes zu einer folchen Beit 
ftehen? Nun, das Magazin wird ein Mitte! fein, um diefe lebendige 
Verbindung hergujtellen und Zu erhalten. Yas unfere eigenen Gyno- 
Dalen Hter fetjten fonnen, wird man im Lertteil fefen; und mas fonft 
Tiidhtiges qetan wird, davon wird die ,Rundfdau” Kunde geben. 

Behalte man auc) im Auge, dag wahr]cheinlich in furger Beit die 
Verbindung mit dem alten Vaterlande tieder hergeftellt fein wird, dann 
wird man aus erjter Quelle horen fonnen, tie e3 dort zugegangen ift 
und 3ugeht. Wehr noch als das. Deutfdhland wird eine Republit 
fein! Was niemand fiir modglich gehalten, ijt Zatfache getvorden. 
Nicht nur das politifche Leben aber wird ein gang anderes fein, auch 
Das Leben in Rirche, in Schule, in Gefelljchaft, in der Wiffenfchaft. - 
Wie gang anders wird das Leben getvertet werden. Vitel, Orden, Unt- 
formen, GtandeSbeqriffe und -unter[chtede werden alle fchminden oder 
Doc) ganz mobdifiziert werden. Die Lebenstdeale werden fich andern, 
gang andere Wapftabe werden iiberall angelegt werden. Was fiir eine 
Gahrung, twas fiir ein Regen, Drangen, twas fiir Geburtsmehen einer 
neuen Beit trird man twahrnehmen! Und died wird die Wiffenfdhaft, 
Die Theologie, die Kirche auf tieffte beeinfluffen. Wer modchte 3u folcher 
Reit ohne ein theol. Magazin fein? Da will und foll unfer Magqagtn der 
BVermittler fein amifchen em Jteuen dritben und hier. Nicht jeder fann fich 
ein Dubend theologifdher und anderer Beitfchriften halten. Wir mol- 
fen thm diefe Laft abnehmen. Wir twollen fie fiir ihn lefen und thm dag 
Bette vorfeben. 

Gewif, menn tir die alles bedenfen und behergigen, fo mup es 
unferem Magazin tm Yahre 1919 gut gehen, und Bhr, liebe Briider, 
erdet feine Bauleute fotwoh! alZ fetne Hausgenoffen fein, 
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Lehrt Anfechtung anfs Wort merfen? 


Gin befannter Paftor ergahlt un8, dag er einft in einem Gottes= 
dienfte eine erbaulicje Predigt ber das Wort: »Anfechtung lehrt aufs 
YWort merten” (Kefaja 28, 19) herte. WS er nachhaufe fam und Den Vert 
in der hebrdifchen Bibel nachlefen wollte, fand er, Dak das gat nicht 
paftand, fondern ettoas gang anderes, namlich: ,und es wird nur Pein 
perurfadcjen, bie Runde 3u vernehmen” (englifdj: ,and it shall be 
vexation only to understand the report”). : 

Diefe Entdeung raubte ihm gwar nicht den Gegen, den er ge- 
habt, auch nicht den Glauben, dag in der falfdjen Ueberfegung doc) eine 
biblifche Vehre enthalten fei, die Lehre, dah grofe Heimfuchungen 
auf die Forderung deS inneren Lebens hingweden und auch das Verlan- 
gen nach Gottes Wort vermehren follen. 

Man fann aber heutigen Tages doc auf den Gedanfen fommen, 
alg batten fchwmere Schictungen und Mote die ganzen Volfer betroffen,. 
mit der gittliden BVorjehung und feinen Straf- und Heilsmegen twe- 
nig zu tun. Die Propheten SfraelS fehen in Pejt, Deuerung, Heu- 
fehrecien, Plagen, Krieg, Veriviiftung, Miederlage Gottes Hand und 
Cingreifen. Shnen famen folche taturereiqnijje oder Gchicfal3jchlage 
bdireft bon Gott alZ Strafmittel feiner Gerechtigfeit iiber das fiindige 
Volt. Sie follen Bue ertwecen, und wenn fie das erreicht Hatten, 
werde Der Herr fie wieder toeqnehmen. 

(8 gibt menige, Die Das heute noch fo anjehen. Die firchlichen Blat- 
ter twdren leicht gu gablen, die 3. B. das Wuftreten der Ynfluenga in 
unferem Gand al8 eine Strafe Gottes fiir die Giinden der Bolfer be- 
3etchneten. Wollte eter das Heute behaupten, fo wiirde er bon den meiften 
alg riidftandig und unaufgetlart der Gering}dhabung des Publitums 
prei8gegeben werden. Diejenigen, die im allgemeinen die Veiter und Bild- 
net der offentlichen Meinung find, halten dafiir, bak folde Geuchen ihren 
Grund in ganz natirlichen Urjachen haben. Yrqendtwo entftehen Krant- 
heitsteime, die fich giinftiger (oder ungiinftiger) Umftinbde halber (tie 3. 
B. durch die Vagerverhaltniffe des Militars) fanell verbreiten und dann 
gewaltige Verheerungen anrichten. Wie fie natiirlid) entftanden find, 
fo find fie auch mit natiirlichen Mitten (Quarantaine, Wbfonderung,. 
Desinfettionsmittel, Medizin, PFleqe) gu befampfen. 

Die Sinde hat nichts damit zu tun, alfo die gvttliche Strafgeredy- 
tigfeit aud) nicht. Daher verfteht fic auch, dak der Bubruf eingelner 
Shriften gang verhallt und bon einer Voltserwecung nichts au merken 
ift. Frtiher drangte ficy das Volk gu foldhen Zeiten ins Gotteshaus, 
jebt werden die Rirden gugefdhloffen. Friiher fchien dem Bolte die 
Hand Gottes jchmer auf ihm gu laften, jebt macht man Wike dariiber (fo 
heift e3 in etnem Blatt: We hope the “flu” will let us alone lone 
enough to see the Kaiser’s finish), i 


Wir wollen aud gar nicht leugnen, dag in diefer natiirlichen Gr- 
flarung ein gut Set! Wahrheit ift, und dah heute durch gefundbheitlide 
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Mapnahmen mehr erreicht wird al8 im Mittelalter in den ,Bittgan- 
gen;” tote denn aud) jegt folcdhe Plagen faft nie mehr den Umfang an- 
nehmen tote in jenen Tagen. Geijtlich aber, fcheint e3 un8, haben wir 
mit Diefer modernen Weisheit wenig gewonnen. Hat da8 jdrecflice 
Wiiten der Seuche das Volk gu einer Cintehr gebracht? Gewif, wer 
perfonlid) dabon betroffen wurde, an fich oder dem Seinen, wird die 
Lettion nicht bald vergeffen. Und die Chrijten, bie Sonntag um Gonn- 
tag ohne Gotteshaus und -Wort vergehen fehen, haben innerlic) gedarbt 
und den 84. Pjalm beffer verftehen lernen. Uber der Leidhtfinn im 
Groken hat nicht abgenommen. 

Aehnlich war e8 auch mit dem Krieg. Unfer Land hat Gropes 
geletftet an Opfern und Daten, 3u Haus und draugen. Aber zur Bufe 
tft e3 nicht gefiihrt worden. Prafident Wilfon rief am verfloffenen 
Memorial Day (im Mai) 3u einem allgemeinen Bup- und Vettag auf. 
Der Editor der ,Sundayschool Times,” der felbft auf die Notwendigz 
feit eine folchen fehr gedrungen, tar fehr erfreut, und fiirglich meinte 
et in fetnem ©ditortal, dah der Sieg unferer Seite bon diefem Bettag 
datiere. Wir glauben das nicht, haben wir dod) von einer Bufjtim- 
mung oder auch nur bon einer GebetSitimmung nichts gemerft. Ware 
Bufgetit da, fo wiirde das Feuer deS Haffes nicht fo madhtig weiter 
brennen. Go twiirde man nicht alle Gchuld beim Geqner fuchen 
und aud) an die eigene Bruft fchlagen. Go aber malt eine fanatifche 
Prefje dem Volt die Siinden des Feindes riefengrogk, und von den eige- 
nen fagt fie nichts. 

G8 ift die Wufqabe der mwahren Siinger de3 Herrn, hier, fo viel 
an ihnen ift, fich Der Flut entgegenzujtammen und Wandel gu fcaffen. 
Gewip, wir freuen un3, dah mir das Wefen der Rrankheit und Seuche - 
beffer erfennen und auch die Form ihrer Befampfung, aber wir iwiffen, 
dag fie Darum doch Mittel und Zuchtruten jind in Gottes Hand. Wir 
wiffen, DaB eS Darum doch an un ijt, gu tufen: ,D Land, Land, hore 
de8 Herrn Wort!” Wenn wir felbjt innerlich gebeugt, gefammelt, qe- 
lautert, aufgerichtet und-erleuchtet find durd) den Geift Gottes, fo 
‘werden wir unferm Bolt den wichtiqen Dienft tun fonnen, fie gu lehren 
thre Hande gu reinigen, dai fie des Herrn Werk ausricjten fonnen, 
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Gine Bibel im modernen Deutjh. 


Cine modern-deutfdhe Bibel wird jebt durch das ,Deutjdhe Verlagshaus 
Vita” (Berlin) auf den Viichermarkt gebracht. Yn der Anmeldung diefer 
neuen Ueberjebung, gundchft der vier Coangelien fagt der Verleger: ,,Dte 
Ghangelien uns durch eine neue, Dem modernen Sprachgebrauch angepapte 
Ueberfebung und miffenfdjaftlich erafte Bearbeitung fogufagen menfchlicdy 
twieder nager zu bringen, ift der Beck diefer modernen Stilifierunng. Die 
bisherigen Ueberfesungen, vor allem die Lutherfde und die fic) an fie an- 
fefnenden, mit ihren oft antiquierten Worts und Gabgebilden und ifrer paz 
thetifch und frembdartig wirfenden Sprache, haben vielen unferer Zeitgenoj- 
jen die Bibel in gar gu tweite Entfernung geriidt. Nun hat fich der auf diez 
fem Gebiete fehr befannte Berfajfer der iberaus danfenSiverten Wufgabe 
untergogen, gundchft die vier Cvangelien in einer Form gu bringen, die auch 
dem ,modernen Menjchen die Leftiire und den Genuk diefes Buches der Bii- 
cer” ermodglicht, chne fich erft innerlich umgujchalten, ohne erjt innere 
Hemmungen gegen eine nie mehr natiirlich tvirfende Spradje iibertvinden Zu 
miiffen.” Da haben mir e3 alfo! Dte antiquierten Wort- und Sabkgebrlde 
und Die fremdartige Sprache der Neformatoren find fchuld daran, dah die 
Bibel unferen. Beitgenoffen in qar Zu iweite Cntferming geriidt worden 
ift. Und nun glaubt der Ueberjeber, ein getviffer Mt. De Jonge, offenbar, 
Daw jeine Verdeutfdhung die Plodernen in flieqeuden Scharen gum nenaufge- 
fundenen Bibelbuch fiihren twerde. Cinige Stichproben moigen den Lefer am 
beften bon der Art diejes neuftilifierten Cvangeliums iiberzeugen: ,,WIs 
wejus aber die Volfsmatjen fah (Matth. 5), jtieq er den Berg Hinan, und 
nachdem er jtch niedergelafjen hatte, traten feine Sdhiiler thin zur Sette, und 
er Offnete jeinen Mund und Hielt ifnen die folgende Lehrrede: ,,Gliidlich die 
Gottjucher, denn fie jind Kinige im Retche des Geiftes. Gliclich die Me- 
Tancholifcjen, denn fie werden Geelenrube finden... .“ Die Stelle Matth. 
5, 20 wird uberjegt: Denn ich fage euch, da ifr nicht in-den Simmel fom- 
men fonnt, wenn ener Gerechtigfettsjinn nicht viel ftarfer enttvicelt ift, als 
der der Bunfitheologen und Beloten.” Das Wort Racha heikt neu- 
deutfch Hohlfopf, der Widerfacher wird gum ProgeBgegner, und die Qillner 
erhalten den Namen Steuerfpefulanten. Die Matth. 8, 510 erzahlte Gez 
fehichte erhalt folgende Faffung: Als Yefus nach) RKapernaum fam, fuchte 
ifn ein Offigier auf, um ihm eine Bitte porgutragen, und fprad: Mein 
urge liegt bet mir gu Hauje gelahmt und leidet fehwer. Davauf Refus gu 
ifm: ,,.3ch werde Hinfommen und ifn gefund machen.” Der Offigier aber 
Iwiderjprach mit folgenden Worten: ,err, ich bin nicht twiirdig, da du 

perjonlich unter mein Dach eingebeft. E38 geniigt auch cin eingig Wort von 
* dir, und mein Bunge tird gefund! Denn auch id, ein einfacher Dtann, 
gwar an Subordination nach oben, aber auch bet den mir untergebenen 
Goldaten gewohnt, brauche nur diefen gu fommandieren: /6Wegtreten |” fo 
tritt er weg, und jenem: ,,Vortreten!” fo tritt er vor, und meinem Burjdhen: 
vdue das!" fo tut er’s. Den Cingang zum gehnten Mapitel de3 Matthaus 
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jehildert Yonge mit den Worten: Dann veranftaltete er einen Unterrichtsz 
furjus fiir die Bwolf, indem er fie in der Heilung von Geijtesfranfheiten, 
tmneren RKranfheiten und forperlichen Fehlern ausbildete.” Die Mahnung 
eju an jeine Vinger, dafs fie flag wie die Sehlangen und ohne Baljch wie 
Die Tauben fein follten, beift: ,Darum feid guqleish diploma 
tifdh (wie die Schlangen) und naiv (mie die Tauben);” auch find fie 
nicht mehr ,,beffer denn viele Sperlinge,” fondern ,,wohl mehr wert als ein 
ganger Spakenfdhiwarm.” Matth. 11, 19 tft folgendermapen wiedergegeben: 
vSeht dal Was ijt der Menfeh fiir ein Freffer und Weinfaufer, der Mumpan 
von Stenerjpefulanten und Unfronunen!” Und jenes unvergleichlich fehine Heiz 
fandstort, das Taujenden und Abertaufenden gum Quell danernder Er- 
quidung und unjagbaren Trojtes getvorden ijt: ,Mommet Her alle, die ihr 
miihjelig und beladen jeid, ich twill euch erquicen!” iibertragt Songe bhochz 
modern: ,Oerbei gu mir, ifr alle, die ifran Melaudolie 
und an Welt{dmhmerzg leidet! Bei mir foll das aufhs- 
ren! ertraut euch meiner Biigelfiigrung (!) und meiner Lehre an (ich 
bin milde und im Grunde meines Hergens demiitig, und meine Biigelfiih- 
rung ijt leicht, und die Wrbeit, die ich arflege, gering) — dann werdet ifr 
Seelenrufe finden!” Die Kinigin bon Mittag (Matth. 12, 42) ijt ,Minigin 
‘bon Giiderland” geworden, und in Matth. 18, 15 leidet das Volf an Hergz 
vberfalfung, Schwerhorigfeit und gefchwollenen Augenlidern. WB. 52 fautet: 
/lnd er jehloR mit den Worten: "Hiernach gleicht jeder Theolog, der gue 
gleich Theojoph ijt, einem Hausherrn, der aus feinen Schaben Neues und 
Mites Hergift. Fir die Stelle: ,Oder twas farin der Menjch geben, dak 
er jeine Geele twieder [oje?" jebt Der Berdeutjcher: , Oder fan der Menjch ich 
etwa Gurrogate fiir das Seelenleben verjchaffen?” (Dit das nicht 
berrlich?) Die Cinnehmer des BinSgqrofchens Heipen nach Yonge ,,Cinneh-z 
met der Biveifranfen-Ropfitener. De Stater (VW. 27) twird gum Vierfran- 
fenjftiicf, befanntlich ein Geldjtitcf, Das gar nicht exiftiert. Bm Gleichnis pom 
SEchalfStnecht ijt der ,, Minijter” giwalf Millionen Franfen jchuldig, jein ,,Nol- 
Lege” fchuldet ifm hundert Franfen. Dieje Geldwahrung wird aber zeit 
weife guguniten Deutjehlands, das der fateintjchen WMetiingfonbention nicht 
angehort, in Marf umgefebt. Nm 21. Napitel de3 Matthaus jteht das fray- 
tige Wort von den Huren und Bollnern, die eher ins Himmelreich fommen 
alZ die Selbjtgerechten. Daraus macht der meltgetvandte moderne Ueberz 
feber ,,Steuerjpefulanten und Kofetten.” Ym 22. Kapitel jteht das Gleich- 
113 von dem Knig, der feinem Sohne die Hochgeit riijtet, und etner erfcheint 
beim Keftmabl, der fein hochgeitlich Mleid anhat. Bei Yonge twar er nicht 
in ,,®efttoilette,” und dev Konig Herrjeht ifn an: ,Burjche, mie fornteft Du 
fier hereinfommen, ohne fiir die Hochgett Totlette gu machen?” Ym 18. 
Vers lieit die Lutherbibel: ,Da nun Yefus merfte ihre Echalfhert, jprach er: 
NHr HeucGler, was verfucht ifr mich?” Der moderne Sprachfiinjtler aber 
jagt: ,Xhr KomméBdianten, ihr wollt mich wohl auf den Letm foden’” Fit 
PRharifaer wird regelmagig ,,Beloten,” fiir Schriftgelehrte » Qunfitheologen,” 
fiir Gadbdugder ,Modernijten,” fiir Aeltejte ,Senatoren,” fiir Hoberpriciter 
,Erapriefter,” fiir Serr und Meijter ,,Doftor” oder gar ,,Profeffor” gebraucht. 
Sudas tritt auf Yefus gu mit den Worten: , Set gegriupt, Wr o fe fz 
jor!” und fipte thn fraftig. Auch der Changelijt Marfus hat nach Yonge 
feine Sache nicht recht gemacht, wenn er Yejus am Galilaifehen Wleeve wane 
deln Lat. Nunmehr Heift e3: , YS er bei einer Strandpromenade am See" 
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u. f. mw. Mark. 8, 22 Heit nach Yonge: ,Er hat den Drecsgott, und mit 
Hilfe des Fiirjten der Teufel treiht er die Teufel aus,” und im Sap. 6, 52 
iiberfebt Qonge die Worte: ,Denn fie waren nicht berjtandiger twordeit 
iiber den Broten, und ifr Herz war erjtarrt” mit: ,Da fwurde ihre innere 
Aufrequng noch groger, und der Verjtand ftand ignen jtill. Denn fie waren 
nicht gu der Erfenntnis gefonrmen bet dem Brotereignis — die Stunipf- 
jinnigen!” Yonge hat atveifellos eine unbefdhretbliche Freude an den remd- 
fodrtern; denn wie fornte er fonft Marf. 10, 42 mit den Worten twiedergeben: 
» Xr wift, daw jene, tweldje die Herrfchaft iiber die Voifer ufurpieren, 
fie tyrannifieren, und ihre Defpoten fie ihre Macht firhlen laj- 
fen.” Und das nennt man Verdeutfehung! Sn diefem Stile geht es durch 
das ganze Buch Hindurch, und De Yonge wird nie nriide, ten Lefer durch jeite 
literarifche Drechfleret gu itberrajehen. Wber offenbar hat der Verfafjer et- 
was Prophetijches an fich. Denn was wir bisher nicht wupten, das fagt er 
ung mit itberrafehender Renntni. Der Kranfe am Teiche Bethesda, gu 
Dem Sefus fagte: ,Erhebe dich, nimm deinen Klappituhl (wir gitieren) und 
gebe umber,” war ein Nervenfranfer; nervenfranf war ubrigens nach De 
Yonge auch Lazarus. Go fonnte denn auch Yefus gu der betriibten Schtwe- 
fter fagen: ,Diefe Nervenfranfheit ift nicht todlich, fondern dient nur zum 
Ruhme Gottes.” Wer ift num diefer Schriftgelehrte oder, tie twir nach De 
Nonge modern jagen mitten, diejer Zunjfttheolog? D. Morig De Yonge ijt 
urfpriinglich Surijt und Hat mit einer Wrbeit iiber die ,,Uniibertragbarfeit 
dDeS Retourbillets” debiitiert. Wuch eine Reihe von Napoleondramen aus 
feiner Feder fiihrt der Literaturfalender an. Und enlich lieft man dort 
Schriften vergeichnet wie ,Yefchuah, der flaffifche jiidijehe Mann,” und ,,Sii- 
difces VolfsSbiirgertum und europaijches Staatsbiirgertum.” Wem Wne 
fchein nach bat De Yonge mit dem Geijt der Heiligen Schrift, fpegiell des 
neuen Teftaments, nichts gemein; und da Ddiirfte man ifm empfeblen, fich 
Tieber mit YXrbeiten itber die Retours oder einfachen Villette gu befdafti- 
gen, al$ an der Ueberfebung und Herausgabe eines Werfes 3u arbeiten, in 
Defjen tiefiten Sinn er gar nicht eingedrungen gu fein fcheint. 
(Chriftl. Wpologete.) 


Groge Manner iiber den hriftliden Glauben. 

Halbgebildete briiften jich fo gerne mit ihrem ,,Wijfen” und prablen daz 
mit, Daf} die Religion fiir jie ein iiberwundener Standpunft fei, an die fein 
Gebildeter mehr glaube. Wiffenfchaft und Vernunft Hatten ihr Langit das 
Urtet! gefprochen; nur Wetber und Kinder und rmngebildete Leute qlauben 
noch an Religion. Freilich find folche leere Vehauptungen nur Seifenbla- 
jen, die weder Wert noch Bedeutung haben. Bu allen Beiten Hat eS mirflid) 
gelehrte Wanner gegeben, und gibt e3 Heute noch Manner, die auf der Hohe 
der Wiffenfcaft ftanden und dennoch Fromme Chrijten und demiitige Ber- 
ehrer der chrijtlichen Meligion waren. Lajfen tir hier die BVefenntnijje einer 
Angahl folcher Manner folgen, und Hiren tir, was jie von Gott und der 
chriftlichen Religion gu jagen haben. 

Der WUftronom Wadler jagt: ,Cin echter Naturforfder fann fein Got- 
tesleugner fein; Jaturgejeb und gottliches Gefews ijt eins und dasfelbe” . . . 
Der grofe Mathematifer L. Culer fehreibt: Das Wunder der Wuferfte- 
hung Yefu reicht alletn fehon Hin, die Gosttlichfeit der Sendung Yefu gu bez 
weifen. Xn dtefent Vollwerf des Chrijtentums miiffen alle Cinwwiirfe der 
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Sreigetiter gurtidprallen. OHatte Gott auf anderem Wege fich qeoffenbact, 
fo hatte er e8 diefen Menjchen ebenfowenig recht machen fonnen; ja, ete Df- 
fenbarung, die den Freigeijtern twillfommen getvefen tare, die tare fehom 
Ddarum ficerlich feine gittliche gewefen”.... ,Robert von Ma her, 
Maturforfher und Entdecker des Gefebes von der Erhaltung der Kraft, gibt 
Das folgende Zeugnis: ,WAus vollem, gangem Herzen rufe ich e8 aus: Cine 
tichtige Bhilojophie darf und fann nichts anderes fein, al8 eine Vorfehule 
flir die chrijtliche Meligion” .... Der gqroke frangififae Chemifer 
Labojier fagt: ,Mit dem Lichte go Gott itber die Erde auch das Prine 
- gip des Organifden, des Fiihlens und Denfens, aus”... . Der grope Diz 
ftorifer Rantfe dufert fich: ,Wie irrig ijt e3 doch, Naturtwiffenfahaft und 
Religion in unauflsslichem Gegenfab zu einander gu denfen” .... Der 
toegweifende Botanifer Linne: 3h habe die Rupitapfen Gottes geje- 
ben” (tie er die Blattitellung entdedte).... Alerander von H ume 
boldt: ,Die Natur, wie die Menfdengefdhichte ijt ein Harmonifdes, bon 
einem Getjte getragene’, bon gittlicdjen Rraften und atwectvollen Gefesen 
beftimmtes Univerfum.” .... Der Staatsmann Freiherr von Gtein: 


»Den Glauben berniimftelt man fo wenig herbet, alS man ihn etn 
fehnupft, fondern man erbittet ifn von Gott in tiefer Demut und ganglicer 
GSelbjtberleugniung.” .... 

Schon ijt befonders auch, wie fich Freiherr von Liebia, der groke 
Chemifer vernehmen lat. Cr fagie einmal: ,Die Welt ift die Gefchichte 
der Wimacht und Weisheit eines unendlich hoheren Wejens. Die Kenning 
Der Xatur tit Der Weg gur VBelwunderung der Groge de Schopfer3; fie lie- 
fert un$ die rechten WAnjfehauungsmittel der Najeltat Gottes. Ohne Kennt- 
ni8 der Naturgefebe und Naturerfcheinungen jcheitert der menfchliche Geift 
in dem BVerjuche, jich eine Vorftellung iiber die Grope und unergriindliche 
WeiSheit deS Schipfers gu machen. Denn alles, twas die reichjte Phantajte 
und Hochite Geijtesbildung gu erfinnen bermag, erjheint, gegen die Wirt- 
[ichfeit gefalten, mte eine bunte, fcbillerndDe Geifenblajfe” .... Youifi 
Pafteur, Chemifer und CEntdecfer, befennt: Sch bete wahrend meiner 
Arbeit im Laboratorium’ .... Der grope Geograph Karl Ritter 
fpricht: ,,Der prachtige Bau der Wiffenfchaften, den fich der Menfch als fein 
Werf zuciqnet, ift, tie er wohl wahnt und ftolz fich defen vermipt, feined- 
fweqs fetne nur thm gehirige Schopfung. C3 ijt ja nur die Entichleterung 
der Werfe de3 MeifterS und des unendlichen Schabes der in thm bverborge- 
nen Wahrheiten, die dem Gefchopfe teiltveife in irdifcher Verhiillung durch 
eine bejondere Gnade von oben gu erblicfen und durch den thm eingehauchten 
gottlichen Funfen gu begreifen bergdnnt twird. Die Welt ijt wberall ev- 
Fillt von der Herrlichfeit des Schopfers” .... Ciner der gropten Dtch- 
ter und Gehriftiteller aller Zeiten, Goethe namlich, driict fich folgender- 
mapen aus: ,,%ch §alte dte Cvangelien alle vier fiir Durchaus echt; dem eS 
ift in ihnen der Wbglang von einer Hoheit eigen und twirffam, die von der ” 
Rerfon Chrifti ausging und die fo gdttlicher Art, wie nur je auf Erden das 
Gottlide erfchienen ift. Fragt man mich, ob ¢c3 in meiner Natur fei, thm 
anbetende Ehrfurcht zu ertveifen, fo fage ich: Durchaus! Yeh beuge mich 
por ihn als der Offenbarung deS Hochjten Pringips der Sittlichfeit.” .. .. 
Der glaubige Chrijt bedarf aber all diefer Befenntniffe gelehrter Wanner 
nicht, jondern er befennt mit den Leuten der Stadt Sichar, dah er »felbit 
erfannt” hat, dah er einen Gott und Heiland hat. WMennonit. Rundfehau. 
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Sam. H. Hadley, Mgr. Ferry MeceWuleh Miffion + 

Xn New Yorf jtarb ein Mann, deffen Tod fiir viele von wenig oder 
feiner Bedeutung tar, wwahrend Taujende e8 aufs tiefjte beflagen, indem ihr 
bejter Freund ihnen entriffen wurde. Diefer Mann war Gamuel H. 
Hadley, der Machfolger von Ferry MeXuley in der Verivaltung der Vaz 
trofen-Miffion jener Stadt. Wre fein BVorganger hatte auch er eine Hochyt 
betwegte Vergangenheit hinter fich, ehe er twie cin Brand aus dem Feuer gez 
reitet tvorden twar. Seinem eigenen Befenntnis gufolge ging er fiinfgehu 
Sabre lang duferjt felten in niichternem Bujtande zu Bett. Cr war ein 
Trunfenbold und profefjioneller Spieler, biS er in die MeceYWuley Wtijjton 
fam und bier befehrt mirde. 

Bur Bett als ,Gam Hadley” in die Miculety Cremorne Wttjjion fam, 
twar er betrunfen. Das Haus war an diejem Abend gedrangt voll Menjchen, 
pon twelchen die metiten den miederjten Klajfen angehorten und aus Dteben, 
Trunfenbolden und Stragendirnen bejtanden. Yur mit groper Schtoterig- 
feit gelang e3 Hadley auf die Veranlaffung eines feiner Kumpanen, fich 
Sutritt zu verfehaffen und in die Nahe der Mednerbiihne gu gelangen. Wte- 
Miler ergahlte an diejem WUWhend die Gefchichte feines verfehlten Lebens, iwie 
er ein Vrunfenbold, ein Dieb und ein AWusivurf der menjchlicen Gejelljchatt 
geivefen, twie ex aber fein Herz dem Herrn Jejus gab, und der thn errettet 
Habe von den Stricfen deS Lajters und der Siinde, und dak er nun fein Ver-z 
fangen mehr babe nach Branntwein oder jonjt etivas, wodurch der Wten}ch 
elend und unglitclich gemacht twerde. Mie guvor hatte Hadley eine jolche 
Votfchaft vbernominen, nie gehsrt, da irgend etwas diejer Art gejchehen 
fonne. Cr fprach git fich felbjt: ,Wenn das fo ift, Dann follte e3 mich une 
Dern, ob nicht auch ich qerettet tuerdDen fonnte.” 

Miidere befehrte Trunfenbolde und frithere Sflaven des Lajters Leqten 
apnliche Beuqnijje ab, twodurcd das Verlangen nach Errettung in Hadley 
nur nocy mehr gejtarft tourde. lS Dann eine Cinlading gegqeben miurde, 
dap folche, Die vom Sflabenjoch der Siinde befreit werden mdehten, fich erz 
Heben mochten, var auch Hadley unter der Bahl der HeilSverlangenden und 
fniete in furger Beit mit anderen Trinfern am Betaltar mieder. Cr twune 
Derte fich, ob er errettet werden fonne, ob Gott ihn erhdren iwerde. erry 
Mickey und andere beteter ernjtlich nit diefen bupfertiqgen Sitdern und 
fang dann das alte befannte Lied: 


“6S ift ein Born, der einjt voll Bhit 
Vom RNreuge feqnend flop, 

Und einer Sitndertwelt gu qut 
Heilbringend fich ergo,” 


das Hadley, defjen Cltern Methoditten twaren, oft im elterlichen Saufe beint 
wamiliengebet gehort hatte. XS nun die Bupfertigen aufgefordert ture 
Den, jelbjt gu beten und dem Herrn gu fagen, was fie twollten, und die Reihe 
an Hadley fam, antwortete er, dak er nicht beten foune und forderte McWuley 
auf, fiir in 3u beten. Doch diefer fagte ifm: Ale Gebete in der gangen 
Welt fonnei dir nicht Helfen, wenn du nicht jelbjt beteft.” Dann mit gebro- 
chenem Hergen fing Hadley an gu beten, und nachher befannte er oft: ,,. Mein 
Herg war bis gu diefer Yett mit unbefchreiblicher Finjternis und Schtwernut 
erfiillt; aber Dann empfand ich den glorreiden Schein der Herrlichen Mit. 
tagsfonne in meinem Hergen, und ich firhlte, dak ich ein Freier Mann war. 
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oe fublte, dak Chrijitus mit feiner gangen Liebe und Kraft mich durch- 
rang.” 

Von diefem Wugenblice an bis gur Stunde feines Todes hatte er, nach 
feiner eigenen WUngabe fein Verlangen mehr nach Vranntwein. ,,Xene Nacht,” 
jagte er, , gerade an der Efe bon Bradway und 82. St. erhielt ich den Ruf, 
das elwigwahre Changelium gu verfiindigen und hatte nie einen Augenblid 
eine Stvcifel daritber. Sch ftand nie vor einer Verfammlung, ohne dap 
mic} der Gedanfe befeelt und begeijtert hatte: ,Wenn ich nur, Lieber Sefus, 
Diefen Leuten fagen fann, wer du bift, dann terden jie dich auch lieben!” Jeh 
wurde jeither bon der Methodijtenfirde ordiniert, aber id) Habe immer gez 
glaubt, dak ich in jener Nacht bon Gott felbft ordiniert toorden bin.“ 

Mennonit. Rundfchau. 


Das Untertauchen beim Tanfritus. 


Das Untertauden betm Taufritus wird bon manchen Baptijten jest 
fiir untvefentlic&h gehalten. Bisher wurden nur Perfonen, dte bet der Taufe 
untergetaucht maren, in die Baptijtengemeinfchaft aufgenommen. RKonverz 
titen aus anderen firchlichen Lagern twaren gehalten, dieje Form der Taufe 
nachguholen. 2A°ngefichts der allgemeinen Crtveichung in der fonfeffionellen 
Stellung, die gerade bei den Vaptiften in den legten Yahrgehnten jtattgefun-z 
Den hat, braucht e3 uns nicht tundergunehmen, dak man nun auch in Diez 
jem Ctucf, das bisher fir die Baptijten fo charafterijftijch tar, tie bet den 
Epiffopalen die bifchofliche Weihe, an der Strenge nachlapt. Drei Gemein- 
den, giwei im Staate New Yorf (Sthaca und Mount Morris, Stadt New 
Yorf) und eine in California, haben in lebter Bett dahingehende Befcjliifje 
gefagt. Sn der Mount Morris-Gemeinde beriet man itber die Alternative, 
eine ,,WUffociate Memberjhip” fir Michtuntergetauchte gu fchaffen oder die 
Zaufe anderer Gemeinjchaften anguerfennen. Wan einigte fich auf das 
leBtere, idem man folgenden Bejchluk fate: 

“1. The acceptance into full membership of Christians in good stand- 
ing, presenting letters of dismissal] and recommendation from Christian 
churches of other denominations, provided that such letters are not 
over six months old. 2. That any person that has at any time been a 
member of another Christian church, but who in consequence of any 
special circumstances has no regular letter of dismissal and recommend- 
ation, may be received into membership of the church by appearing be- 
fore the church and giving satisfactory evidence of regeneration and 
Christian conduct. 3. The admission to membership of persons who 
have never been members of any Christian church be, as always, thru 
open profession and baptism as practised by the Baptist Church in 
America.” 

Lage dex neuen Tolerang in diefen Aufnahmebedingungen die Crfennt- 
ni8 zugrunde, dak man durch da3 Hisherige Bejtehen auf Untertauchen feftie- 
rerifch gehandelt hat, fo mace das als ein Eehritt in der rechten Richtinte git 
beqriihen. Doch ijt dem leider nicht jo. itr folche, die noch feiner chrijtlt- 
Gen Gemeinfdhaft angehirt haben, bleibt (§ 3) nach tie vor Die Tarfe 
mit Untertauchen borgefehrieben, und in der WAufnahme anderer auf firchliche 
Entlaffungszeugniffe nicht-baptiftifher Gemeinden hin (oder auch ofne 
folche) feingeichnet fich der religidjfe Yndifferentismus als Grund der Ane 
erfennung de3 Taufens mit Vejprengen. G.in ,Lehre u. Wehre.” 
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Making a Modern Church on the Universalist Plan 


“The idea that men are to be saved from catastrophe in some other 
sphere of existence by accepting certain theological ideas is passing. 
Let us hope that the sight of Christians and Jews, Protestants and Cath- 
olics, believers and agnostic, theists and atheists, living with equal hero- 
ism, suffering with equal patience, dying with equal fearlessness, will 
forever explode the idea that the acceptance of any particular theolog- 
ical creed is necessary for salvation. The Church of the future must 
weave into its creed a statement of those principles which unite men 
and send them forth to serve each other, in the place of theories which 
divide men and send them forth to despise and antagonize each other. 
I believe in man, that there is something divine in each of us; I believe 
in honor; I believe in justice; I believe in democracy; I believe that it 
is the part of a true man to promote the common good and the good of 
future generations at any cost. Some such creed as that must take the 
place of the theological statements which have seemed so important in 
the past. 


The Church of the future will never go back to the idea that its 
chief function is to save men elsewhere. We have gone forth to make 
the world safe for democracy, that is, a safe, sane, and satisfactory 
place for all kinds and conditions of men. The Church must now be- 
come a place in which plans and projects for promoting human welfare 
on earth are frankly and freely discussed, and from which men and 
women go forth to put these ideas into execution. The dividing line 
between religion and politics has been obliterated. The object we aim 
at is not going to heaven and escaping hell, but the oblition of hell on 
earth and the establishment of heaven here and now. All things neces- 
sary to happiness are already in our hands. The trouble is not with 
the world. We know enough about agriculture so that no human being 
need go hungry; we know enough about manufacture so that no human 
being need go without shelter or clothing; we know enough about nav-— 
igation so that the remotest human being need not lack any good. thing; 
and al] this can be accomplished without overwork or underfeeding, 
without poverty or misery. Society must now be reorganized so that all 
its members may achieve life, liberty, and happiness. It now becomes 
the function of the Church to lead in this direction. Woe to the Church 
if it fails in this particular. Some organization is going to perform 
this task, and if the Church does not prove adequate to the enterprise, 
it will be swept away like so much chaff, and something else will take 
its place.’—Universalist Leader. 


The Minister as a Y. M. C. A. Secretary 
J. S. CuHapwicKk 
There are those at home, ministers and laymen, who are asking 
whether the Army and Navy Y. M. C. A. really offers a minister such 
opportunities for religious work as would justify his leaving a pastorate 
to serve as Religious Work secretary in a camp or overseas. I do not 
attempt to argue the question whether the minister’s first duty in time 
of war is at home or in the army: that question must be settled by each 
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man before the bar of his own conscience and before God. It is under- 
stood that the larger number of ministers must stay by the work at 
home. The Church at home must be kept ready for the return of the 
men who are now fighting our battles, and the Church that will hold 
them in the days of peace is one that in life and service shows forth 
One who found his chief joy in giving himself for humanity’s freedom. 


To hold the Church to the high ideal of sacrificial living and service, 
we must have in our pulpits men who preach that truth in deeds as well 
as in words. These men are needed at home as well as in army camps 
and overseas, and with many of them it would be easier to go than to 
stay. While I would not attempt to decide for any minister whether 
he should give his services at home, in the ranks as a soldier, or in 
religious work in the army or navy, I am persuaded that he cannot find 
anywhere larger opportunities than in the army and navy Y. M. C. A. 
And I give this as my conviction after some months of service in an 
army camp as a Religious Work Secretary ina Y. M. C. A. building. 

There is an idea abroad that the “Y” worker finds little time for 
distinctively religious work, since the “Y” program has in it so much of 
detail work and so much attention is given to athletics, sports, and 
amusements of various kinds. It is true that these have a large place 
in the program, and it ought so to be. These men of the army and navy 
have come into a new world, and with hosts of them they come for the 
first time under a discipline that regulates their modes of living, that 
Keeps them from the things that bring physical and moral wreck. Any 
organization that helps them to become adjusted to the new order of - 
things is rendering a useful service, even tho it had no other mission 
than this. 

The Religious Work secretary comes to see, if he did not understand 
it before he entered the work, that all of the detail work, which is offer- 
ing needed service to the men, and even the amusements and sports, 
bring opportunities of approach to men that otherwise would not offer. 
But these are by no means his only opportunities. He will have, for 
instance, the following program of religious services in his building: 
On Sunday the Bible classes, or Sunday school; two preaching services. 
morning and evening: the Men’s League, during the hour preceding the 
evening preaching service. During the week there is one evening preach- 
ing service, and Bible classes one to three evenings. Comparing this 
program of services with that of the average church at home, it will be 
seen that the “Y” Religious Work secretary has abundant opportunities 
for “‘the work of the ministry.” The average man in the army camp 
is attending more religious services weekly than was his habit at home. 
And the results of this work bear out the statement that the “Y” workers 
find the men responsive to the Gospel appeal. Take the figures of the 
Southeastern Department alone, this department including the army and 
navy camps and stations in seven Southern states. During the twelve 
months ending July 1 last there were reported 72,693 signers of the 
War Roll and 43,093 Christian decisions. In the Southeastern Depart- 
ment are approximately two hundred Religious Work secretaries—an 
average of more than two hundred Christian decisions per worker. But 
it is not fair to give these ministers all the credit for this work, for 
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practically every “Y” Secretary, minister and layman has part in this 
service to the spiritual needs of the men. If we give those figures as the 
result of the work of one thousand men, approximately the force of 
workers in the Department, it is a splendid showing as compared with 
results secured at home. 

The “Y” workers know that the minister at home is doing as faith- 
ful and efficient work as the man in the camp. The latter has the advan- 
tage in that he has a larger field and the men are usually more respon- 
sive to the Gospel appeal. One Religious Work secretary says: “I have 
been able to report more definite Christian decisions during the past 
thirty days than during any year of my ministry as a pastor.” Another 
says: “I have led more men to Christ during the three months I have 
been in an army camp than during any previous five years of my min- 
istry.” And while every worker may not be able to say as much, these 
are by no means exceptional cases. 


While the men in the service are more responsive to the Gospel 
appeals than was true at home, this is not the only explanation of larger 
results for the minister in camp. The Religious Work secretary does 
his share of the detail work of a “Y” building—he is “on the desk” a 

certain number of hours each day. That means that he not only selis 

stamps, hands out writing materials, handles letter mail, parcel post, 
and express, but is a “bureau of information and service,” with empha- 
sis on the “service.” The men feel free to call on the “‘Y” secretary 
for any needed service, and, when within the territory of a building 
’ there are two thousand to five thousand men, it needs not to be said that 
their wants are many and varied. The minister thru his service at the 
desk has won the confidence of many a man who otherwise would not 
have been reached. Every man in his heart believes in a religion of 
service. The minister at home is preaching in word and deed such a 
gospel, but there are so many men who never let him know that they 
need help. The man in the army, with that feeling of loneliness he 
never before knew needs a friend and helper, and somehow he gets the 
idea that the Red Triangle carries a message of offered help. It may be 
a small service, even as the “Y”’ man views it—such a service as those 
of his parish back home would not think of asking of him—but to the 
soldier who needed help it loomed large. And when later he heard the 
same “Y’’ man speak as the messenger of the Christ of “service,” the 
appeal gripped his soul. Or, when in conversation with the man who 
had served him he was brought, ere he realized it, to talk of the things 
that oftentimes had his thoughts and yet had not been spoken of to 
other men, he gave response to the personal appeal with pledge of a 
better life. 

In practically all of the experiences of daily life in an army camp, 
the Religious Work secretary is in close touch with the men, a closer 
and more intimate association than he could have at home. They come 
to his building, the building where he works, where he sleeps, and where 
he holds the religious service—this is the one place in the camp where 
the soldier can read, write, rest, and enjoy fellowship with his com- 
rades. The secretary is free to visit them in their barracks, he eats 
with them in their mess halls, and he is the welcome visitor at hospi- 
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tals at any hour. If he is a man with even a reasonable amount of the 
spirit of true brotherhood, and endowed with just a fair share of com- 
mon sense and the ability to “get along” with the men, they take him 
into their circle. And what a chance he has! There are hosts of splen- 
did young fellows in that circle, men worthy of the best the ministry of 
America can give them. And there are hosts of others who either have 
not had a chance or have thrown away the best things that life offered 
them. They, also, are worth the saving, even if it calls for the giving 
by the church at home of the best of American manhood now in our 
pulpits.—American Lutheran Survey. 


Universal Military Training 


In a letter to the “Nation” on this subject Rear-Admiral Goodrich 
says in part as follows: 


“Sir: I wonder why you so often speak of universal military train- 
ing as synonymous with militarism. May I ask the grounds upon which 
you base this identification? Has such training fostered militarism in 
Switzerland or Australia, for example? Has it not been the salvation of 
France? Would it not, in our case, have been of priceless value? In 
the instance of Germany, is it not the effect, rather than the cause, of 
militarism?” 

“No one loaths militarism or is a more ardent advocate of peace (a 
real peace, not one made in Germany) than I, yet I am an equally ardent 
advocate of universal military training—not because it will make good 
soldiers, but because it will make good American citizens. Among the 
great problems confronting us today are these: First, to banish the 
class hatred, so ingeniously stimulated, for their own selfish purposes, 
by politicians, labor agitators, Bolsheviki; and, second, to eliminate the 
racial cleavages in our population which menace our social] peace and 
clog our progress towards national unity. If the United States is to 
become a real melting-pot of the nations, a term so frequently, airily, 
and mistakenly employed, we must close up these gaps in our body pol- 
itic and produce a homogeneous people, speaking the same language, 
governed by the same traditions, cherishing the same ideals, and rever- 
encing the same flag. Many of us believe that these results can be 
achieved only thru universal] military training, bringing together under 
one discipline aliens and Americans, rich and poor alike; and we smile 
at the suggestion that this school of patriotism and genuine democracy 
could possibly be prostituted into a shrine of Mars. There is nothing 
in the genius or the antecedents of the American people to warrant such 
an inference or to justify such a fear. Do you approve of this fusing of 
our heterogeneous elements which we advocates of universal military 
training have in view? If so, what other instrumentality do you recom- 
mend as competent to achieve these results? 

“Speaking not only for myself, but for many parents, I favor uni- 
versal military training for the good it will do to our boys, regarding its 
military advantages as a by-product, welcome but wholly secondary.” 


The “Nation” has this to say in reply: 
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“So profoundly do we distrust the spirit which universal] military 
service engenders in every country in which it is tried that we should 
oppose it even if we believed it accomplished everything that Admiral 
Goodrich claims for it. But we deny that as a peace-time institution— 
and we are discussing it here solely on that basis—it will necessarily 
make good American citizens or that it will banish class hatred and 
racial cleavages. That has not been the experience abroad, either in 
Russia or in Austria-Hungary. Were it such a wonderful melting-pot, 
it must long since have wiped out the racial rivalries which are today 
a chief hope for the collapse of the Dual Monarchy. In Germany it has 
not only not democratized the nation; it has been the most antide- 
mocratic force at work there. The rich and educated serve one year, 
while the poor serve two. The various regiments represent every kind 
of social snobbishness, differentation of rank, and aristocratic privilege 
—and there have been somewhat similar conditions in France, tho there 
conscription in peace time bears its friendliest aspect. But even in 
France we have had the horrifying revelations of the Dreyfus case, the 
narrow escape from a military coup d’etat engineered by Boulanger, 
and the changing by Presidential decree of railroad workers about to 
strike into reserve soldiers.” 


“Now we are quite aware that in debating this subject any one who 
suggests that America might be militarized by universal service is met 
with incredulous smiles, if not by charges of pro-Germanism. Our cor- 
respondent shares the prevailing easy American optimism. But no less 
person than Mr. Walter L. Fisher, a member of Mr. Taft’s Cabinet and 
a believer in strong military preparedness, has pointed out that the past 
of America offers no analogy or security on this point. Because we were 
without militarism when we had a regular army of only 25,000 men and 
2,200 officers, there is no logical reason to assume, he points out, that 
we shall not be militarized when we have 50,000 of 75,000 regular officers 
devoting all their time to teaching the art of war and preparing for its 
exercise. As for the discipline such involuntary and compulsory mili- 
tary service is alleged to bring about, we do not care for discipline ac- 
quired by the subordination of men’s minds to military drill-masters. 
The best mental and moral discipline is acquired in other ways, else has 
our entire philosophy of life and education been wrong.” 


“We must also confess ourselves heretics in the matter of the phy- 
sical benefits to be acquired, and this despite the gains in health and 
vigor of our soldiers at the cantonments. But have France and Italy 
profited enormously by their universal] training; are the Germans rated 
as physically supermen because of their drill masters? This war has 
shown very clearly that the countries without universal service are not 
physically behind those that have it. As to Admiral Goodrich’s chal- 
lenge to name anything else as a substitute, we would remind him first 
that the leading American teachers of physical culture are opposed to 
military drill, and next that the British army turned to Swedish exer- 
cises aS soon as this war began as the best and quickest means of pre- 
paring Kitchener’s Mob for the trenches, abandoning their own old 
drills. We are more than willing to see the Swedish system made com- 
pulsory for boys and girls in all our schools, and we believe that‘ all the 


Rirchliche Rundjchau. 65 


non-military benefits which Admiral Goodrich desires and we desire can 
be obtained in this way without objectionable military features.” 


“Patriotism and Profanity” 


“Tf the overthrow of Germany and the Kaiser could be brought about 
by the volume of vociférousness, of verbal damning, the war would have 
been at an end long before this, and the boys at home again. Such a 
flood of profanity, such exuberance of imagination in the devising of new 
forms of cursing, such abandon even on the part of good people to the de- 
licious thrill of being able to say naughty words without censure or 
rebuke the world has never before seen. And the Kaiser is at the center 
of the maelstrom, the target of the universal execration. Newspapers 
‘carry cartoons showing various disagreeable conditions resulting from 
the war, ending with a picture in which the victim of these conditions 
is represented as shouting vehemently, ‘Damn the Kaiser!’ Automobiles 
go about the streets with red labels on their windshields bearing the 
startling words, ‘To hell with the Kaiser!’ The movies feature shows 
with the same lurid title. In ordinary conversation mild-tempered men 
and gracious women startle you with expressions concerning the war 
that barely if at all escape the profane. It would almost seem that as a 
people we are coming to regard profanity and patriotism as practically 
synonymous, and to gauge the depth and sincerity of a man’s love of 
country by the fluency and force with which he swears at Germany and 
the Kaiser.” 

“Perhaps the most singular—certainly from a religious and Christ- 
ian point of view the most deplorable—feature of the situation is the 
way in which and the degree to which this delirium of thought and 
speech is entering into and taking control of the church. The war 
seems for some of us to have jostled old ideas and demolished estab- 
lished standards, and to justify some things that we formerly considered 
wrong, and that in our innermost souls we still know to be wrong, ter- 
ribly wrong. Hatred seems to be glorified when its object is the Hun. 
The profane maledictions that otherwise would fill us with horror are 
all right when hurled from Christian lips at the Kaiser. Sermons are 
lurid with expletives, until beside them the imprecatory Psalms are as 
mild and loving as the thirteenth chapter of First Corinthians. The 
hell which some of us have been thrusting into the background has 
suddenly leaped into foremost place, and we are chuckling with satis- 
faction as we think of its roaring flames awaiting the coming of the 
Hunnish monsters of iniquity. Under the very cross which stands for 
forgiveness and love we implore the outpouring of the fearful wrath of 
the Almighty upon this disturber of the world’s peace and this breaker 
of the world’s heart, and we do it with hot, burning words which in 
other times we have declared to belong to the speech only of sinful men. 
Is this right? Can it be right? Has patriotism taken the place or 
changed the character of religion? Is the prayer most needed in these 
times the gloating petition that God will damn the Kaiser? Is the 
message of the pulpit that of joy that there is a hell waiting for him and 
of exultation that he cannot escape it? If we realize for a moment the 
content of the fearful words we are using in the heat of our righteous 
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indignation perhaps we would bite our tongues off before we would 
allow ourselves to utter them! ‘They can hardlly be excused by the plea 
of hatred of the sins of this man.and. his compeers. He to whose in- 
finite purity sin of any degree is an infinite hurt, and to whom iniquity 
is infinitely more heinous than it can possibly be to us, has yet declared 
that he has no delight in the death of a sinner. Can we who call our- 
selves by His name justify our claim if we are possessed of a spirit so 
different from His?” 

“And this profane imprecation is so useless. There is no need of it. 
It is entirely safe to leave the matter of the punishment of the Kaiser in 
the hands of God. Justice will surely be meted out in its full measure, 
and the pronouncement of judgment will doubtless far exceed our ut- 
most imaginings of horror. We gain nothing when we allow ourselves 
to ‘loose wild tongues that have not God in awe.’ On the contrary we 
misinterpret the character and lower the standard of the religion we 
profess when we do it. The church and the ministry have today an 
unparalleled opportunity to demonstrate that fact that there is a differ- 
ence between the spirit of Christ and the spirit of the world, but they 
can do it only by exhibiting the one in contrast to the other, not by 
bringing it down in conformity thereto. Let the speech of Christians in 
these terrible times be Christian. Let the message of the pulpit be 
pitched in higher key than the shoutings of the street. Nowhere should 
the note of patriotism, the love of the flag, the passion of sacrificial 
service of country and right and honor, be more strongly struck and 
persistently emphasized than in church and pulpit. But we need to re- 
member that the supreme urge is the setting forth in clear vision of 
vital principle, and not the clamor of hot and angry words. Swearing 
at the Kaiser is not the ultimate exemplification of loyalty, and prof- 
anity is not a synonym for patriotism. The wide prevalence of this 
vicious habit may reveal commendable intensity of conviction, but it 
also reveals a reprehensible forgetfulness of fundamental religious prin- 
ciples. Let us do more, and swear less.’—Watchman-Examiner. 


What Shall We Do With the Germans? 


After the war the status of the German people will be fixed at a 
council in which there will be no Germans. Whether Germany will be 
permitted to continue as a separate nationality handicapped by com- 
mercial and other restrictions—a sort of helot nation—or be punished 
in some other way for a few centuries we need not now consider. But 
what will be done with the Germans in this country is even now a per- 
tinent inquiry, and unless rational discrimination shall be exercised, 
geat injustice may be done; for the prejudice already strong will grow 
stronger as the casualty list grows larger. 


Social ostracism and the business and political boycott wil be em- 
ployed, and therein lies a danger of injustice. Proscription lists are 
now being made up. Of course those who have been tried in the courts 
and found guilty are “in for it,’-and when their prison terms expire 
they might as well slink out of sight and fade away. America will not 
be a comfortable place for them. 
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But it is no discredit to be a German—it is merely a misfortune; 
and the great mass of Germans in America who have shown their loy- 
alty to our government by deeds are entitled to full respect and con- 
fidence. As to the third class: those between the two extremes noted 
above, should they be kept on the proscription lists? That depends. They 
embrace groups like the following: : 


Those who formerly belonged to German propaganda societies; those 
who scoffed at the reports of Boche outrages in Belgium and France, or 
who justified the sinking of the Lusitania; who advocated an embargo 
on arms and ammunition; who opposed our active participation in the 
war; who favored the teaching of German in the schools; who refused 
to contribute work or money to the Red Cross. All such persons may 
properly be listed as suspects, but not necessarily damned beyond hope 
of escape; for “while the lamp of life holds out to burn, the vilest sin- 
ners may return.’ Give them a chance to repent. And if they show 
forth works meet for repentance—engage actively and heartily in war 
- work, contribute liberally to the Red Cross, and renounce Germanism, 
we should take their present professions of loyalty at face value and 
not assume that they are doing these things ‘‘to save their faces.” 


These people are now and will remain a part of the American na- 
tion. Let us make it as easy aS may be for them and their children 
to forget that they are Germans. They are a good stock, physically, and 
when diluted by admixture to the second or third generation are just 
as good Americans as the F. F. V.’s or those of Mayflower ancestry; they 
cannot be distinguished from them, in fact, except by their names. And 
here also we should make it easy for them to become thoroly fused in 
the melting pot. Business and social organization thruout the country 
are dropping their German names, and many individuals thus handi- 
capped are doing the same thing. Our laws should make it easy for 
them to do this. In the interest of future generations, the movement 
ought to be encouraged. Think of the cruel wrong of him or her who 
would pass on to the innocent children of unborn generations such a 
name as Pfloegelscheimmer or Schoefftelhoefer. And if Miss Adams, or 
Miss Blake or Miss Edwards should be joined in wedlock with Mr. Heu- 
kerschmitzmann, which parent should bequeath the family name of pos 
terity? A change in our laws. permitting the inheritance of the family 
name from the mother in such cases would be salutary. We may trust 
to the good sense and practical business sagacity of our German fellow 
citizens to refrain in future from inflicting upon their defenseless off- 
spring any distinctly German given-names, as Fritz, Conrad, Otto, Emil, 
Anton, Herman, Karl, Max, Ernest, Adolph, Gustav, Gretchen, Hedwig, 
Hulda, etc. Those already thus christened will sign by initials. 


Let us give full faith and credit to the good Germans—and that in- 
cludes most of those now in America and out of jail—and let us make 
it easy for those who may have been on the border line but who now see 
the light to come across and be Americans. By eliminating the German 
language, discouraging the marriage of Germans with Germans and per- 
mitting the transmission of family names thru non-German mothers, we 
may in one generation wipe out Germanism in America, kultur will dis- 
appear, and the Germans will be exterminated by thoroly humane meth- 


68 Rirchlicde Kundjchau. 


ods. They will simply lose their identity. The best way to snuff out the 
“Germans is to give them a chance to be good Americans. Will they em- 
brace the opportunity? Most of them will, and gladly; for the welfare 
of their children to remote generations is involved. Many of the Hes- 
sians sent over by George III remained and left descendants. The tories: 
of the Revolution were numerous, and most of them staid with us. Many 
of us could trace our ancestry to indentured servants, or even to crimi- 
nals who were banished from Great Britain, or to tories, or to Hessian— 
if we cared to; but in making family trees and tracing pedigrees, such 
matters are not featured prominently. Among the Bible genealogies, we 
do not find any that are traced from Cain; and yet we are told that he 
married, and presumably he and his Hun wife from the land of Nod 
reared a family of Boches.—The Western Teacher. (The Editor, S. Y. 
Gillan). 

And this is neither in Prussia, nor in Russia, but in the most en- 
lightened country of the world; not an ukas of Propodenoszew, but an 
editorial of a “humane” educator of Wisconsin! 


Will the Trust Control All the Big Metropolitan Dailies? 


“The sale of the New York Evening Post to Thomas W. Lamont ends 
an ownership of thirty-seven years by Mr. and Mrs. Henry Villard, and 
completes the separation of the Nation from that newspaper. Mr. La- 
mont, because of his Wall Street connections, has imitated Mr. Henry 
Villard in appointing three trustees to hold his stock and in pledging in- 
dependent editorial control to Mr. Rollo Odgen and his present editorial 
associates, with the exception, of course, of Mr. Oswald Villard. This 
insures the permanency of the Evening Post as an institution, for, be- 
sides being rich, Mr. Lamont is a man of journalistic ideals who worked 
his way thru Harvard College by corresponding for newspapers, and sub- 
sequently served for more than two years on the staff of the New York 
Tribune. Of his three trustees, Theodore N. Vail is president of the 
American Telephone and Telegraph Company, Henry S. Pritchett is: 
president of the Carnegie Foundation for the Advancement of Teaching,. 
and Ellery Sedgwick is the remarkably able and successful editor of the 
Atlantic Monthly. We trust the public will accept this arrangement as 
insuring complete control to the editors, for it may rely upon Mr. Og- 
den’s retiring promptly in the entirely unlikely event of his prerogra- 
tives being infringed upon. We believe that time will show that Mr. 
Lamont has rendered a public service in preserving the high journalistic 
and news standards of this historic daily, whatever may prove to be the 
future policy of its editorial page. Never was there a greater oppor- 
tunity or greater need for an American Manchester Guardian. 

“That the ownership of American newspapers is coming to be more 
and more the privilege of very rich men is one of the disturbing signs 
of the times. When such men show Mr. Lamont’s generosity and wis- 
dom, the situation is at its best; when they control as basely as Mr. 
Hearst, we are face to face with a grave public menace. The existing 
war conditions are intensifying the trend in this direction. The Amer- 
ican newspaper is now engaged in a mad race to make its revenue keep 
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up with its enormous expenditures, hourly increasing because of the 
rising cost of paper and labor. Various kinds of advertising, such as 
railroad and steamship announcements, have ceased, and in a number of 
fields, like automobiles, finance, and summer resorts, the war has cut 
advertising heavily. More than that, the newspapers are facing an ac- 
tual decrease in the amount of paper they can obtain. As a result of 
all this, only five newspapers in Greater New York are today believed to 
be making money. If the war lasts, there will be many wrecks and many 
consolidations. The disappearance of some newspapers is not so serious 
‘as is the question how free from class influences those that survive will 
‘be and how liberal and progressive their editors will remain. Even if 
editors have complete control, it by no means follows that they will take 
tthe broad and forward-looking views the public longs for and, alas! in 
large degree, feels that it is not getting in most editorial pages. The op- 
portunity for real leadership in the editorial field is today very great.”— 
“Nation.” 
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(When ordering books, please mention this Magazine.) 
Note—Reviews, when not signed, are by the Editor. 


The Dynamite of God, by William A. Quayle. The Methodist 
Book Concern. 1918. 330 pages. $1.50. 

Another book by Bishop Quayle; another, we say, for he wrote about 
twenty besides. We say of him, as he said of another, ‘end is there none 
‘of the fecundity of him.’”’ He asks somewhere, “‘ Do you know why God 
made so many stars?” “Well,” he answers, “I will tell you; he made 
them for fun. Making stars is fun to God. Did he sweat building them? 
Never once.” ‘Then he goes on to tell about De Foe who wrote Robinson 
‘Crusoe, and besides wrote “only” 249 other books. “What made him 
write so many? Simply because he had them in his head and had to get 
them out.’ That is the bishop’s own case, he is the De Foe of the pulpit 


‘in this respect. 

We knew him many years ago. He was not a bishop then, but a 
jovial fellow he was. He gave a lecture somewhere in Central Missouri 
on, “What fools those mortals be!” We laughed with him about the 
follies of man, and then we wept over his sorrows. At one time he 
would carry us up into the heights on the wings of his oratory, and then 
he would let us down again with a homely phrase or a touch of humor. 
He could extract honey out of the lowliest flower and his wit tickled the 
risibilities of the dullest listener. In these sermons we have the same 
Quayle, 20 years older and mellower, but as sparkling and genial as 
then. The first is entitled ‘““The Dynamite of God.” The text is 1. Cor- 
inthians 1: 24. Christ the power (divayc) of God. He substitutes 


“dynamite” for divauic, not a happy translation or title, for the ser- 
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mon expounds rather the creative and re-creative power of Christ than 
the destructive, the fact that he came to fulfill, not to destroy or abolish. | 
The Sermon itself however, is a masterly effort, perhaps the best in the 
book. Christ, he says, in coming found nothing to His hand. Not even 
a speech was ready to convey His meaning. Greek was the language of 
philosophy, poctry, and had even become the language of Jewish theism 
(Septuagint). But it could not express the thought of Christ. He (or 
his religion) had to create new terms, substitute new words for old, 
give the others new meaning. He is the power of God in the entirety 
of man’s life: He masters and quickens the intellect, makes poets of us 
all; he subdues the will. Christ has power to master sin. He gives some 
stories illustrating the sin-conquering power of the Saviour which will 
make your eyes grow moist. It is hard to keep from quoting, but space 
will not permit. 


There are other great topics, “Science and Christianity not Enemies, 
but Friends’; “A Sermon of the Sky” (The Heavens declare the Glory 
of God); ‘“‘The City of God,’ where he speaks interestingly of the city 
of man and its fascinations, and then leisurely passes over to the higher 
conception of the City of God. We say, leisurely, for the bishop takes 
his time when something or other strikes his fancy. He is never handi- 
capped by the thought that his sermon must not last more than 30 min- 
utes, nor does he ever consider homiletic rules. When standing before his 
“brethren” and “sisters,” he lets himself go with complete abandon. He 
loves the colloquial style, his language is oftentimes just as abrupt, in- 
formal and careless as the colloquia] style of ordinary conversation. 
And yet, on the other hand, you can’t read very far before you realize 
you are listening to a man of unusual literary taste and culture. In a 
word, the bishop is always natural, spontaneous, a law to himself, he 
handles language as the master musician his instrument, with mar- 
velous skill and apparently without any effort. At times, of course, we 
strike an address which carries only a slender intellectual freight, a 
mere extempore product, but on the whole it can be said of al] his writ- 
ings, wherever you start to read them you soon come under the charm 
of the easy flow of language, the rich imagination, the broad culture of 
this warm hearted poet-preacher. 


Wesley as Sociologist, Theologian, Churchman, by Jonn 
Alfred Faulkner, Professor of Church History in Drew Theological Sem- 
inary. The Methodist Book Concern. 1918. 173 pages. 75 cents. 


J. Wesley was, of course, not a social reformer in the same sense as: 
he was a religious and social reformer. His work was not to change 
laws or institutions, but to change men. He was not a socialist, who 
wishes to act on the individual by improving the environment, his way is 
rather the old one, to create sanctified personalities, who triumph over 
an adverse environment. Politically, he is an upholder of the present 
order, the king and the constituted authorities. The power of govern- 
ment comes from God, not from the. people. He allowed to all creeds 
and classes the utmost liberty consisting with order, but anything ap- 
proaching socialism or radical dealing with land, taxation or general’ 
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enfranchisement was never in his thought. In the matter of riches, he 
took the religious point of view. Religion produces frugality and indus- 
try. These last produce riches. With riches comes corruption. The 
only way out is to give away all above the necessary needs. The idea 
of stewardship which allows the rich to accumalate wealth, if they will 
only use it rightly, did not suggest itself to him. Of liquor he was an 
uncompromising enemy, his societies were total abstinence organizations 
from the first. As to practical social helpfulness he did all he could, 
especially in the case of the poor. He took interest in everything that 
touched humanity, with ethical passion, not only saving men but also 
enlarging their lives. His work went wide and deep into the English 
race. Lecky says, “if England on the whole escaped the revolutionary 
assaults on religion, property, civic authority, and domestic life, it is 
largely due to the Methodist revival sweeping thru the middle and lower 
classes, which made them recoil with horror from the anti-Christian 
tenets associated with the revolutions in France.” a 


As a_ theologian Wesley was opposed to Calvin’s predestination 
view, otherwise, however, he was not a liberal, but stood on the Reforma- 
tion doctrines. He believed in full inspiration of the Bible. Let me be 
“homo unius libri,’ he says. Yet he put high store by reason, scoring 
Luther for depreciating it. As to the atonement he believed in a real ob- 
jective propitiation paid to God. Christ’s righteousness is imputed 
to us. He is, nevertheless, tolerant of opinions and includes even the 
Catholics in his idea of the church, “if only they have one spirit, hope, 
Lord and Father of all.” Wesley’s relations to the Church of England 
is treated in the last chapter. Originally sacramentarian in his views 
like the mother church, his spiritua] experience changed the emphasis 
from baptism to conversion. Wesley did not look upon himself as the 
author of a sect. He loved the established Church to the last, tho 
sometimes rebuking it severely. He did not preach in church hours and 
exhorted his people to take communion in the established Church. On 
the other hand, he licensed lay preachers, formed his adherents into 
separate societies. They had their hymns, services, organizations. 
Thus he involved himself in many contradictions. Yet he never took 
the fina] step; this was left for his successors, who naturally drew the 
final conclusions, thus freeing themselves from an impossible situation. 


The book is a sympathetic, but unbiased presentation of the sub- 
ject. There is no heroship in it, yet the man gains in the eyes of the 
outside reader. We knew him as the reformer, but of the conservative, 
English element of his character we now have a better appreciation. 


In the Rift of the Rock, £dgar L. Vincent. The Abingdon 
Press. 1918. 224 pages. $1.00. 

The rock in the wilderness which Moses struck with his rod and 
was made to give forth water, in connection with other places where a 
rock figures prominently, suggested to the author the idea to compose 
a series of meditations bringing out the spiritual meaning of these rock 
passages. There are 17 of them, such as ‘“‘The nest in the Side of the 
Rock” (Numbers 24: 21), “Graven in the Rock Forever,” “The Shadow of 
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a Great Rock,” “Broken by the Hammer for Service” (Jer. 23: 29) “Honey 
out of the Rock,” ‘That Rock was Christ.” 

We have called them meditations, for sermons they could not very 
well be called. There is a title for each but no real well defined topic, nor 
a proper balancing of the different parts. Illustrations abound, in fact 
there are some chapters which contain only a story, the thought to be 
illustrated being reduced to a mere moral. In length also they vary 
from 6 to 20 pages. And yet we cannot but think that they were origin- 
ally meant to be sermons. In that case the. writer has allowed his 
evident preference and talent for story telling to get away with him. 
We can well understand this, for the craving for illustrations is unduly 
strong in these days. One can easily come to think that nothing but 
stories will hold an audience. As # story teller, as a man who sees pic- 
tures and incident in Bible phraseology and can bring it out in noble 
and touching language, with a wealth of detail, the author is hard to 
equal. In the way of illustrations the preacher finds here a rich supply. 


The Mystery Religions and the New Testament, by Henry 
C. Sheldon. The Abingdon Press. 1918. 155 pages. 50 cents. 

The author, a professor in Boston University, who has already quite 
a list of substantial books to his credit, has here selected a subdject rather 
remote from the ordinary. To the general mind even of the theologians 
it would seem a rather far fetched theory that there should be any con- 
nections between the Christian faith and the mystery cults practised at 
Eleusis, or those of Egypt (Isis and Osiris), Asia Minor (Cybele), and 
Persia (Mithri). Nevertheless the question has been a more or less 
prominent theme in New Testament criticism, and therefore we can 
but welcome this attempt to shed light on the problem by subjecting 
it to a special and thoro examination. 

In expounding the nature of the mystery religions we are told that 
they were built on the principle of voluntary brotherhoods. No consider- 
able amount of moral or methaphysical instruction was given, the litur- 
gical, scenic and spectacular elements predominated, especially in the 
initiation rites, just as we find it in the secret societies of our own day. 
A naturalistic basis was prominent in their belief, i. e., theirs are gods of 
nature, the procession of the revival and decay of the natural world re- 
ceiving strong emphasis. With this was coupled the use of magic, mag- 
ical power being especially attributed to their sacraments. A panthe- 
istic tendency can also be detected in the mystery religions. The absence 
of genuine faith fostered all kinds of superstitions as well as the tend- 
ency to assimilate the most diverse religious features of many lands. 
In comparing such religions with the Christian faith it can at once be 
secn that they are different toto coelo. There may be common characteris- 
tics, such as the voluntary character of membership, the belief in the 
future life, the use of sacraments, but this does not show that Chris- 
tianity borrowed such from the other side. On the other hand, the con- 
trasts between the two are overwhelming: Christianity is an open sys- 
tem, not a fenced-off mystery. Its divine power is distinetly above the 
world, its nature and influence spiritual and ethical; magic has no place 


Book Review. 73 


in the Christian faith, and it does not strike hands with any other con- 
temporary cult. 

The author then takes up Paul’s and John’s teaching in particular 
and shows that none of his terminology was borrowed from the Mystery 
source (such as mysterion, teleios, psychikos, pneumatikos, kyrios) 
In a special chapter on Paul’s view of the sacraments the writer points 
out that neither baptism nor the Lord’s Supper have any effect ex opere 
operato with him, while the sacraments of the mystery religions have 
a magical power and effect, regardless of the moral conditions of the in- 
dividual. In the same way the independence of the Johannine writings 
is established. : 

The result then of the author’s research is that, altho Paul and 
John’s religious vocabulary may have been affected by their Hellenic 
environments, any noticeable influence of the Mystery Religions on the 
form and content of primitive Christianity cannot be substantiated. 
This thesis, we believe, the author has established. We are glad to,see 
that, with all his readiness to give every reasonable argument from the 
other side fair consideration, Mr. Sheldon has proved successfully that 
the “mystery of godliness” is without controversy greater, deeper and 
higher than the mystery of Eleusis, Egypt and Persia, and the reason 
it that God was “manifest in the flesh” in the former, and in the latter 
the flesh was manifest indeed, but the justification of the spirit. was 


wanting. 


India, Beloved of Heaven, by Brenton Thoburn Bradley in 
collaboration with Oscar MacMillian Buck and James Jay Kingham. 
1918. The Abingdon Press. 217 pages. $1.00. / 

This handsome and profusely illustrated volume carries with it an 
Oriential atmosphere. It takes us into a world as different and far 
from ours as pole is from pole. We are in old India with its scorching 
suns and its teeming millions. ‘“Languorous odors fill the air, and the 
bulbul and the nightingales sing.” There is much that hurts her chil- 
dren, and yet a note of optimism prevails. The healing Christ is some- 
where around. His transforming touch is on India. The stories are told 
iby people who love India, two were born and raised there, another is a 
missionary who found his life work among the people. ‘All three have 
drunk of Ganga’s water and have cried ‘Bande Mataram’—‘Hail, blessed 


mother!’ ” 

Everyone of the stories has that peculiar Indian flavor. Language 
and thought world, such as could be used and imagined only by one native 
to the soil, make the actors in the scenes very real to us. No doubt, 
Mr. Bradley and Mr. Buck, being “Indians” by birth and training, are 
accurate painters of the multiform life of that continent, but the miss- 
ionary’s stories have the added charm of being all true/and no fiction. 
There is one, “Lawyer Preacher,” which is capital and pretty nearly 
worth the price of the book. It tells of a lawyer who wished to bea 
He wasn’t afraid to be put on the “board yourself and get no 
Soon they burnt his house down and the missionary goes 

He prays God to give the man another house for Jesus’ 


preacher. 
money” basis. 
to console him. 
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sake. Then the lawyer-preacher prays himself. He says: “O God, I have 
not asked this missionary for any salary, and I do not want pay in 
money, but give me for my pay the heart of these people,” and so on, not 
a word about the house. Then his wife prays: “O Father, please forgive: 
the people who burned our house down. Save them and bring them. 
into Thy Kingdom.’ And so the story runs on, delightful and pathetic. 
In fact his people are decidedly of a more heroic stuff than we generally 
hear of among the Hindus. . 

There is a wealth of material in the book for missionary societies. 
and sermons, for both purposes it would be a good acquisition. 


The Religious Teaching of the Old Testament, by Albert 
C. Knudson. The Abingdon Press. 1918. 416 pages. $2.50. 


The book contains what is generally called a “Biblical Theology” of 
the Old Testament. As such it aims to give an account of the origin and 
development of the chief religious ideas of the Old Testament. To do: 
this today, after the critical labors of half a century have wrought a 
revolution in our conception of Israel’s history, is no easy task. Nor 
is it possible to do it without taking a definite position in regard to the 
achievements or claims of the Critical School. The author does take: 
such a stand. He accepts the main conclusions of the critics as pretty — 
well established results. He treats the documentary theory of the Pen-. 
tateuch as a matter no longer in need of argument. The Levitical legis-- 
lation of the Mosaic books belongs after the exile. The ideas about. 
God, his unity and character, about man and his relation to God, have 
developed from the crude conceptions of the tribal religion to the high: 
moralism and monotheism of the 8th century prophets. If we were to 
compare the present book with other Old '!estament Theologies, say, with 
Oehler’s and Schultz’s, we would have to class him with the latter. 
Oehler he never mentions, whereas Schultz is frequently quoted. 


While Oehler divides his “Theology” into three parts, the Mosiac,, 
Phrophetic and Wisdom periods, K. substitutes for “Mosiac” the “Pro- 
phetic” Period. This is natura] if one holds that very little of the Old 
Testament literature can be ascribed to Moses with any kind of certainty. : 
The third period he calls the “Legalistic.” There is another difference: 
between the two. Oehler discusses the meaning and development of 
every biblical term separately in each of the 8 divisions; Knudson, on 
the other hand, takes up a jiterm and then sets out {to give the whole devel- 
opment of it, without arranging his comment according to: periods. 
The literature of the Preprophetic Period (B. C.’ 1200—750, i. e. from 
Moses to Isaiah) is quite meager: the Decalogue (Exod. 20: 1—17) 1200; 
the code of the Covenant (Exod. 20: 22—23, 19) 1200—800; the J Deca- 
logue (Exod. 34: 14—26) 1200—800; the J Document; the E Document; 


the Prophetic Stories in 1. Kings 17 to 2 Kings 13 (Blijah and Elisha) 
775; and a few Old Songs. 


In the Prophetic Period 750—450 we have Amos, Hosea, Isaiah, 
Micah; Deuteronomy discovered, 621; Jeremiah, Hezekiel, Code of Holi- 


ness (Lev. 17—26); Union of J. BE. and D, 550; Isaiah 40—55 (536— 
440); and other prophets. 
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In the Legalistic Period (450—150) he puts Ruth, Ezra, Nehemiah, 
Job (400—350) Proverbs, Daniel (164), Psalms (450—150), and others. 


We are sorry to see the psalter assigned to so late a date. K. does 
not deny, however, that there may have been psalms before that time. 
Here we recall Mac Fadyen’s conclusions as to the psalms: “It is prob- 
able that David wrote some psalms; not all these would have been lost; 
some of the psalms attributed to David in their titles are appropriate on 
his lips.” 

We can imagine that a conservative reader, having come to this 
point, might turn away from the book with indignation, saying, “No 
more of this for me, I can’t take a man with such radical views for my 
guide.” He would have the privilege to say so, but it would be foolish just 
the same. As we have said, Knudson accepts the critical views on Old 
Testament literature as a working basis, they do not originate with him. 
And besides, even so he is by no means a destructive critic of eternal 
truth. Only he holds that the process of revelation was a gradual one, that 
God was indeed back of their whole history, but shaped it thru human 
means and in a way similar to the laws of growth in other peoples. That, 
however, after considering all human and natural factors, there still 
remains a balance of divine causality which defies analysis, K. would 
not for a moment dispute. While he believes that with the 8th century 
prophets the climax of Israel’s religious history has been reached, he 
nevertheless acknowledges that the prophets did not create the faith in 
God’s unity and righteousness. They were reformers not innovators. 
They built on the foundation laid by Moses, but they cleared, enlarged 
ennobled the ideas that had come to them. Take for instance the mono- 
theism of the Old Testament. The first stage was no doubt the tribal 
idea of God which was not free from narrowness and imperfection. The 
existence of other gods was not denied, but for Israel there was only 
Javeh. His ethical character was felt from the first, if with all their 
limitations, and, under the guidance of chosen men there emerged in 
time the sublime and victorious faith in Javeh’s ethical monotheism, 
this must be called the greatest contribution to the religious growth 
of the race from any source. 

The whole subject matter of religious ideas is arranged under two 
headings, 1. God and angels, 2. Man and Redemption. Under the first 
head he speaks of the personality, unity, spirituality, power, holiness, 
righteousness, and love of God. Under the second of the nature of man, 
sin, the problem of suffering, forgiveness and atonement. He makes less 
of the ceremonial and sacrificial element of Israel’s service than is gen- 
erally done. The idea of penal substitution as an explanation of the 
sacrifice he does not favor, only in the suffering servant Isaiah 53 have 
we vicarious and redemptive suffering voluntarily borne. 

In a chapter “Nationalism and Individualism,’ which is especially 
worth reading, he qualifies the contention that individualism came into 
life with Jeremiah and Hezekiel. He shows that there must have been 
a more or less conscious relation of the individual to the duty before 
that time, and that furthermore the viewpoint of the post exilic pro- 
phets was also nationalistic,—not individualistic, just as that of the 
former ones. Individualism, after the start it had received thru Jere- 
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miah and Hezekiel, was fostered further by the psalms and sages (wis- 
dom literature) and thru the contact with other nations, especially the 
Greek world. 

A chapter on the Messianic Hope and one on the Future Life closes 
the book. A special chapter on Miracles, we think, would have been de- 
sirable. The author is so ready to listen to arguments from any respon- 
sible source, so ready to accept apparently plausible views, no matter 
how radical] the position of their advocates, that at times he seems to 
try to hold contradictory opinions, or at least is not definite enough in 
his conclusions. But on the whole the book is the ripe fruit of independ- 
ent research. It is written in a clear and natural style; it is abreast of 
the time in point of scholarship; it will richly reward serious study; as 
a source of reference it will be most welcome. There are a number of 
things usually treated in “Biblical Theologies,’ such as the covenant 
idea, theocracy, the priests, the cult and its various sacrifices, holy days, 
the prophetic consciousness and its relation to soothsaying and man- 
ticism, inspiration etc., which finds no place, or at least only inci- 
dental mention, in this book. 


The Clean Sword, by Lynn Harold Hough. The Abingdon 
Press. 1918. 211 pages. $1.00. 


This a defense of righteous war and America’s entrance into ‘the 
present conflict. The author is a professor of church history in the 
‘Garrett Biblical Institute; we reviewed his “Significance of the Protes- 
tant Reformation” some time ago. 

The sword idea runs thru the whole book, shaping the title of each 
chapter (such as the “S. of protection,” of “Law,” of “Civilization,” 
“Justice,” “Brotherhood,” “Christ,” “International” S. of “Peace,” the 
“Clean S. and the Future”). The book, like many others written at this 
time endeavors to solve for the Christian the question, as to how war, 
the application of force, i8 to be reconciled with the Christian law of love 
and forgiveness. Before 1914 there was in contemporary thought a 
strong current toward Pacifism. War seemed to be a relic of barbarous 
times, general arbitration a better and entirely feasible way of settling 

‘international difficulties. Brute force was frowned upon even in combat- 
ing evils at home, for instance in the treatment of criminals and in 
strikes. The time appeared to be at hand when all difficulties and differ- 
ences would yield to the appeal of reason and the advance of general 
enlightenment. The attitude of non-resistance to evil which received its 
classic representations in the Sermon on the Mount, seemed on the point 
of vindication as a workable policy. 

Then the war broke out and the bubble burst. We came to see that 
the millennium had not come yet and force and war could not be thrown 
on the scrap heap. The writer shows that the sword, in the sense of 
‘authority invested with power for protection and restraint, has a neces- 
‘sary place in every organized community. With unanswerable logic he 
proves that justice could not prevail, civilization not develop, orderly 
life not be lived without the presence of potential force. He is somewhat 
less sucessful when he goes on to prove from the words and example of 
Jesus Christ, that war is justifiable. He labors hard at this task but not 
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just in the right way, we think. Christ came to found the kingdom of 
God. His methods were diametrically opposed to those of the world. 
“Tf my kingdom were of this world, my_servants would fight, but now 
it is not from hence.’ Even that one statement, “I am not come to send 
peace but the sword,” is not meant to be a justification of war. 
Christ has reference there to the fact that His gospel will create opposi- 
tion. The enemy will use force for the subduing of the new faith, but 
the Christian will then not buy peace by a sacrifice of convictions but 
by that of life. So the sword mentioned here is the “unclean sword,” 
which might wield for the the defeat of right. 

We say it is hard, if not impossible, to construct a justification of 
war from specific words of Jesus. So it was hard, at one time, to justify 
the abolition of slavery from the words and actions of Paul. But it is 
not hard to derive such justification from the whole tenor of the New 
Testament, nor to buttress it with the most substantial arguments of 
sound reason. Paul says, the government beareth not the sword in vain 
(Rom. 13: 4): There he refers to capital punishment, by which the 
state protects life and law in extreme cases against the criminal. Just 
as it has this right against its own citizens, if they endanger the safety 
of its institutions by their conduct, so it has the right to protect its 
whole organized life against the foreign enemy. In both cases the applica- 
_ tion of force is sanctioned by divine and human law. 

The author speaks beautifully on the different phases of the present 
struggle, the highly moral issue, the character of our own matchless 
army, the efforts of the Y. M. C. A., and other influences which keep the 
sword from becoming soiled, the reconciliation after victory, the league 
of nations to enforce peace, and the task of Christianity of creating the 
type of men who can be trusted with the clean sword of the future. His 
style is that of the trained writer, the tone is warm and serious, the 
spirit such as does not glorify the sword for its own sake, but for the 
sake of the protection of the kingdom of righteousness and brotherhood 
and peace. 


The Christian Crusade for World Democracy, by 8. Earl 
Taylor and Halford E. Luccock. The Methodist Book Concern. 1918 
203 pages. 75 cents. 

The approaching (1919) Centenary of Methodist Missions will not be 
a retrospect so much, as a looking forward, it will not look back upon 
achievements but set up ideals and goals. The Missionary program de- 
cided upon is an ambitious one, 40 million dollars for Foreign, 40 million 
for Home Missions in five years! The foreign missionary enterprise is 
intimately connected with our aims and efforts in the world war. We are 
in the war to make the world safe for democracy, but it is also neces- 
sary to make the people fit for democracy and so democracy safe for the 
world. The Christian Church, by setting up standards of Christian liv- 
ing and laying the foundations in Christian ethics and character, is the 
greatest agency and really the only sufficient force to lift the nations of 
the world to the plane of government of, by and for the people. And, 
besides, to carry the gospel of Christ to the world means to actively en- 
gage in a campaign for international good will. 
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The book survey’ the fields where Christ’s gospel is most needed if 
a religious and political democracy is to be the result, and points out 
the demands the missionary program will make on the Methodist Church 
in all those parts of the world. Latin America “which had no Mayflower 
and no Plymouth Rock,” with its ritualistic but dead church, its neg- 
lected races, its immorality, its agnostics, its revolutions, its great 
educational and religious needs is described. China comes next. It is 
an awakening giant, who is in need of light from the progressive Christ- 
ian nations of the world. The upper classes are more open minded than 
ever before. Then the book speaks of India, restless in various ways: 
it must be “leavened with Christianity, before it will be fit for freedom.” 
The situation there is fully explained, we have not space for this here. 
There is an instructive chapter on Africa, ‘the next tinder-box of the 
world,” and the menace of Moslemism advancing from the North and 
threatening to absorb 80 million pagans with a faith that makes fanatics 
but dooms progress. After touching on lands on the Pacific it at last 
reaches Europe and discusses especially the great problem of helping 
Russia. 

Study questions for classes are appended in the back of the book; 
maps and pictures explain and illustrate the text. Much is given for 
‘little money. 


How to Know the Bible, by George Hodges, Dean of Episcopal 
Theological School, Cambridge, Mass. The Bobbs-Merrill Co. 1918. 360 
pages. $1.50. 


In the technical language of the theologian this book would be 
called an Introduction to the Old and New Testaments. But it is char- 
acteristic of the book that it avoids all technical phraseology. In writ- 
ing the author has-in mind the educated layman. This layman wishes 
to be given information on a lot of questions concerning the Bible. These 
questions come out here in a most natural manner; step by step and in 
logical order, they find their treatment. In this way the cut-and-dried 
system of the ordinary text book is avoided and a more interesting 
form of presentation secured. 


There is another feature which deserves mention. Whenever it is 
necesary to give a quotation either as a specimen cf the style of an 
author, or to illustrate his viewpoint, or to bring out the beauty of the 
language, as for instance in the many poetical pieces scattered thru the 
historical books, such questions are given in full, often running thru 
several pages. Thus the reader is enabled to test the author’s state- 
‘ments, to judge for himself and to become acquainted with important 
characteristics and portions of the Bible that he would not stop to look 
up if only the topology of the passage was given. 


The standpoint of the writer is that of the modern liberal scholar. 
Not all parts of the Bible show equal] moral and religious insight. There 
is to be noted a gradual program towards a higher conception of the 
duty. Furthermore the Bible is not a text book on science. To summon 
Moses as an authority against geology or anthropology is to mistake 
his position. Again many things are ascribed to God and done at his 
command that shock the moral sense of the Christian. Here the words of 
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Jesus spoken to John and James when they wanted Him to bring fire 
from heaven, is to be remembered, ‘‘Do you not know what spirit you 
are of?” The question of the inspiration of the Bible is'a much contro- 
verted one. Hodges holds that for a writer to be inspired means, he is 
“conscious of an impartation and impulse from without that lifts him 
above his ordinary self.” Such vital inspiration is not peculiar to re- 
ligion. The spirit of God is in the artist, the poet, the statesman ete. 
We would hardly be satisfied with such a loose and vague view of inspir- 
ation. Inspiration is to us that actvity of the divine spirit, by which, 
in the economy of his selfrevelation, he enables chosen men to make His 
will known authoritatively. 


He now takes up the Pentateuch and explains the meaning of the 
Pentateuchal alphabet: E, J, P, Hand R. He starts with the finding of 
Deuteronomy in the time of Josiah, then passes on to the forming of the 
priestly code (P) at the time of Ezrah; calls attention to the fact that 
holiness (ceremonial) is so much emphasized in this section: (Code of 
Holiness, H.) and winds up with the origin of the Elohist and Johvist 
codes and the R(edactor). All these documents are adequately char- 
acterized and their history given in a way that will appeal to the mind 
of the average reader. In this way he treats: every group of books, 
Joshua and Judges, Kings, Samuel and Chronicles, the prophets of the 
8th century (Assyria period), the prophets of the Babylonion period, 
and those after the Exile; the poets and the Wise-men, and closes the 
first part with the “Time between the Testaments,” speaking here of 
the Septuagint and the apocryphal Books. Many of course, still persist 
in objecting to the Documentary Theory and the ‘whole scheme of so. dis- 
secting the organism of the Old Testament; but he who has come to the 
conclusion that the truth can never hurt and that this is the truth about 
the origin of our-Old Testament will gladly admit that Dr. Hodge’s in- 
troduction to the Old Testament is distinguished by a popular style, a 
clear and poetical presentation of an intricate subject, and a thoro grasp 
oi all questions involved. 


Taking up the New Testament, Dr. Hodges starts from two sayings 
of Papias in his “Commentaries on the Oracles of the Lord.” The first 
is, “Mark, who was Peter’s interpreter, wrote down accurately all that 
he remembered of the words and acts of Christ. He did not hear the 
Lord, nor was he one of his followers. -He was a follower of Peter, who 
arranged his addresses as occasions dictated, without any intention of 
putting together a complete statement of the Lord’s sayings.” The other 
is: “Matthew composed the sayings (Logia) in the Hebrew dialect, and 
everyone translated them as he was able.” According to this we have 
in Mark what is called the “Recollections of Peter.” Mark is a plain, 
practical man “who listens to sermons with a somewhat absent mind, but 
he looks about him with clear and quick perception. He makes us see 
what he saw.” So we have in his gospel only the works of Jesus, not his 
words. He supplies, however, in this line many little touches and inci- 
dents which show he had listened to an eye witness and received a 
vivid picture of the various scenes in his own mind. 


His gospel narrative forms the ground work of Matthew and Luke, 
they reproduce nine-tenths of Mark’s record. Matthew wrote himself 
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the logia,” the sayings of Jesus ‘in Hebrew. They were later translated 
into Greek, we don’t know by whom, combined with Mark and added to 
by stories of the nativity and resurrection. Matthew arranges topically 
rather than chronologically, see the sermon on the mount. (The whole 
sermon is transcribed in Hodges’ book, certainly an opus supereroga- 
tionis. Luke also uses Mark for his historical framework. He selects 
naratives from Matthew’s source, adds narratives of the nativity and 
the resurrection different from Matthew’s adds besides the nine chapters 
9—17 (of the Peraean ministry). The two pospels are fully and aptly 


characterized by our author. 

Then he'takes up the balance of the New Testament books in the 
order of time; first the books of Acts, then the Pauline epistles. The 
occasions which caused their composition are related, and every epistle, 
especially the chief ones, briefly but adequately described. In the same 
way the “Five Sermons” i. e. Hebrews, James, First and Second Peter ~ 
and Jude, are treated. The Johannine Books “last, but by no means 
least” bring the book to a close, with the exception of a very fine chap- 
ter on the Bible as ‘‘the Library of the Grace of God,” ‘“‘The Bible be- 
longs to the history of protest and revolution, of defeat and comfort; it 
is the golden book of good conduct, where life is lived in the presence 
of God.” One may, as we said above, disagree with the author as to 
some of his critical views, even if in these he represents a whole school, 
not himself only. One may also disagree with his theological views. 
We do, at times; for instance as to what he says concerning Paul’s doc- 
trine of salvation by faith. He thinks this doctrine fails to meet with 
a general response and is to be balanced with the words of Jesus, “If 
thou wilt enter into life keep the commandments.” We hold with the 
Reformers that faith brings salvation, a faith which produces works, 
but that even Christian works can ever be the basis of our salva- 
tion. Yet, in spite of these reservations, it is impossible to deny that 
the book has great merit of perspicuity, serviceableness and “up-to-date- 
ness.” It will find a ready appeal among people interested in these 
things, and every theologian will be glad to own it as a book of ready 
reference. 


A Manual for Ministers, by R. C. Cave. The Standard Publish- 
ing Co. 1918. 128 pages. $1.25. 


This little manual, in morocco binding with flexible cover. will be 
a useful vademecum for the pastor. It contains forms for Chureh Dedi- 
cation, for the ordination of ministers, elders and deacons, for the pub- 
lic worship and communion, for weddings, prayers in the sick room, 
a funeral service, and short funeral talks. The services and prayers 
are for the most part compilations from good sources. The one for the 
ordination of deacons we found especially attractive. The forms for 
public services are particularly designed for churches in the country. 
The meditations for the sick room and the funeral talks are in fine spirit 
and helpful. Blank record pages for funerals, weddings and other en- 
gagements are provided. A good book to have for the occasions for which 
it has been gotten up. 


